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Abstract
Hong Kong and the 1997 Crisis:
Danger or Opportunity?
Strategies for Baptist Mission and Growth in a
Climate of Political Transition
By
Eddie Kin-ming Ma
This study describes and analyzes the 1997 political
transition in Hong Kong in order to delineate culturally
relevant strategies for the Hong Kong Baptist church to
face this crisis.
For a full understanding of the 1997 crisis, the
history of the political transition has taken note of the
emigration problem, democracy development, and the self-
consciousness of the identity of the Hong Kong people.
This study also discusses the sub-culture of the
Southern Baptists, which has overshadowed the Hong Kong
Baptist churches and put the Hong Kong Baptist church in
cultural captivity. The Southern Baptist mission theology
also puts Hong Kong Baptists in theological captivity.
Interviews of Baptist senior pastors and Christians
revealed how they responded in this time of crisis. Their
understanding of the separation of church and state and the
future state may control the church and create a paradox
and tension in this crisis.
Missiologist Orlando Costas' holistic model can act as
the yard stick to develop culturally relevant strategies
for church mission and growth of the churches in Hong Kong.
Five strategies are proposed to help Baptist churches to
grow in spite of danger and to see the future as full of
opportunities .
Through the study of a denomination in the transition
of Hong Kong, four missiological implications can be
applied beyond the context of Hong Kong and to the wider
Christian community in light of the rapidly changing face
of world mission.
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CHAPTER 1
INTRODUCTION
The Hong Kong Tourist Association has announced that
all the top hotels in Hong Kong are already reserved for
the period around 1 July 1997. The Hong Kong government
will invite over 4,000 guests from all over the world to
join this ceremony. Reporters, journalists, and former
diplomats want to be in Hong Kong on July 1 to witness an
important moment, a special moment, in the history of Hong
Kong, whose fate was decided, not by its six million Hong
Kong people but by Beijing^ and London. The people of Hong
Kong were told that in 1997 Hong Kong would end its status
as a British colony and become a Special Administrative
Region (SAR) of China. The People's Republic of China
(PRC) will regain its sovereignty of Hong. Kong, and the
people will be turned over to China's rule as well.
Most of the people of Hong Kong are either former
refugees who fled from the Chinese Communist regime in
earlier decades or the children of refugees. They thought
they were safe and planned to live out their lives in Hong
Kong, but the Sino-British Joint Declaration, which was
1
2signed in September, 1984, dashed their dreams. They found
themselves in the possible position of becoming refugees
again. Some of the people experienced the Communist
takeover many years ago, and now they do not want to go
through another takeover. This "refugee mentality" leads
them to search for another safe place again. Tens of
thousands of Hong Kong's upper and middle class have left
the territory annually since 1982. Most have relocated
their families in Canada, Australia, and the United States.
In a dramatic scene after the 1989 Tiananmen massacre,
thousands of Hong Kong people lined up outside foreign
consulates to apply for immigrant visas . The number of
emigrants from Hong Kong rose from 20,300 in 1982 to 62,000
in 1990. The number of application forms handed out by the
Australian consulate rose from fifty a day before the June 4
massacre to a 1,000 a day afterward (Roberti 1994:265).
Kwok Nai Wang, the executive secretary of the Hong Kong
Christian Institute, shared in News and Views that
The Hong Kong Government, in a report by the
Education and Manpower branch in May 1990, said
that by 1996, one in twelve (or 460,000 people)
will have left Hong Kong. In a survey done by the
Hong Kong Christian Institute in the summer of
1990, one in five Christians polled planned to
leave. It is widely believed that eventually one
out of four pastors/preachers will leave the
territory for good. It is the pastors who plan to
leave at a faster rate than the people they are
called to! (Kwok 1992:19)
The churches in Hong Kong experienced the struggle with
the rest of the Hong Kong people in facing the coming
political change. Many Christian families shared with their
pastors that they did not want to leave Hong Kong. They
just wanted "insurance," that is, foreign passports. Many
church members with high social status and high salaries
chose to leave Hong Kong to go to North America to be
refugees again, facing unknown futures. Some of these
Christians were unemployed for two to three years; some got
unsatisfactory jobs; some could not accept the North
American cultural influence on their children, and they felt
they could not communicate with their children any more.
They believed they had lost their children. Their
experience is painful. Some of them got the "insurance" of
a foreign passport and returned to Hong Kong with a broken
family and a broken self-image. Some even gave up their
faith.
In this time of crisis in Hong Kong, I have begun to
ask the following questions: What is the role of the church
of God in the 1997 transition? How does the church relate
4to the majority of Hong Kong people? How does the church
address people ' s fear and anxiety by giving hope and faith
in the promise of God? What is the role, that is, the
mission of the church in this 1997 crisis? How may the good
news be manifested so that people, including pastors and
Christians, can understand God's blessing even in a
threatening time like the 1997 transition? My experience as
a pastor in Hong Kong for ten years has directed my
attention to deeper thoughts about these problems and has
motivated my research and study in this dissertation.
The Problem and Its Setting
The problem of the 1997 crisis is the Hong Kong
people's fear and mistrust of the Chinese government. They
are afraid that the promises of political and legal autonomy
for Hong Kong people declared in the Sino-British Joint
Declaration of September, 1984, will not be honored once the
Chinese government regains its sovereignty over Hong Kong.
This fear is held by the majority of the people in Hong
Kong. After signing the Joint Declaration, the Chinese and
British governments started to negotiate on transition
issues. Ever since then, the people of Hong Kong have
5already experienced the transition, which does not come only
on 1 July 1997, but at the beginning of China's exercising
its leading position and its control of initiative on
transition matters. The Chinese government has been
interpreting what was agreed to in the Joint Declaration
concerning the "one country, two systems" policy. China's
understanding and interpretation contradicts the expectation
of most Hong Kong people. Martin C. M. Lee, chairperson of
the United Democrats of Hong Kong-- the largest political
party-- and a member of the Hong Kong Legislative Council,
comments ,
If China continues to refuse to honor the Joint
Declaration's provisions for political and legal
autonomy, then the people of Hong Kong will not
enjoy "one country, two systems" and the right to
manage their own affairs with a high degree of
autonomy. . . . Such a result would be tragedy not
only for the people of Hong Kong but for the cause
of democracy throughout the entire Pacific Rim.
(Lee and Boasberg 1994:56)
Hong Kong Christians specifically worry about
another
dimension of the crisis during the transition period
as
well, that is the relationship between
church and state.
Many pastors and Christian
leaders in Hong Kong believe they
will face a hostile government after
1997. Christians in
Hong Kong are afraid
the Chinese government will apply
6Communist religious policies to Hong Kong. Religious
policies in China are a blend of traditional totalitarian
and modern Chinese state control of religion (Chao 1989:34).
The churches in Hong Kong should seek new ways to work with
the future SAR and China government.
The majority of Hong Kong Christians have no idea how
to face such a change and will look to their pastors for
guidance. The pastors of the church will need to play an
important role in this time of political transition by
preparing Christians to face their fear and to exercise
their faith in the Lord. Unfortunately, some pastors have
already abdicated their leadership responsibility by leaving
Hong Kong. The perception held by the remaining pastors of
the 1997 transition will directly influence church growth
and the way the church will carry out its mission.
The influences of the Southern Baptist Mission is
another factor worthy of study. Southern Baptist
missionaries have been working among the Chinese since the
nineteenth century and in 1843, J. Lewis Shuck founded the
first Baptist Church for the Chinese in Hong Kong (Estep
1994:69) . The understanding of mission by the missionaries
directly shaped the Chinese Baptist churches' theology
7regarding their understanding of the mission of the church.
For the Foreign Mission Board of the Southern Baptist
Convention in Hong Kong, the first priority is to preach the
gospel of Jesus Christ and plant churches. This simple
strategy made the Baptists the largest denomination in Hong
Kong .
As Hong Kong faces a new era, however the mission
theology of the Southern Baptists is not adequate to help
Baptist churches to carry on their mission. Therefore, a
new mission theology needs to be constructed to speak to
these circumstances. This new mission theology must embrace
the paradox between identity as a Baptist and control of the
future state of the church. Mission theology after 1997
will take the church and state relationship seriously that
will lead Baptist churches to carry on God's mission in a
new social setting and will open new opportunity for
evangelism.
It is hoped that through this study an understanding
will be realized of both the opportunity for mission and the
church growth potential of the Baptist churches in respect
to this 1997 political transition.
8The Statement of the Problem
This study describes and analyzes the Baptist pastors'
and Christians' perceptions of, attitudes toward, and
actions taken regarding the 1997 political transition in
Hong Kong. Areas of study include: (1) the personal
response of Baptist pastors and Christians to the 1997
crisis, (2) the identity Baptists have in being Chinese,
Christian, and Baptists, (3) the views of church-state
relationship, and (4) the churches' response to their future
ministry in Hong Kong. The data are used to discover
existing opportunities and to develop potential strategies
for mission that are culturally relevant, and to discover
strategies for the growth of Baptist churches in Hong Kong.
This is all done in the context of a creative tension that
arises from the Baptist ideological commitment of the
separation of church and state and the fact that the degree
to which China will control the church in Hong Kong remains
uncertain .
9Definition of Terms
1997 Pr-ipip
This refers to the crucial and decisive situation when
Hong Kong will be returned to China from its British
colonial status to a Special Administrative Region (SAR) of
the Peoples Republic of China on 1 July 1997. The unstable
condition of political, social, and economic affairs during
the impending political transition leads to emotional stress
for the Hong Kong people and a sense of crisis in relation
to the 1997 transition is generally felt by them.
The Sino-British Joint Declaration
This is an agreement reached between China and Great
Britain in September, 1984, and signed in Beijing in
December stipulating that Hong Kong would revert to Chinese
sovereignty on 1 July 1997. The territory will at that time
become the Hong Kong Special Administrative Region (SAR) of
China. According to the agreement the Hong Kong SAR will be
allowed to maintain its own legal, social, and economic
systems for at least fifty years.
1QR9 Ti^rianmen .qgnare Massacre
On 4 June 1989, the People's Liberation Army brutally
crushed pro-democracy supporters at the Tiananmen Square in
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Beijing. An estimated 3,000 to 5,000 students and civilians
were killed and another 10,000 were injured.
�The Senior Pastors of R^ptist Churches
The senior pastors of Baptist churches are the full
time pastor's incharge of the Baptist churches that are
members of the Hong Kong Baptist Convention.
Hong Kong Baptist Churches
The Hong Kong Baptist churches are those Chinese
language speaking (Cantonese, Mandarin, or other Chinese
dialects) members of the Hong Kong Baptist Convention.
These churches agree on Baptist beliefs and the
organizational structure described in the by-laws of the
Hong Kong Baptist Convention. There are presently 122
churches in the Hong Kong Baptist Convention.
Cul tura] ] v Relevant
The notion of culturally relevant refers to the church
leadership's growing awareness of the importance of the
cultural context in which the gospel message is transmitted
and the Christian church is built. The church's
understanding of itself, its faith, and its mission should
be expressed in terms and forms meaningful to the people of
that culture (Costas 1982:3). In thinking of any strategies
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of mission for the Baptist churches in Hong Kong, the
culture and the context of Hong Kong are taken seriously.
Mission strategies must be contextualized to meet the needs
of the church and the Hong Kong people.
The Importance of the Study
There are many materials on the subject of the 1997
political change but few studies relate the mission of the
church to the context of the 1997 crisis and develop
strategies for mission and church growth. In facing the
1997 transition, the focus of most evangelicals has been on
evangelism, and the most visible response taken by the Hong
Kong churches has been large scale evangelistic rallies. A
recent study on this subject is by Deborah Brown (1992) , who
worked under an international exchange program between the
Episcopal Church of America and the Anglican Church of Hong
Kong. The topic of her dissertation is "The Anglican Church
in Hong Kong: The Challenge of Transition." The focus of
her dissertation, however, is on political rather than
missiological concerns since the primary consideration is
the relationship of the Anglican Church to society and its
government (1992:19).
A missiologist, Gail Law, former professor of the China
Graduate School of Theology in Hong Kong, challenges the
church with the question: "Is God laying the foundation for
future expansion of his kingdom?" (1991:117) She points out
that a missiological interpretation of secular events sees
God's hand behind political and social phenomena, leading to
the redemption of his people (1991:167).
This study considers the 1997 crisis from a
missiological perspective as an opportunity for the mission
of the church, to help the churches in Hong Kong grow
holistically to fulfill God's purpose in this generation.
This dissertation is also the first to evaluate the
influence of missionaries from the American South as to how
they have shaped the churches in the mission field of Hong
Kong.
The Research Methodology and the Data Needed
In order to answer the research problem, four methods
of data collection have been employed. They are intensive
interviewing, questionnaire conducting, insider observation
and library research.
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Intensive TTntf^-pyiewing
Traditional Chinese depend greatly on their leaders.
The pastors play an important role in the 1997 crisis in the
growth and the mission of the church. The research
concerning the experience of the Hong Kong Baptist pastors
was conducted through interviews with the senior pastors who
are now staying in Hong Kong. Lofland defines intensive
interviewing as follows:
Intensive interviewing, also known as unstructured
interviewing, is a guided conversation whose goal
is to elicit from the interviewee rich, detailed
materials that can be used in qualitative
analysis. (1984:12)
A total of forty pastors were interviewed in order to reveal
a complete picture of the situation of the Baptist churches'
leadership in Hong Kong. Samples of the interview questions
are included in Appendix A of this dissertation. Several
areas of leadership were studied: (1) the senior pastors'
background and training; (2) influence of the Southern
Baptist Mission on the senior pastors' identities and
theological formation; (3) the senior pastors' perception of
the future; (4) the senior pastors' understanding of the
mission of the church in the future; (5) the senior pastors'
understanding of their identities as Chinese, Christian,
14
pastor, and Baptist, and their plans for the future,
personally and for the churches they are leading.
Mmini Pterinq Ouestionnai re.g
In order to determine the impact of the 1997 crisis on
Christians and their perception toward the 1997 transition,
a questionnaire was used to collect the data needed.
Several variables are necessary to research in order to
understand the probable dynamics of the social, political,
and economic change in the 1997 crisis affecting the
churches in Hong Kong. They are: (1) the Christians'
understanding of the relation between church and state; (2)
the felt needs of the Hong Kong Christians in relation to
the 1997 crisis and their Christian faith; and (3) the Hong
Kong Baptist understanding of their identities as
Christians, Chinese, and Baptists. A total of 302 sets of
questionnaires were completed by Christians, among whom 160
were Baptists. By studying and comparing data collected,
inferences were made concerning the felt needs and identity
search of the Hong Kong Christians. The questionnaire is
found in Appendix B.
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Insider ObseT-.^a^ir^T^
The writer has been a Baptist pastor in Hong Kong for
ten years, has served as Vice-president of the Hong Kong
Baptist Convention in the year 1992-1993, and is a part-time
professor in the Hong Kong Baptist Theological Seminary. in
this case, full support was received from the Hong Kong
Baptist Convention and the Baptist Theological Seminary in
carrying out this research. Observation by the author, an
"insider" of the Baptist circle in Hong Kong, was helpful in
gathering first-hand information for solving the research
problems .
Library Research
Library research focuses investigation in two areas.
First is the research of published materials related to
1997. These included Christian periodicals (The Baptist
Convention Monthly/ china Feng. Chinese Churches Around the
World. Christian Times. News & Views, and newsletters from
the Hong Kong Christian Council in Hong Kong) ; and the
secular journals and newspapers which represent the views of
the Hong Kong people and the Chinese government . Two
magazines receive special attention: Far Eastern Economi c
Review and Beijing Review. Three newspapers, one English
16
and two Chinese, were selected as major sources, based on
their different political points of view: the South China
Morning Post in English, and the Ming Pao ( ) and Wen
Wei Pao ( ) in Chinese.
The focuses for selecting material were the five
milestones in this political transition period:
1. Mrs. Margaret Thatcher's visit to China in
September, 1982,
2. the Sino-British Joint Declaration on the future of
Hong Kong in December, 1984,
3. the June 4 massacre in Tiananmen Square in 1989,
4 . the Basic Law of the Hong Kong Special
Administrative Region of the People's Republic of China,
April, 1990, and
5. the arrival of Governor Chris Patten in July, 1992,
and his relationship with the Chinese Government.
A second area of library research focuses on the sub
culture and mission policy of the Southern Baptist
Convention. Library research and archival study was carried
out by the author in the Southwestern Baptist Theological
Seminary in Fort Worth, Texas, and in the Management
Information Office and the Jenkins Research Center of the
17
Foreign Mission Board of the Southern Baptist Convention in
Richmond, Virginia.
The four methods employed- -interviews, questionnaires,
insider observation, and library research- -were expected to
provide adequate and authentic information for this study.
Delimitation
The dissertation involves the study of factors
contributing to the unstable condition in political, social,
and economic affairs during the impending political
transition of July, 1997, in Hong Kong society, and shows
how these factors affect the mission of Baptist churches.
The goal is to develop mission and church growth strategies
for Baptist churches in Hong Kong.
The study will be limited to the period from 1982 to
1996, the transition period prior to 1997 take over.
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The Chinese word "crisis" combines two characters, ( f|;
and ^ ) . These two characters convey two meanings :
danger ( ) and opportunity ( ) . These two
meanings express exactly the dynamics of the 1997 crisis- -it
is a turning point for a sudden change of course toward
either improvement or deterioration. There may be some
danger, but there is also opportunity. This is precisely
the paradox the Hong Kong Chinese experience in the
transition period. The majority of Hong Kong Christians
perceive the 1997 transition as a crisis, and many of them
are choosing to leave Hong Kong to escape its danger.
McGavran's "Receptivity Theory"
in the Hong Kona Context
When looking at this crisis from a missiological
perspective, it can be taken as opportunity, a turning
point. McGavran's "receptivity theory'^ suggests that when
there is individual change or social change, people are more
receptive to the gospel (1990:179). In the situation of
Hong Kong, the change of government in July 1, 1997 will
bring social change. Individuals are facing an unknown
future. This creates a receptive environment in Hong Kong.
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At the same time, when Hong Kong Baptists face an identity-
crisis, it can also be the time for them to redefine their
Christian faith and renew their identities. All these bring
opportunity for revival and renewal of the church in mission
and growth.
This is the foundation of the research: because of the
political, social, and economic changes taking place in Hong
Kong, this is potentially a time of harvest for the Lord.
Arthur F. Glasser explains in detail:
There is a time when God's spirit is peculiarly
active in the hearts of men. They become ripe
unto harvest. As a result, all evangelistic
activity should be in response to an awareness of
where God is at work. . . . Whereas God's Word is
appropriate to every person in all ages and
circumstances, making accurate assessments of the
area and situation will prevent wasted effort and
facilitate the Word's movement. There is an
abundance of opportunity confronting the church
today. As we reach out to that world we must
learn to know it as it is in reality. Our
understanding of that world plays a large role in
our dedication to and fulfillment of mission.
(1976 :38-39)
The Missionary Nature of
the Church
The Baptist churches in Hong Kong have a tendency to
fall into the "chaplaincy trap" described by Hunter: "the
fishers of men and women become the 'keepers of the
20
aquarium"' (Hunter 1992:111-112). The majority of the senior
pastors perceive their ministry as traditional, primarily
church-oriented pastoral work. They understand that the
church exists to offer service and care to their own
members. Those who receive services from the church are
intended eventually to become members of the church
providing the services. It seems imperative for the Hong
Kong Baptist churches to escape from this chaplaincy
mentality while at the same time becoming apostolic
congregations (Hunter 1992:113). In a crisis situation, the
church has to reflect on its nature because the
understanding of the nature of the church will directly
affect how the church carries out its mission. The "soil"
is ready, people's hearts are receptive, but the churches
are not yet ready.
The Hong Kong Baptist churches indeed understand their
mission in a narrow way. The churches interpret mission as
evangelism by outreach through personal witness, social
service, medical care, education, and sometimes short term
cross-cultural mission trips. The urgent need is to
reconstruct a mission theology that will enable Baptists to
freely serve the Lord in the new era.
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The Baptist churches in Hong Kong should understand
that the church does not have a mission; rather, the
church's nature is missionary- -Mission as missio Dei, God's
mission ,
Mission is God giving up Himself, His becoming
human. His laying aside of His divine prerogatives
and taking on humanity. His moving into the world,
in His Son and Spirit. This is a Trinitarian
missiology. (Bosch 1980:239-240)
This is the beginning point for reconstructing a mission
theology. According to Bosch, the church is essentially
missionary or it is not the church of Jesus Christ
(1980 :245) .
In order to turn the danger inherent in crisis into
opportunity, a better understanding of the missionary nature
of the church is needed. Orlando Costas, pastor and
theologian from Latin America, says:
God's mission has as its ultimate and definite
goal the full manifestation of the messianic
kingdom, understood as a new order of life
characterized by love, justice, and peace. The
church is the first fruit of that new order: it
anticipates the messianic kingdom in its life and
proclaims it in mission. (1981:2)
Mission is defined as fulfilling God's purpose for this
world. The great news of reconciliation is to be
communicated to every creature under heaven (Colossians
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1:23). Mission is, especially, the fulfillment of this
mandate; it is a response to the human quest for wholeness:
freedom, community, and hope (Costas 1976:328). The whole
existence of the church has a missionary character (Bosch
1980 : 82) .
Costas is described by David Bosch as a "radical
evangelical." Costas and other theologians of evangelical
background argue from biblical grounds that evangelical
churches should take seriously their socio-political
involvement (Bosch 1980:30).
Understanding the Kingdom
of God from Biblical Insight
The Old Testament gives insight into the root meaning
of the word "Kingdom." Three Hebrew terms describe the
meaning of. kingdom. Melukah generally refers to "kingship"
or "loyalty," that is, a quality of rulership. Malcutb
means "loyal honor," "power," "dominion," or "dignity." The
last term is Mamlakah, meaning "kingdom" and "sovereignty"
(Grenz 1994:615-616). Through the image and meaning of the
kingdom in the Old Testament, it is understood that God
exercises his kingship, power, and authority on earth.
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In the New Testament, through the teaching of Jesus
Christ, the nature of the kingdom of God is more fully
expressed. Kirk sees the kingdom as the central point of
Jesus' preaching, ministry, and self -understanding
(1981:78) . It is the central biblical idea which gives
content and direction to missionary vocation (Castro
1985:16) . The very existence of the Christian community is
the sign of the kingdom of God (Snyder 1977:99) .
New Testament scholars have different opinions about
the meaning of the kingdom of God. Weiss says the kingdom
of God is a future reality (Ladd 1974:58). C.H. Dodd says
the reality of the kingdom of God is at present (Ladd
1974:59) . For the purpose of this paper, detailed debate on
the nature of the kingdom of God will not be included.
However, the positions of evangelical New Testament scholar
George Ladd and professor of church renewal Howard A. Snyder
are central in this paper. Ladd describes the kingdom of
God as "now and then." He says that
the kingdom is not only a future gift; it is also
a present gift to those who will renounce all else
and throw themselves unreservedly upon the grace
of God. To them both the kingdom and its
righteousness are included in God's gracious gift.
(Ladd 1974:134)
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The church is the sign of the kingdom of God, which is
now present and fulfilled in the future. Snyder, in his
book The Community of the King, explains the biblical truth
of the kingdom of God:
What then is the kingdom of God? It is Jesus
Christ and, through the church, the uniting of all
things in him. For the present it is the growth
in the world of grace, joy, health, peace and love
seen in Jesus . The kingdom is both present and
future, both earthly and heavenly, both hidden and
manifest . . . . Its truths and values are those taught
and lived by Jesus Christ and delivered to the
body of his followers. But this kingdom can
become fully manifest only when Jesus Christ
returns on earth. (1977:16-17)
The church is not only the sign of the kingdom of God, it is
the agent of the kingdom of God (Snyder 1977:12). The
church is called forth by the proclamation of the kingdom of
God. It is the product of the kingdom, produced by the
obedient response to the announcement of the divine reign
(Grenz 1994 :622) .
In the New Testament, the kingdom perspective is the
witness of the church in the Spirit's power and the
universalization of mission under Jesus' direction (Hedlund
1992:19) . The church as a kingdom people is to be a
community of witness and justice. It is to model, even to
participate in, the character of its Lord (II Peter 1:4).
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If the church is authentically the kingdom community, it is
a people at once renewed after the image of God, living the
mind of Christ and embodying the justice of God, for in the
economy of the kingdom these all mean the same thing (Snyder
1985 : 84) .
Michael Green, in his paper, "Evangelism in the Early
Church," which he presented to the International Congress on
World Evangelization in Lausanne in 1974, reminded the
Congress not to neglect the kingdom theme. He used the
early church as an example :
We (the evangelicals) tend to isolate what we call
the gospel from what Jesus called the kingdom of
God. How much have we heard here about the
kingdom of God? Not much. It is not our
language. But it was Jesus' prime concern. He
came to show that God's kingly rule had broken in
to our world: it no longer lies entirely in the
future, but was partly realized in him and those
who followed him. The good news of the kingdom
was both preached by Jesus and embodied by him.
Both were essential. Neither was secondary. So
it must be with us .... Remember that the church is
the sign of God kingdom in our world, not just the
body of folk who talk about it! (Green 1975:176)
Church growth is never the aim of the church, but the
fruit of its witness to the kingdom, the outcome of the
ministry to the world, the Lord freely blessing (Arias
1984 : 105)
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Holistic Growth Model in
the Context of Hong Kong
Missiologist Orlando Costas points out that the growth
of a church is a complex phenomenon (1974, 1982, 1983) . He
challenges the church to be engaged in the mission of the
triune God in its context. He explains:
The issue seems to me to be not whether the church
is growing, but whether it is authentically-
engaged in the mission of the triune God in its
concrete sociohistorical situations. It is a
matter of efficacious participation in the ongoing
life-struggles of society in a total witnessing
engagement, which, more than a program or a
method, is a lifestyle. For when this happens,
the church is turned upside-down. It becomes a
living organism, a dynamic training and research
center, and an effective team that is capable of
leading multitudes to Jesus Christ. In such
circumstances, the church is turned inside-out;
its structures are put at the service of the
kingdom and its missionary practice is transformed
into a comprehensive endeavor, where the gospel is
shared in depth and out of the depths of human
life. (1982:54)
When Christian witness becomes a life-style in which people
participate in life-struggles, and when the gospel is shared
in depth and out of human life, the church is put at the
service of the kingdom of God.
Costas believes that when the church faithfully carries
out its mission, the mission of God fulfilled in the
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proclamation and the presence of the kingdom, the church
will grow naturally. Thus the growth of the church is a
sign, the sign of the kingdom (Costas 1982:52). Costas also
points out that not all growth is healthy. God's mission is
fulfilled in a provisional sense in church growth, but not
all growth responds to God's will or to the quality of life
in the new order (1981:4) . Church growth must be understood
in the kingdom perspective; otherwise it degenerates into
mere recruitment of members in a club and becomes a betrayal
of the kingdom (Castro 1985:86).
Three qualities of growth come out of the Trinitarian
nature of the fellowship of the Spirit, the Trinitarian
nature of the body of Christ, and the Trinitarian nature of
God's covenant people. These three qualities are
spirituality, incarnation, and faithfulness. They represent
the model's controlling variables, the critical principles
that test the theological validity of the growth of the
church (Costas 1983:101). When church members live in the
fellowship of the Holy Spirit and in fellowship with each
other, this is the spirituality of their faith community;
when they are unconditionally committed to serve humankind
in the love of the gospel like the incarnated Christ, there
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is incarnational ministry; when they are hearers and doers
of God's Word, they are faithful to God's covenant. When
these conditions exist, the church should experience growth.
Spirituality is related to the presence and
dynamic operation of the Holy Spirit in the growth
experience of the church. The incarnational
variable has to do with the historical rooting of
the body of Christ in the collective struggles of
society and the personal afflictions of children,
women, and men. Faithfulness expresses the need
for the church to live "in tune" with God dealing
in history. (Costas 1983: 101-103)
Since not all growth of the church is healthy, the above
three variables help to ensure that the growth of the church
is in the Trinitarian mission of God. This research has
employed the four dimensions of church growth proposed by
Costas; numerical growth, organic growth, conceptual growth,
and diaconal growth, and has applied them in the context of
Hong Kong.
Later in his writing, Costas develops a practical way
to help the church to grow in its perspective on the kingdom
of God. His kingdom theology includes the aims for the
"holistic growth" of the church. This model identifies
certain theological qualities that should characterize the
growth of the church and identifies several dimensions that
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cover the areas in which the church should experience growth
(1983 :101) .
The theological qualities include: (1) the spirituality
relating to the presence of the Holy Spirit in the growth
experience of the church; (2) the incarnational variable
relating to the historical rooting of the body of Christ in
the collective struggles of society and the personal
afflictions of children, women, and men; and (3) the
faithfulness expressing the need for the church to live in
tune with God's dealing in history (Costas 1983:101).
The dimensions of growth are explained in four areas
which are numerical, organic, conceptual, and diaconal. He
explains that :
Numerical growth is the membership reproduction
experience by the church through proclamation and
witness . Organic growth has to do with culture
and contextualization. The church needs to be a
culturally relevant community which forms and
disciples its members. Conceptual growth includes
its understanding of Scriptures, the historical
development of Christian doctrine, and the world
in which it lives and ministers. Finally, the
intensity of the service the church renders to the
world as a concrete demonstration of God's
redemptive love is called diaconal growth. This
dimension covers the impacts that the church's
reconciling ministry is having on its social
environment; the degree of its participation in
the life, conflicts, fears, and hopes of society;
and the extent that these expressions contribute
to the effective alleviation of human pain and the
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abrogation of the social conditions that keep
people in poverty, powerlessness , and oppression.
(1983 : 102-103)
We need to interpret Costas' holistic growth model in
light of the church and state relationship in the Hong Kong
context. The political transition will the change the
state. The churches in Hong Kong are fearful for this
change. Will there be a changing of religious policy in the
future in Hong Kong? The churches in Hong Kong need Costas'
holistic growth model to challenge them to grow holistically
in the kingdom perspective . There three theological
qualities that are important for the church:
1 . The churches in Hong Kong need the power of the
Holy Spirit, the "boldness" from the Holy Spirit, as
promised in Acts 1:8 "But you will receive power when the
Holy Spirit comes on you; and you will be my witnesses in
Jerusalem, and in all Judea and Samaria, and to the ends of
the earth." This is the spiritual quality -
2 . The churches in Hong Kong are facing a social
change . More and more people will immigrate to Hong Kong
from all parts of China. The church needs a new way to
express the message of the cross . The churches need to
identify the needs of the majority of the grassroots people
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and struggle with them and offer them hope which is rooted
in the gospel of Jesus Christ. This quality is called
incarnational .
3 . The churches in Hong Kong need to be faithful to
their calling and faithful to the truth, the Word of God.
God works in human history and through all these years has
prepared the churches in Hong Kong. The churches need to
engage in history and be faithful to God's mission. This
quality is called faithfulness.
The four dimensions of growth: numerical, organic,
conceptual, and diaconal will act as guidelines to develop
strategies to help churches in Hong Kong to grow
holistically.
Costas' model of "holistic growth" which is rooted in
his kingdom theology will be the theological framework of
this paper to delineate strategies of mission and growth for
the Baptist churches in Hong Kong as they face the 1997
crisis .
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Summary
This opening chapter introduces the reader to the
phenomenon of the Hong Kong 1997 crisis in relation to the
Baptist churches in Hong Kong. This dissertation will look
at the crisis from a missiological perspective. In order to
carry on the mission of the Baptist churches in this crisis,
the historical development of the Southern Baptist mission
and how their sub-culture influences Baptist churches in
Hong Kong through the missionaries of the Southern Baptist
Foreign Mission Board is one focus of this study. Hong Kong
Baptists need to search for their identities in this crisis.
The personal response of the Baptist churches' pastors
toward this crisis plays an important role in the study.
In this chapter the problem is introduced and some
important terms are defined. Four methods of research are
used in this study to collect the data needed, and the
Costas' model of holistic growth is used as the theological
and theoretical framework to delineate strategies of
mission.
In Chapter 2 the history and culture of Hong Kong are
described briefly, including political structure, economic
development, and social milieu. Chapter 2 also describes
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the 1997 crisis, focusing on several landmark developments
in the Sino-British relationship, and shows how these
incidents affect the church as a whole in Hong Kong. China
needs Hong Kong's support to develop its free market policy
in the future. So through the churches in Hong Kong, God
has prepared us to be a blessings to the Chinese people when
Hong Kong becomes the SAR of China. The tie between Hong
Kong and China is so close that the churches in Hong Kong
will have many opportunities to reach the unreached people
in China.
Chapter 3 traces the historical development of the
Southern Baptist mission, and describes how the sub-culture
of the Foreign Mission Board of the Southern Baptist
Convention has shaped the Hong Kong Chinese Baptist churches
for the past years. This chapter also introduces the reader
to the notion that the mission theology of the Southern
Baptists overshadows the Hong Kong Baptist churches. The
Baptist churches in Hong Kong need to understand their
mission in a kingdom perspective.
Chapter 4 examines the perspectives of pastors of the
Hong Kong Baptist churches in the political transition
period, their understanding of the mission of the church.
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and their understanding of their identities. Through the
study of their experience and attitudes, insights and needs
for the future are discovered.
This chapter also helps us to put the theological
framework in perspective. Those pastors and Christians
faithfully serving the Lord in Hong Kong need some
breakthrough in their ministry. Costas' holistic growth can
be their inspiration.
Chapter 5 develops the holistic growth model by Orlando
E. Costas in light of the church and state relationship in
the Hong Kong context. This final chapter includes the
missiological implications of the research and findings,
giving recommendations for the Hong Kong Baptist churches.
Based on the study of the context of Hong Kong, especially
the phenomenon of the crisis of 1997 and the application of
the holistic growth model to the context, some strategies
are suggested for the revitalization and growth of the
Baptist churches in order to carry out the mission of the
church. It is hoped that these suggested strategies will be
considered by other churches in Hong Kong as well, as they
see opportunity rather than danger in the 1997 crisis.
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Note
1. This dissertation uses the pinyin version of mainland
names and places, except in historical contexts. The
reader may be more familiar with the Wade Giles
rendition, but the pinyin spellings have been accepted
by most newspapers as the standard.
CHAPTER 2
HISTORICAL BACKGROUND OF THE 1997 CRISIS
What did the world look like in the seventeenth
century, a century of trade, a century of colonial
expansion? This is the background scene of the birth of
Hong Kong.
The Birth of Hong Kong : A Free Port on
the Southern Mouth of China
The Portuguese took Macao as their trade port in the
beginning of the seventeenth century and built a commercial
relationship with China (Fairbank 1953:48). The British,
as they established their navy, spread their power to the
East . The British East India Company was active and wanted
to establish trade with China, especially in tea.
The Chinese officials, however, wanted nothing from
the West, and did not see the British as standing on equal
terms in building a relationship with them. They required
the British to follow unwelcome restrictions, the British
began looking for two solutions to their problem. First,
they wanted to find a place outside of Chinese control
where they could avoid trouble in dealing with the Chinese
36
37
government. Like the Portuguese in Macao, they wanted to
establish their base of support and connection with the
growing tea business in China. Second, they wanted to find
something the Chinese valued so they could trade at a profit
with China. The goal of the British was clear.
The Chinese had a long history of using opium as a
medical drug. The smoking of opium began in the seventeenth
century and gradually became such a serious national problem
that it was declared an illegal practice (Lee 1985:35).
However, opium was exactly the commodity for trade the
British were seeking. Opium came mainly from India, and
because of the British influence there, the opium trade fell
predominantly into British hands (Endacott 1995:10). By
1837, the smuggling of opium to China became the major trade
between Britain and China.
However, in December, 1838, China sent Lin Zexu as the
imperial commissioner to Canton (Guangzhou) to end the
illegal opium smuggling trade (Lee 1985:38) . In March,
183 9, Lin Zexu launched the opium-prohibition campaign in
Guangdong. Relations between Britain and China worsened
until November, 183 9, when the Opium War broke out between
the British and the Chinese.
The first Sino-British War (1839-42) ended with signing
the Treaty of Nanking (Nanjing) on 29 August 1842 (Segal
1993:11) . China was required to pay twenty-one million
dollars as compensation for the opium destroyed by Lin Zexu
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in the opium-prohibition campaign (Endacott 1995:22). The
British also took this opportunity to satisfy their second
goal. They asked the Chinese for a place like the
Portuguese port of Macao in order to protect British trade
in China. Hong Kong Island was ceded to Britain, and five
Chinese ports --Canton (Guangzhou), Amoy (Xiamen), Foochow
(Fuzhou) , Shanghai (Shanghai), Ningpo (Ningbo) -- were opened
to British trade.
As early as February, 1841, Captain Charles Elliot,
British Superintendent of Trade, occupied Hong Kong Island
and gave protection to its inhabitants. People in Hong Kong
were allowed their own religion, social customs, and
practice of free trade (Chan 1994:199). Ratification of the
treaty was completed in Hong Kong on 26 June 1843. Britain
declared Hong Kong a British colony with Sir Henry Pottinger
as the first Governor (Endacott 1995:22). Since then. Hong
Kong has been used as a base for coordination and protection
of British commerce. In the beginning only 15,000 persons
lived on the rocks (i.e. Hong Kong Island) (Segal 1993:13).
One of the early descriptions of this little island noted it
was a place of poor fisher folk, and its waters were the
haunt of pirates (Rafferty 1989:93).
The Second Opium War began in October, 1856. When
Chinese officials arrested the crew of the Arrow and took
down its British flag (Chan 1994:200), this became the
immediate cause of the Second Opium War. By 1860, the
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British and their French allies had marched into the Chinese
capital and negotiated the Convention of Peking (Beijing)
which allowed the southern part of the Kowloon Peninsula on
the mainland to be added to Hong Kong's territory. Even
though this was a small area (3.5 square miles), it was a
strategic position and gave the British secure control over
Hong Kong (McGurn 1992:25).
The British decided to expand the size of Hong Kong due
to the growing population. In 1898, the Second Convention
of Peking (Beijing) resulted in the New Territories,
comprising the area north of Kowloon up to the Shenzhen
river, and 235 islands, being leased to Britain for 99
years, bringing Hong Kong to its present territorial size
(McGurn 1992:26) . At last the British had reached the goal
of a free port on the southern shore of China, however
unfair the treaties.
The Early Days of Hong Kona : A Free Place
to Welcome Refugees
The destiny of Hong Kong has always been linked to the
destiny of China. Hong Kong is like the baby of Britain and
China in an unwanted marriage . When Hong Kong became the
Colony of Britain, it also became a hiding place for
different kinds of people.
As early as 1850, the Taiping movement in China caused
an influx of people and capital into Hong Kong resulting in
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commercial prosperity (Chan 1994:199). When an educated
Chinese Sun Yatsen, a medical doctor, led a revolution to
overthrow the Ching dynasty. Hong Kong was where he could
raise support and hide from the assassins sent by the Ching
Dynasty. In October, 1911, he finally overthrew the Ching
dynasty and established the Republic of China.
The establishment of the Republic of China, however,
did not bring peace to China. China was soon involved in
turmoil between warlords. As early as 1931, Japanese
aggression against China began. In 1937, Japan started a
full scale war against China. The National Party, led by
Kumantong, and the Communist Party of China ended their
conflict to join hands in fighting for the survival of the
country. After eight years of war, Japan surrendered in
1945, but the surrender of Japan did not bring peace to
China. Soon after the Sino- Japanese War, the civil war
began. This time, brothers killed brothers, the National
Party and the Communist Party engaged in war. Finally the
National Party lost the war and fled to Taiwan. On 1
October 1949, the Communist Party established the Peoples
Republic of China.
In each of the incidents above, refugees from
throughout China came to Hong Kong looking for a free place
where they could hide and escape from the turmoil of China.
Between 1947 and 1949, over 250 enterprises transferred
their operations to Hong Kong (Chan 1994:203). Many of the
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people who came from China wanted an escape from the
Communist reign. Enterprising, they brought sophisticated
entrepreneurial talent and skill and, in some cases,
considerable capital (Chan 1994:84).
The border of Hong Kong was closed after the Communists
took over China. By the end of 1950, the population of Hong
Kong had grown to over two million. Every time China had
political unrest, people fled from China to Hong Kong. For
example, the "Against Right Wing Campaign" in the 1950s, the
"Great Leap Forward" in the 1960s, the "Cultural Revolution"
from 1966 to 1976 and even the "June 4 Massacre" in 1989,
resulted in refugees from China knocking at the door of Hong
Kong and trying to settle there. What- these people wanted
was the right to live freely and avoid the obligation to
carry the burden of Chinese history. Robert Cottrell (1993)
in his book. The End of Hong Kona: The Secret Diplomacy of
Imperial Retreat, gives a good description of the uniqueness
of Hong Kong and its people.
It is a Chinese city, but like no other city that
has ever existed on China's shores. It is a
British colony, but one where Britishness is more
often than not a decorative veneer, a trick of
light, a polite fiction. For Hong Kong was
created not by British and China, but by Britons
liberated from the obligations of Britain and by
Chinese liberated from the obligations of China.
Its population has been self -selected from
successive waves of migrants and refugees impelled
by ambition or desperation. Here, they have been
free to make of themselves what they would. It is
not only the city which reinvents itself, but also
its people. (1993:4)
Nowadays, most of the people in Hong Kong have a
refugee background. Their parents were victims of suffering
in China. The first generation Hong Kong-born Chinese who
are now in their thirties, grew up with their parents'
stories of misfortune and hardship during the Japanese War,
the civil war between the National Party and the Communist
Party, or the Communist regime in China. They are anxious
to leave Hong Kong before China takes over in 1997. Like
their parents before them, they long for a place where they
can live freely and not be afraid of someone knocking on
doors in the middle of the night .
The older generation who fled from the Communists, and
established their homes and businesses in Hong Kong are now
returning to their starting point, facing the Communists
again. The majority of Hong Kong people have grown up with
their parents' refugee mentality. They will use any method
to escape, looking for another place where they can live
freely.
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The MacT.P-hose Era: Hona Knna Became
a World Class City
The MacLehose Era began in November, 1971, when Murray
Crawford MacLehose arrived in Hong Kong, and ended in April,
1982, with his retirement. He was the twenty-fifth governor
of Hong Kong and played an important role in the development
of Hong Kong history.
MacLehose was the first to be chosen from the ranks of
the Foreign rather than the Colonial Service. (This meant
that Hong Kong was no longer a colony to be held and
managed, but a diplomatic problem to be resolved.) His
appointment was a sign of changing times and a turning point
for Hong Kong (Roberti 1994:11). Under his leadership the
way was paved for Hong Kong to become a world-class city,
the relationship between the West and China improved, and he
became the first governor invited by China to make an
official visit.
Since then, the Hong Kong government has changed to a
government by consultation, still without free elections.
Until today, the central organs of the Hong Kong government
are the Legislative and Executive Councils, both of which
are presided over by the Governor (Hart 1992:82) .
rinvernor MacLehose Reform
Governor MacLehose worked constantly to build the
infrastructure of Hong Kong. In 1972, he announced an
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ambitious plan to re-house 1.8 million people in ten years
and eliminate the squatter huts that clung to the hillside.
During the first eight years of his administration, the
spending on social welfare increased nearly twenty- fold and
included the extension of free education for children from
six years to nine years (Roberti 1994:12-13). However, the
most valuable contribution of MacLehose was the
establishment of the Independent Commission Against
Corruption (ICAC) to tackle graft in the government force
(Roberti 1994:13). The ICAC director was appointed by the
governor and held directly responsible to him. The setting
up of ICAC developed a reputation of fairness and justice
for Hong Kong within the international business community.
Political scientist Norman Miners (1991:251) notes that
the Hong Kong political institutions must operate within the
parameters set by four factors: (1) the policies of China,
(2) the policies of Britain, (3) the attitudes of the local
population, and (4) the state of the economy.
The nature of the government is a kind of paternalism
as expressed in the legitimacy of its authority. The
faceless character of the colonial bureaucracy^ reinforces
its secluded position (Lau and Kuan 1988:22) . The Hong Kong
government relies on selected leaders in society to reflect
their opinions on government policy. Most of them were
formally appointed to be LEGCO members. The three-legged
stool concept clearly describes the relationship of Britain,
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China, and Hong Kong. In order for the three-legged stool
to remain steady, the three parties must be in agreement.
When any party is in opposition, the stool wobbles and a
crisis results (Chan 1994:151).
The two political doctrines followed by the Hong Kong
government are social non-interventionism and laissez faire^
capitalism (Cheng and Lo 1995:528). These two policies
create an environment of business success in Hong Kong, for
not only do they bring out the potential power of the Hong
Kong people, they also make use of the resources in Hong
Kong and minimize the integration of state and society.
Although Hong Kong has no free elections, the government has
created enough space for the development of business in Hong
Kong (Lau and Kuan 1988:22) . The formula for success in
Hong Kong has been low taxes, few government controls, quick
profits, hard work, and a laissez faire economy (Hughes
1976:23) . Under these policies, the Hong Kong Chinese fully
endorsed the capitalist system.
Culturally, Britain has not imposed British culture on
Hong Kong or made Hong Kong like a British colony. Rather,
the Chinese who live there can retain their own beliefs,
rituals, and customs. Even in some of the districts in Hong
Kong, one can identify communities made up of Chinese from
the same provinces or counties. For example, there is the
Shanghaiese district, the Fukin district or the Swatow
district. Social non-interventionism has allowed Hong Kong
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to develop into a muticultural and multi-subcultural
society.
Hong Kong is often described as different from other
British colonies. This perception stems primarily from the
fact that throughout its history. Hong Kong has had no
autonomy. Rather, it has been subjected to events outside
and beyond its control (Hart 1992:91).
The Problem of the New
Territories Lease
While Hong Kong was on its way to becoming a world-
class city, MacLehose faced the problem of the lease of the
New Territories which was expiring on 1 July 1997. The
government had a problem in dealing with the commercial land
contract beyond July 1997 in the New Territories.
In March, 1972, the Chinese ambassador, Huang Hua,
formally placed on record at the United Nations Special
Committee on Colonization China's position on Hong Kong and
Macao in the following letter:
The questions of Hong Kong and Macao belong to the
category of questions resulting from the series of
unequal treaties which the imperialists imposed on
China . Hong Kong and Macao are part of Chinese
territory occupied by the British and Portuguese
authorities. The settlement of the questions of
Hong Kong and Macao is entirely within China's
sovereign right and do not at all fall under the
ordinary category of colonial territories .
Consequently they should not be included in the
list of colonial territories covered by the
declaration on the granting of independence to
colonial countries and people. With regard to the
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questions of Hong Kong and Macao, the Chinese
government has consistently held that they should
be settled in an appropriate way when conditions
are ripe. (Chan 1994:152)
In the eyes of China, Hong Kong, though under British
administration, is Chinese territory. This position was
asserted in the letter from Huang Hua, and the implication
was clear. When conditions are ripe, China will talk with
the British, not the Hong Kong people. In this way, the
practical stabilizing condition in Hong Kong- -the "three-leg
stool" --is disturbed. One leg, the voice of the Hong Kong
people, is removed.
In 1977, China opened its doors to the world through
the Four Modernization Programs (namely agriculture,
industry, armed forces, science and technology) . Hong Kong
was seen as a stepping stone to benefit China.
In 1979, China invited MacLehose to visit. At that
time the leader of China, Deng Xiaoping, was seventy- four
years old, and MacLehose decided to bring up the New
Territories lease issue with the Chinese leadership. At
that time, he still did not know if he would have an
opportunity to meet Deng, but MacLehose was prepared and
keen to solve this problem during his governing period. He
decided that if he could extend the lease of the New
Territories, the crisis of confidence among the Hong Kong
population would be solved.
In spite of the opposition of the senior executive, Y.
K. Kan\ MacLehose decided to go ahead and inquire with Deng
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himself (Roberti 1994:18). On 27 March 1979, the delegation
from Hong Kong arrived in Beijing. Governor MacLehose
became the first governor to officially visit Beijing. The
next day, he was informed that he would see "a Chinese
leader." MacLehose knew the opportunity of a lifetime had
come .
When he met Deng Xiaoping the next morning, Deng
requested that Hong Kong assist with the modernization
program in China. MacLehose talked about the illegal
immigration problem in Hong Kong and requested China to
tighten its border. By the end of the meeting, MacLehose
raised the issue of the crisis of confidence among the Hong
Kong people because of the New Territories lease expiring 3 0
June 1997. Deng did not expect MacLehose to raise this
question. His answer was brief: "I ask you to tell
investors to put their hearts at ease. In 1997, if we take
over Hong Kong it will not affect investments" (Roberti
1994 :23) .
The Hong Kong people were anxious to know the outcome
of the Governor's visit, hoping he would bring good news.
In a press conference MacLehose said Deng Xiaoping himself
had "formally requested me to ask investors in Hong Kong to
put their hearts at ease." MacLehose purposely left out the
second part of Deng's sentence.
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The Crisis of 1997: "Tell the Hong Knng
People. 'Pnt Your Hearts at F.aseV"
Deng Xiaoping
Since Deng Xiaoping assured the Hong Kong people to put
their hearts at ease in 1979 regarding arrangements for Hong
Kong after 1997, the future of Hong Kong was no longer
decided by the Hong Kong people but by China and Britain.
The following section brings readers back to the process of
negotiation and agreement between Britain and China for the
future destiny of Hong Kong.
Margaret Thatcher's Visit
to China
After Governor MacLehose had raised the curtain of
discussion of the 1997 issue, British Prime Minister
Margaret Thatcher visited Beijing on 22 September 1982 to
open negotiations on the future status of Hong Kong (Chan
1994:206) . Tension built when Thatcher stressed the
validity of the treaties that were signed by the two nations
in 1842 (The Treaty of Nanking) , 1860 (The Treaty of
Peking) , and 1898 (Second Treaty of Peking) . The British
government maintained that the existing treaties gave them
sovereignty over the colony of Hong Kong. This position was
reflected in Thatcher's argument at the 27 September 1982
news conference held in Hong Kong:
Britain has three treaties. Two of those refer to
sovereignty in perpetuity, one of them refers to a
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lease which ends in 1997 ... I believe they are
valid as international law, and if countries try
to abrogate treaties like that, then it is very
serious indeed. ("British Prime Minister"
1982 (8/10) :27)
The response of Beijing came through the New China News
Agency in a September 30, 1982 editorial. The unequal
treaties, it said, were "illegal, and therefore null and
void." The Chinese government intended to pursue its
"sacred mission" of recovering Hong Kong and righting the
wrong done by British imperialists more than a century
earlier (McGurn 1992:36-37). On 11 October 1982, another
article appeared in the Beijing Review. The article opposed
any proposal of continued British administration after July,
1997. The writer criticized the idea of "sovereignty for
China, administration for Britain" based on the concept of
indivisibility of sovereignty (Lee 1985:81).
What is administration? It means administrative
power, the power of a state to rule in its
territory. It is a concrete expression of
sovereignty. The concept of sovereignty naturally
embraces administration. Since the two are
indivisible, there can be no question of
exchanging one for the other. (Jin 1982:10)
For China, the issue of sovereignty has been the most
important issue in the negotiations since they began. As
shown in Huang Hua ' s letter to the United Nations, China
made her point very clear. China would not recognize the
51
legality of the British Crown colony of Hong Kong. They saw
the issue as a matter of national prestige. Hong Kong, as
long as its identity as a British colony remains, is a
constant reminder of national humiliation to China.
Besides, China has a long term goal, that is, reunification
with Taiwan. China would use the models of Hong Kong and
Macao as an example to solve the Taiwan problem. Taiwan is
the real issue that concerns China. Deng Xiaoping has
expressed his desire many times on different occasions to
see Taiwan come back to the motherland. Thatcher was told
that China would resume its sovereignty over Hong Kong on 1
July 1997.
The Iron Lady came to China with the spirit of victory
from the war over the Falklands*, but she made no progress
on extending the lease of the New Territories . China took
this opportunity to take back the two ceded places from
Britain; Hong Kong Island and Kowloon.
On 23 September 1982, when Margaret Thatcher emerged
from talks with Chinese Premier Zhao Ziyang, she left the
Great Hall of the People and stumbled and fell on her hands
and knees. Some superstitious Hong Kong people interpreted
her fall as a bad omen. "She has decided to bow down to
Chairman Mao at last" (McGurn 1992:35).
The Sino-Rritish Joint Declaration
The visit of Mrs. Thatcher to Beijing began the two-
year negotiations between Britain and China on the Hong Kong
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1997 issue. The negotiations were kept secret from the
public, and Hong Kong people had no representative in the
whole negotiating process. As far as Beijing was concerned,
the discussion of Hong Kong future was a matter between
Britain and China.
When MacLehose retired in 1982, Sir Edward Youde came
to Hong Kong to be the twenty-sixth governor. When Youde
joined the British team in July, 1983, China stressed his
representation was merely a part of the British delegation
and represented no one except Britain (Segal 1993:41) .
The three-legged stool now only two legs. The Hong
Kong leg had been removed, and the situation became
unsteady. At least two financial crises erupted between
1982 and 1984. Land values in 1982 fell by 50 to 70 per
cent from their peaks in 1981. The exchange rate against
the US dollar fell relentlessly from US$1=HK$5.69 at the end
of 1981 to US$1=HK$9.60 by 1984, a record low (Jao 1985:3).
The actual negotiations began when Britain gave up its
position on the legal rights of those unequal treaties. The
Chinese government proposed the concept of "one country, two
systems" (Lee 1985:3) . The meaning was that in the one
country, China, there would exist at the same time two
Systems; socialism in the mainland and capitalism in Hong
Kong. The model of "one country, two systems" was designed
for the reunification with Taiwan (Hart 1992:140). The end
product of the negotiations was an agreement in the form of
53
a Joint Declaration (see Appendix C) outlining the basic
policies regarding the way the Chinese Government would
exercise sovereignty over Hong Kong after 1 July 1997 (Kwok
1991:2) .
In September, 1984, the draft of the Sino-British Joint
Declaration on the future of Hong Kong was initialed, and on
19 December 1984, the Sino-British Declaration was signed in
Beijing by prime ministers Zhao Ziyang and Margaret Thatcher
(Chan 1994:206). The spirit of the Joint Declaration was:
(1) China would resume sovereignty over the entire territory
of Hong Kong on 1 July 1997. (2) Hong Kong would be
decolonized but not allowed to become independent. Rather
it would become the Special Administrative Region (SAR) of
China. (3) As a SAR in China, China would guarantee to
maintain Hong Kong stability and prosperity under a
capitalist common law system and give it a high degree of
autonomy (Davis 1990:1). China would maintain the
capitalist system for fifty years. Hong Kong people would
be governed by themselves .
At first glance, the Joint Declaration seemed to be the
best Hong Kong could get out of the bad situation. Hong
Kong would remain the same for the next fifty years. As to
the future system for Hong Kong, the declaration gave a
promise: "The legislature of the Hong Kong Special
Administrative Region shall be constituted by elections.
The executive authorities shall abide by the law and shall
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be accountable to the legislature" (Joint Declaration, annex
1, sect.l). This provision suggested a democratic political
system for Hong Kong, something the colony had never enjoyed
during its more than 14 0 years as a British colony (Chan
1994 : 160) .
However, the agreement was full of ambiguous wording.
For example, the term to maintain Hong Kong's "prosperity
and stability" had different meanings and agendas for
different parties. Kuan Hsin-chi, in his article "Power
Dependence and Democratic Transition: The Case of Hong
Kong," describes the British government priorities as
follows :
The agenda for the British government in Hong Kong
can be formulated in the following order: first,
to maintain a good relationship with China as a
global objective of British foreign policy;
secondly, to maintain effective administration up
to 1997 ("prosperity and stability") ; and thirdly,
to fulfill a moral obligation to the people of
Hong Kong by working out as much as possible a
credible and authentic package of reforms.
(1991:781)
However, the priorities of the Chinese government are
different, with a totally different interpretation of
"prosperity and stability" :
The order of priorities for the Chinese government
is as follows: first, to develop a leading
position or at least control the initiative during
the transition; secondly, to ensure a smooth
transfer of sovereignty to China (i.e. not to the
people of Hong Kong, and free from any disguised
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British presence) ; thirdly, to promote a model of
"one country, two systems" that is convincing to
Taiwan; and finally, to enable Hong Kong to
contribute to the modernization efforts in China
("prosperity and stability"). (Kuan 1991:781)
For Hong Kong people, "prosperity and stability" was
understood as a self-contained system with no interference
from China. China would sit back and let the Hong Kong
people run Hong Kong. But for China, "no change for fifty
years" in the context of 1984 meant no democratic reform was
needed. What China implied was an internal colony within
Chinese socialism (Kuan 1991:782).
As 1997 drew near, the people of Hong Kong experienced
more and more interference from the Chinese government in
the Hong Kong government administration, resulting in the
Hong Kong government being called a "lame duck"^ government.
In 1994, ten years after the signing of the Sino-British
Joint Declaration, ten surveys were conducted by Robert T.
Y. Chung^ to ask the people if they actually had faith in
the "one country, two systems" formulation. The results
showed 44 percent of the respondents did not believe the
"one country, two systems" formulation would work, compared
to 38 percent who thought it would (Cheng 1995:517).
Soon after the ratification of the Joint Declaration in
early May, 1985, the Chinese government undertook the task
of drafting a Basic Law for the Future Administrative Region
of Hong Kong. The Basic Law would be the mini -constitution
for Hong Kong after 1997. Its essential elements came from
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the Joint Declaration. Through the process of drafting the
Basic Law, Hong Kong people discovered that the Chinese
leadership had no intention of allowing Hong Kong people to
govern Hong Kong in a way Hong Kong people see fit (a
misunderstanding of a high degree of autonomy!) .
Even when the Hong Kong people voted for their
representatives, such as the 1995 LEGCO elections which will
be discussed later in this chapter, China would not respect
the will of the Hong Kong people. China intends to replace
the existing LEGCO with its own hand-picked people (Rosario
1995c: 17) and shows no intention of granting Hong Kong any
high degree of autonomy.
Rafferty (1989:320) has commented that China does not
really understand how capitalism in Hong Kong works. While
the Basic Law was in the process of being drafted, an
incident occurred in China that touched the hearts of
millions of Chinese around the world and changed the course
of Hong Kong: the movement toward democracy in China in
1989 .
China's Pro-democracy iVIovement
In modern Chinese history, since the Communist party
became the ruling party in the country, certain incidents
have left a scar on every Chinese heart: the Anti-rightist
Campaign and the following disastrous Great Leap Forward
Movement in the late 1950s, the Cultural Revolution in the
1960s and the massacre at Tiananmen Square in 1989. No
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Chinese family remained untouched by at least one of these
catastrophic events (Hart 1992:182-83).
In April 1989 Hong Kong people were concentrating on
the public consultation of the second draft of the Basic Law
which would be the mini-constitution for Hong Kong after
1997. The first draft of the Basic Law had been released a
year earlier for the first public consultation, and around
74,000 submissions were received by The Basic Law
Consultative Committee (Chan 1994:207). While Hong Kong
people focused on the coming second draft of this important
document, something unusual happened in the capital of
China .
On 15 April 1989 came the news of the death of the
former Chinese Communist Party General Secretary Hu Yaobang.
Chinese people liked Hu Yaobang because he was a man of
integrity, lived a simple life, and did not use his position
in the Communist party to take any advantages from the
economic reform in China. Hu's life symbolized an ideal
leader in China. When he died, hope went with him.
Chinese people had been dissatisfied with immoral and
corrupt government bureaucracy- When the news of Hu's death
came, university students and intellectuals in the capital
organized a memorial rally for their former General
Secretary Hu Yaobang and intended to voice their complaints
and request democracy and political reform in the nation.
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This action soon became a movement supported by people from
all walks of life in many major cities in the nation.
Hong Kong people identified with this pro-democracy
movement and used various means to show their support . When
Beijing proclaimed martial law on 20 May 1989, a mass
demonstration in Hong Kong drew over 80,000 people in spite
of a typhoon.
In the 20 May demonstration in Hong Kong, Martin Lee
and Szeto Wah, with other democratic advocates, formed the
Alliance in Support of the Patriotic Democratic Movement in
Hong Kong. Hong Kong people suddenly found their link with
the Chinese in China. The Tiananmen protests showed there
were people and forces within China that stood for values
with which many people in Hong Kong could identify, values
such as democracy and human rights, free speech, and a free
press (Chan 1994:178).
On 28 May 1989, an estimated 1.5 million Hong Kong
people responded with support for the student movement in
China. They marched in the streets of Hong Kong,
demonstrating unusual orderliness and passion for their
fellow Chinese.
In Beijing, at dawn on 4 June 1989, a long line of
tanks rolled out, crashed the barricades, and charged toward
the tents where thousands of students were sleeping.
Hundreds of lives were crushed out under the tanks; when
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rows of people walked hand in hand toward the tanks they
were gunned down.
No one knows exactly how many lives were lost, but
foreign and Hong Kong reporters on the scene reported a
massacre o.f well over 1,000 and perhaps even 2, 000 or more.
This incident shocked the whole world. These tanks not only
crushed the lives of the people but also crushed the dreams
of Chinese people and Hong Kong people.
The people in Hong Kong raised over HK$3 0 million (US$4
million) to support Chinese pro-democracy activities.
Churches and Christians were involved in this movement.
Christians suddenly realized that not only were they
citizens of God's kingdom, they were also Chinese. They had
the same cultural heritage as the people in China.
A similar All-Hong Kong Christian Alliance emerged to
plan and coordinate activities, including demonstration
marches, prayer vigils, and a mass memorial service for the
victims in Tiananmen Square. In these activities,
traditional denominational barriers were broken. In some
instances, Protestants and Catholics worked hand in hand.
The road ahead for Hong Kong as part of China was full
of unknown pitfalls. Hong Kong people were caught in a
dilemma. On one hand, they felt a strong sense of
identification with the students who led the patriotic and
democratic movement. After the June 4 massacre. Hong Kong
people were frightened and worried about their own future .
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On a deeper level, the implication for Hong Kong people was
that their view of China had changed dramatically and
therefore their perception of their future under the
People's Republic of China (PRC) rule would also be
dramatically altered (Roberti 1994:259).
The people in Hong Kong feared that the PRC would not
honor its commitment under the Basic Law, no matter how
convincingly the Basic Law was presented to the Hong Kong
people. Turning to Britain, the Hong Kong people made three
concrete demands :
1. To restore full British citizenship to all people
born in the British territory.
2. To enact a Bill of Rights.
3. To speed up the pace of democracy in Hong Kong.
Unfortunately, the British government failed to live up to
its moral and legal responsibilities toward the six million
people in Hong Kong (Kwok 1994:33).
Hong Kong people worried about their own safety after
1997. They feared of China and could not trust Britain.
Most people thought, therefore, that the only way they could
feel secure was to leave Hong Kong as soon as possible.
The Chinese government was surprised by the response
and support of the Hong Kong people to the June 4 incident.
They called Hong Kong a subversive base, and the Chairman of
the Central Communist Party General Secretary statement,
"the well water does not interfere with the river water,"
61
warned Hong Kong people not to interfere in mainland
politics (Chan 1994:209).
The 1989 pro-democracy movement in Beijing and the
reaction of the Hong Kong people put an entirely new light
on political developments in Hong Kong (Hart 1992:126). At
this point Beijing made a U-turn regarding Hong Kong. It
adopted a completely opposite course of action to force Hong
Kong to conform to China's values and philosophic constructs
(Cheng 1995:92). In turn, because of pressure from the
international community and from Hong Kong people, the
British changed their position on two key issues:
nationality and democracy.
On the nationality issue, the British allowed 50,000
families, or around 250,000 people who were top level civil
servants and professionals to emigrate to England. In the
political scene, the British promised to accelerate the pace
of democracy in Hong Kong before 1997 and promised that the
Bill of Rights would be enacted in Hong Kong later.
Without the mainland pro-democracy movement. Hong Kong
might have had greater freedom for democratic reforms
because the support of Hong Kong people for democracy would
not have found its chance of expression. The high
aspiration for democracy and freedom of the Hong Kong people
during the pro-democracy movement in China acted as a red
light to the Chinese government alerting them to take action
in order to exert control. Also, the political atmosphere
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in the mainland affected the political atmosphere in Hong
Kong. However, without the pro-democracy movement, there
would not have been as great a sense of identification with
the Chinese, nor so great a felt need for democracy in Hong
Kong.
These developments put the Basic Law in a totally new
context .
The Basic Law
Soon after the ratification of the Sino-British Joint
Declaration in early May, 1985, the Chinese government
undertook the task of drafting a Basic Law for the future
Special Administrative Region. On 1 July 1985, fifty-nine
people were hand-picked by the Chinese government to form
the Basic Law Drafting Committee. Among these fifty-nine
members, thirty-six were from the PRC and twenty- three from
Hong Kong.
In December, 1985, the Basic Law Consultative Committee
was formed in Hong Kong with 180 appointed members, all Hong
Kong people. After five years, the Basic Law was formally
enacted by the National People Congress in Beijing and
promulgated by the PRC government (Chan 1994:210). In
between these five years were the pro-democracy movement,
mass demonstrations, and the June 4 incident, as discussed
in the previous section.
The successor of MacLehose, Governor Edward Youde died
in Beijing on 5 December 1986, of a sudden heart attack, the
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first Hong Kong Governor to die in office. In April 1987,
David Wilson arrived in Hong Kong to take Youde 's place as
Governor of Hong Kong. These two governors followed the
tradition of MacLehose in working with Beijing in a
cooperative way.
The spirit of the Basic Law was intended to be summed
up in two phrases, "high degree of autonomy," and "Hong Kong
people ruling Hong Kong people." Chapter One, Articles Two
and Three of the Basic Law reads :
Article 2 : The National People Congress authorizes
the Hong Kong Special Administrative Region to
exercise a high degree of autonomy and enjoy
executive, legislative and independent judicial
power, including that of final adjudication, in
accordance with the provisions of this Law.
Article 3 : The executive authorities and
legislature of the Hong Kong Special
Administrative Region shall be composed of
permanent residents of Hong Kong in accordance
with the relevant provisions of this Law.
Deng Xiaoping called the Basic Law a "creative masterpiece,"
but Hart (1992:153) commented on a fundamental problem with
the Basic Law. In spite of promises of a high degree of
autonomy for the SAR, neither the 160 articles nor the three
annexes appear to provide adequate guarantees. The Basic
Law was a product of China's century- long struggle with
Western values. It brought into direct confrontation
capitalism and Marxist socialism, as well as East and West
(Davis 1990:149)
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In theory, it seemed that within one country the
nationals could enjoy the benefits of two economic systems.
On one hand the Communists still controlled the people, and
on the other hand they gave freedom to a small number of
people to live as capitalists so the country could benefit
from the capital. Actually how the "one country, two
systems" might work and how Hong Kong is to maintain its
high autonomy without the interference from China remains
unanswered .
The fact is that Hong Kong people have realized China
will always want to control Hong Kong. Some Hong Kong
people have already called the Hong Kong government
administration a "lame duck" administration because the
shadow government influences Hong Kong government policies.
The impact of June 4 reminded China to add to the Basic Law
Article 23, which read:
The Hong Kong Special Administrative Region shall
enact laws on its own to prohibit any act of
treason, secession, sedition, subversion against
the Central People Government, or theft of state
secrets, to prohibit foreign political
organizations or bodies from conducting political
activities in the Region, and to prohibit
political organizations or bodies of the Region
from establishing ties with foreign political
organizations or bodies.
If in the future the Hong Kong churches should remember the
June 4 massacre and pray for the victims, would the churches
become a political organization? And if the Hong Kong
churches should have a close connection with the World
65
Council of Churches, would that be prohibited by the future
SAR government?
The key issue in the Basic Law for Hong Kong was who
had the right to interpret the Basic Law. According to
Basic Law Article 158 : "The power of interpretation of this
Law shall be vested in the Standing Committee of the
National People's Congress."
The whole issue left with the Hong Kong people was that
before they looked into the Basic Law to claim their rights,
could they trust their future government? If they did not
trust their future government, whom would they trust?
The Change of British Policy
Toward China: The Arrival of
Chris Patten and His Electoral
Arrangement
When Sir David Wilson retired early and departed Hong
Kong in July, 1992, his action caused much speculation.
Some said the way he handled the June 4 incident in Hong
Kong displeased the Chinese government . He let Hong Kong
become the "subversive base" and let hundreds of pro-
democratic students and leaders escape from China through
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Hong Kong (with help from Hong Kong people) to the free
world.
Britain also was displeased by the way he solved the
conflict between Britain and China on the airport project in
the "Port and Airport Development Strategy" (PADS) which he
announced in his policy address in October, 1989.
In order to build the confidence of the international
community and the Hong Kong people, the Hong Kong government
announced that a new airport would be constructed at Chek
Lap Kok on Lantau Island. This airport would be capable of
handling eight million passengers per year, three times the
present capacity of Kai Tak International Airport. The
project would include a high-speed rail system, a six-lane
highway, a new town for at least 150,000 people and a new
port that would increase container capacity five- fold, with
eighty million tons of cargo per year. The cost of these
projects was estimated at HK$127 billion (US$16
billion) (Chan 1994:185) .
This "Rose Garden" project was criticized by the
Chinese government, PRC leader Jiang Zemin commenting, "You
invite the guests and I pay the bill." His statement was
widely reported by the Hong Kong press. What Jiang meant
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was that the Hong Kong government would give a financial
burden to the future SAR government .
Since then PADS has become an issue of controversy
between China and Britain. The capital involved in PADS was
so huge that the government needed to borrow 4 0 to 60
percent from the private sector. Without the endorsement of
the Chinese government, no bank would dare to lend money to
the Hong Kong government. In order to solve this deadlock.
Prime Minister John Major visited Beijing in September,
1991, to sign the "Memorandum of Understanding" with Premier
Li Peng. Mr. Major was less than pleased to be the first
leader from the West to visit China after the June 4
massacre and there be forced to shake hands with the one
responsible for it.
The signing of the "Memorandum of Understanding"
symbolized China's official involvement in Hong Kong
affairs. About ten months later David Wilson retired early.
The arrival of the last Governor of Hong Kong, Chris
Patten, in July, 1992, signified the change of British
policy toward China, from a position of cooperation to one
of confrontation.
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Chris Patten was different from Murray MacLehose,
Edward Youde, and David Wilson, all of whom were from the
Foreign Office and were trained as diplomats. These former
governors were called "Old China hands," which meant they
knew Chinese culture and knew how to deal with the Chinese .
Chris Patten, however, did not know the Chinese language and
had never been involved in any Sino-British talks. But
Patten, a politician and best friend of Prime Minister
Major, was widely regarded as the most gifted conservative
politician of his generation (Roberti 1994:295).
Patten's electoral reform was a long-awaited gift to
the Hong Kong people . He used the gray area and the
ambiguity of the wording in the Basic Law to design the last
election of the Legislative Council in 1995, the last LEGCO^
under the British rule.
The composition of the sixty members of the LEGCO was
as follows: twenty-one seats were elected by functional
constituencies;^ twenty-one seats were appointed by the
government; eighteen seats were by direct election.
Governor Patten redefined the existing functional
constituencies and added nine new ones, totaling thirty
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seats, to make the base so broad almost anyone with a job
could vote (about 2.6 million people). All District Board
members were chosen by direct election, and they made up the
electoral college from which ten would be chosen as
legislators. The remaining twenty seats would be filled by
direct election by the Hong Kong people.
Patten also proposed lowering the voting age from
twenty-one to eighteen (1994:295). In spite a the warning
from the Chinese government. Patten submitted the proposal
to LEGCO, which voted and passed the proposal in February,
1994 .
The electoral reform provoked stern opposition from
Beijing (Chan 1994:214). China accused Patten of violating
the principles of the Basic Law. Patten asked China to
point out what particular article he had violated. The two
never met nor sat down and discussed the conflict.
Hong Kong people wondered at Patten's real motivation
in giving a last chance for them to elect their LEGCO
representatives. In the history of Hong Kong, this was the
only directly elected LEGCO. Unfortunately. China did not
accept the results of the 1995 LEGCO election and declared
the LEGCO would be dismissed on 1 July 1997.
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Some said that Patten came to Hong Kong with a purpose,
to arrange for an honorable withdrawal by the British
government. This withdrawal necessarily involved the
building of a system in Hong Kong which without British
official presence nevertheless could enhance British
national interest in the area (Kwok 1994:37).
Others said this was a smoke screen put up so the
British could avoid feeling guilty about turning six million
people over to a brutal regime (Roberti 1994:299). The Hong
Kong people were caught in the middle . They were happy they
could taste the fruit of democracy by electing their own
representatives, but they knew this fruit would only last
for two years . After two years they would have to face
another situation. What would their future look like?
Dynamics in the Crisis
In this political transition, there are several
dynamics in the crisis. A study of these dynamics will help
us to understand better the context. These dynamics are as
follows :
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Hong Kong Penpl r Felt Driven
to Fmia-r^tP fr-nm Nnng KoTia
Since 97 percent of Hong Kong people are ethnic
Chinese, the returning of Hong Kong to its motherland should
be a moment of rejoicing. The people in Hong Kong should be
able to expect the end of unequal treaties that represent
shame to their country.
Rationally, no one will object to decolonization, but
emotionally Hong Kong people fear to face the takeover by a
government system different from the one they have known.
They have taken for granted all these years the freedom they
have enjoyed. Now the Hong Kong people must adapt to the
new SAR government, a government controlled by the Chinese
government .
How many believe there will be fifty years of no
change? The Basic Law Chapter One, Article Five reads:
The socialist system and policies shall not be
practiced in the Hong Kong Special Administrative
Region, and the previous capitalist system and way
of life shall remain unchanged for fifty years.
The Chinese who promise to let the Hong Kong people rule
themselves have failed to live up to their promise. The
interference of the PRC in the transition period frightens
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Hong Kong people. The key issue involved in this mass
emigration is that Hong Kong people do not trust the Chinese
government. The British have failed to provide Hong Kong
people with either a truly representative government to
protect them after 1997, or a place of refuge (Roberti
1994:303) . Hong Kong people have used their feet to vote;
that is, many have decided not to take any chance, so tens
of thousands of Hong Kong middle class are leaving the
territory annually. Most have relocated their families in
Canada, Australia, and the United States.
DeGolyer, director of the Hong Kong Transition Project
at Hong Kong Baptist University, has conducted five surveys
since 1993. A conservative estimate indicates more than a
million people have plans to leave the colony (Rosario
1995a:28) .
The official estimates of outflow of emigrants from
Hong Kong is as follows:
1982--20, 300
1983--19, 800
1984--22, 400
1985--22,300
1986--19. 000
1987--30, 000
1988--45, 800
1989--42, 000
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1990--62, 000
1991--60, 000
1992--66, 000
1993--53, 000
1994--62, 000
(Skeldon 1995:57)
As shown above from 1990 to 1994, over 60,000 people have
been leaving Hong Kong on an annual average. Definitely a
connection exists between the emigration of Hong Kong people
and the political transition leading to July, 1997.
A large number of those leaving fall into highly
educated and highly skilled categories. This acceleration
of emigration has caught official and public attention and
generated concern that the best and brightest are fleeing
Hong Kong before the transfer of the British colony to
Chinese sovereignty on 1 July 1997 (Skeldon 1995:56-57).
The brain drain problem has already affected Hong Kong
status as an international business center. Talented
accountants, lawyers, managers, and support staff are
increasingly missing from the business community (Kwok
1994:75) . The Hong Kong government has estimated that 8,000
people returned from all destinations in 1992 alone, or
about 12 percent of those who were estimated to have left
during that year (Skeldon 1995:64). Some of these people
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intended to return as soon as they got their foreign
passports, but some returned due to difficulties in finding
a job or other adaptation to foreign culture. The departure
and return of Hong Kong people is an important dynamic in
the 1997 crisis. China is the factor that influences the
leaving and returning of the Hong Kong people.
Christians and pastors are part of Hong Kong society,
so the brain drain problem also affects the churches in Hong
Kong. Kwok Nai-wang, executive secretary of the Hong Kong
Christian Institute, shared in News & Views ;
In a survey done by the Hong Kong Christian
Institute in the summer of 1990, one in five
Christians polled planned to leave. It is widely
believed that eventually one out of four pastors
will leave the territory for good ... It is the
pastors who plan to leave at a faster rate than
the people they are called to! (Kwok 1992:19)
Most of these Hong Kong people did not want to leave Hong
Kong. They just wanted to get an "insurance" policy against
an uncertain future . Some of them were forced to leave
their aged parents in retirement homes. Many families have
broken up because of the separation of husband and wife for
a long time (the husband stayed in Hong Kong to work, the
wife and children lived abroad) .
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Many pastors have chosen to leave their pastorates in
Hong Kong to go to North America and Australia to pastor
Chinese churches there . Some of these pastors did not
explain to the churches why they were leaving and left with
much unfinished business.
Churches were hurt, for they lost their pastors at a
critical time, a time when they needed them most! Among the
pastors in Hong Kong, a sense of insecurity and loneliness
came from the fact that those attending meetings and praying
together about the future might not be around the next day.
Many of these Hong Kong emigrants suffered painful
experiences. For some, the rewards of foreign passports are
a broken family and a broken self-image.
The Historical Milestone of
Confessional Documents in
Hnng Kona Churches
There are 260,000 Catholics and an equal number of
Protestants in Hong Kong, or a total of 8.3 percent out of a
total population of six million (Kwok 1992:14). The
majority of Protestants are evangelicals. Evangelical
churches, like the majority of the Chinese in Hong Kong, by
and large are seldom involved in the political agenda of
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Hong Kong or China. So when the 1997 crisis came, the
evangelical churches did not know how to respond. Among the
evangelical Christians and church leaders many are afraid to
face 1997. Those leaders think that after 1997 the Chinese
government will not allow the church to continue its mission
so their major strategy is to gain as many converts as
possible before 1997 (Kwok 1992:14).
Some of the churches are making preparations to go
underground should the situation become too tough after the
Communists take over Hong Kong. Many church leaders have
tried to get overseas passports. Many have decided to
emigrate. In one estimate, as many as one in four pastors
and one in five lay people will be gone by 1997 (Kwok
1992 :19) .
Unlike the evangelicals, the mainline churches are
often too compromising and optimistic . They have become a
part of the establishment in colonial history. This means
that the institutional churches in Hong Kong are seen as
siding with the oppressors, rather than being friends of the
oppressed (Kwok 1992:15). For the past 150 years, mainline
churches have enjoyed trust and support from the British
Colonial Government in the form of grants of land to build
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schools and churches, and financial aid to their church-
related social service. After 1997, they expect to continue
to do well so long as they remain obedient to the future
authority.
In the spring of 1984, some evangelical Christian
leaders issued an evangelical declaration which was a ten-
point affirmation regarding Christian faith in times of
radical social change. The declaration was called "The
Convictions Held by Christians in Hong Kong in the Midst of
Contemporary Social and Political Change" (see Appendix D) .
The theme of the ten points are :
1. how we view social and political change,
2 . the unchanging principles of the church during a
time of social change,
3. the nature and mission of the church,
4 . the responsibility and expectations of Christians
towards Hong Kong,
5. the responsibility borne by Hong Kong Christians
towards China,
6. the relationship of the church in Hong Kong to the
church worldwide,
7. our view on church and state.
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8. social change and church renewal,
9. the witness of Christian unity, and
10. the preservation of the church and loyalty to
Christ .
This is one of the most important documents in the
history of the evangelical churches in Hong Kong in response
to the 1997 crisis. It was endorsed by most evangelical
leaders, pastors, para-church organizations, and seminaries
in Hong Kong. This document was published in the newspaper
for several days as a witness to the Hong Kong people.
Arthur Mak comments that at the outset the undertaking
of such a confessional document was a milestone in the
history of not only the church in Hong Kong but also of the
Chinese church at large (1988:38). But one thing that
should be remembered is that this document was written and
endorsed by the church leaders before the June 4, 1989,
massacre .
On the side of the ecumenical churches, in the summer
of 1984, the Hong Kong Christian Council felt that there was
a need to communicate to Chinese authorities what the
churches in Hong Kong were doing. They drafted the
"Manifesto on Religious Freedom" (see Appendix E) . The
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Manifesto was not a demand, but rather a comprehensive
description of the state of the churches in Hong Kong. This
document declared that "religious freedom must be based on
human rights which God bestows on all people, and that
therefore, it is the responsibility of all governments to
protect religious freedom." The document concluded by
expressing the desire of the churches to work for a better
future .
This manifesto was endorsed by most of the mainline
churches. Evangelical churches did not give strong support
to this manifesto for several reasons: (1) the Hong Kong
Christian Council is associated with the World Council of
Churches; evangelical churches in Hong Kong do not agree
with the World Council of Churches' theological standpoint;
(2) the Hong Kong Christian Council has a good relationship
with the New China News Agency, the shadow government of
Hong Kong in the latter half of the political transition
period) . Some evangelical churches would rather stay aloof
and observe rather than become involved; (3) some
evangelical churches do not realize the importance of
religious freedom related to the mission of the church after
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1997. This manifesto was sent to Beijing via the Hong Kong
branch of the New China News Agency in August of 1984 .
The two confessional documents open up a new way for
Christians in Hong Kong to interact with society. These two
documents also help us to rethink the relationship between
church and future government. The Baptist community in Hong
Kong missed these opportunities. A review of the Baptist
Convention of Hong Kong Annual from 1984 to 1987, reveals
that the Baptist Convention did not respond to any social
issues, including these two confessionals. The Baptist
Convention isolated themselves from the whole of Hong Kong.
The Struggle in Hong Kong for
"One Country. Two Systems"
One of the dynamics in the transition period is the
development of democracy in Hong Kong involving three
incidents: the direct election of LEGCO members, the Final
Court Appeal, and the Bill of Rights. The catalyst was the
June 4 Tiananmen massacre . According to a study conducted
by the Hong Kong Chinese University Sociology Department in
1985 and 1986 on the identity of Hong Kong people, there has
been a change of attitude among Hong Kong people toward
political matters. In 1985 and 1986, political interests
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and political involvement were low and the sense of
political powerlessness was strong, but Hong Kong Chinese
were then less fearful than before of the Hong Kong
government and even expected fair treatment from it (Lau and
Kuan 1988 : 190) .
In the history of Hong Kong, it appears that Hong Kong
people have always been squeezed between two masters. They
appear to have taken a passive role in decisions regarding
governance. In reality, however, throughout Hong Kong
colonial history, the people have often played an active
role in key events (Chan 1994: ix) .
The direct election of LEGCO members. As early as
November, 1984, the Hong Kong government published the
policy white paper. The Future Development of Representative
Government in Hong Kong. It proposed that the government
would begin a small number of direct elections in LEGCO in
1988 and build up to a significant number of directly
elected members by 1997 (Chan 1994:206). Due to the strong
objection of the Chinese government, the Hong Kong
government finally dropped the plan of democracy and left
follow-up to the Basic Law Drafting Committee.
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The Chinese government was afraid to give democracy to
the Hong Kong people because if they succeeded in democratic
reform, the SAR of Hong Kong, as a model for other Chinese,
would shake the foundation of the Communist one -party rule
on the mainland. Thus Beijing wanted to control the
government, the legal system, and the bureaucracy to prevent
Hong Kong from becoming a model for political change in
China (Roberti 1994:307). In spite of opposition from the
Chinese government, the democratic movement began after the
June 4 massacre .
In March, 1990, the Hong Kong government announced its
arrangement for the direct election of eighteen seats to
LEGCO in 1991 (Chan 1994:210). Some political parties
formed to prepare for this election. The leaders in the
Hong Kong democracy movement, Martin Lee and Szeto Wah,
decided to organize a political party named the United
Democrats of Hong Kong in preparation for the 1991 LEGCO
election (Cheng 1995:96). In the 1991 LEGCO election, more
than 750,000 people (almost 40 per cent of the electorate)
cast votes. Liberal democrats won sixteen out of eighteen
seats, a great victory for the Democratic Party; not even
one pro-China candidate won.
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Hong Kong people were the silent majority, but they
were brave. Nearly all the newly elected liberals have been
active in the Hong Kong Alliance in Support of Democratic
Movements in China, a group labeled subversive by Beijing,
and were elected in spite of warnings by local pro-Beijing
people .
The democracy movement in Hong Kong has enabled
thousands of young people to realize Hong Kong belongs to
them and they have to participate in the political process
to shape the future (Kwok 1994:77). In the 1995 LEGCO
election, the last LEGCO before 1997, Hong Kong people spoke
with their votes again. Nearly one million ballots,
representing 36 per cent of the vote, were cast. China
warned the Hong Kong people not to vote the democratic
candidates, but even so, the Democratic Party and their
friendly candidates won twenty-six of the sixty seats of
LEGCO. Another pro-China party, the Democratic Alliance for
Betterment of Hong Kong, won only sixteen seats in the
sixty-seat LEGCO despite a smooth, well-funded campaign.
Martin Lee (Rosario 1995c: 16) commented, "Hong Kong people
voted with their hearts and minds for freedom and genuine
democracy." Even before the 1995 election, China warned
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that the last LEGCO would not continue after 1997 (LEGCO
members serve a five-year term) . Since then China has
planned to set up a "second stove."' Lu Ping, director of
the Hong Kong and Macao Affairs Office under the State
Council of China, in a press conference said.
The "Stove" that Patten constructs before 1997
does not converge with the Basic Law (the Basic
Law called for only a third of the legislators to
be elected in 1997 and only half by 2003) , it must
be scrapped after 1997 (Bao 1993:9).
After 1997, the SAR would have a "second stove," and the
majority of the "chefs" would be hand-picked by the Chinese
government .
The final court appeal. The Sino-British Joint
Declaration and the Basic Law stated that the Hong Kong SAR
would have to develop its own Court of Final Appeal . The
Court of Final Appeal was a symbol for Hong Kong's future
SAR, indicating that it still enjoyed independent judicial
practice, thus gaining the confidence of the business and
international community. However, the British and Chinese
disagreed on the choice of the five judges in the Court of
Final Appeal. The British proposed three local judges and
two overseas judges. The Chinese disagreed (Cheng 1995:84).
In 1991, the Joint Liaison Group reached an agreement on the
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five judges; namely, four local judges and one overseas or
retired local judge (1995:84). This proposal, agreed to by
Britain and China, came before LEGCO for approval. For the
first time in the history of Hong Kong, LEGCO opposed an
agreement reached by Britain and China and gave more freedom
for the future Hong Kong SAR to invite more overseas judges.
The editor of the Far Eastern Economic Review. Frank Ching,
pointed out :
Hong Kong had finally stood up, and the people who
stood up were the representatives of the people of
Hong Kong, not the British-appointed colonial Hong
Kong government. In its new stance, however, the
Legislative Council found itself opposed by all
three governments: China, Britain and Hong Kong.
(Chan 1994:191)
On 26 July 1995, the same bill was brought to the LEGCO
again for debate, and passed by a margin of nearly two to
one .
On 1 July 1997, the day the British colony will revert
to Chinese sovereignty, the Court of Final Appeal will be
created to replace London Privy Council as the final arbiter
of Hong Kong law (Rosario 1995b: 26) . What can the Hong
Kong people say in this matter except, "We have tried our
best to fight the battle"?
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The Bj n of Rights. The Bill of Rights of Hong Kong
was a by-product of the June 4 massacre in Beijing. The
purpose of the Bill of Rights is to protect human rights
after 1997. Strange to say, since 1953, the British have
excluded Hong Kong from the application of the European
Convention on Human Rights and, since 1967, Hong Kong's
inhabitants have been denied the right, granted to those who
live in other British colonies, of access to the European
Commission and the European Court of Human Rights (Wacks
1992 :63) .
The question raised by Hong Kong people and the Chinese
government was why Britain did not grant the Bill of Rights
for Hong Kong in previous years and then granted it at such
a politically sensitive time? The Hong Kong Bill of Rights
is a watered down bill. It ignores the International
Convenant on Economic, Social, and Cultural Rights. It did
not even include all of the clauses in the International
Convention on Civil and Political Rights (Kwok 1994:33).
Again, China has already warned that it reserves the
right to review all Hong Kong laws after 1997, including the
Bill of Rights, if they are found to be incompatible with
the Basic Law (Chan 1994:211). The focal point of all these
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arguments between Hong Kong people, the British government
and the Chinese government is the different understanding of
freedom. Hung Ching-tin, a political analyst and cross-
cultural socio-political commentator, notes:
For China, freedom is uncertainty, individual
entity is independence, difference is separation,
giving freedom to the individual is
irresponsibility. For Hong Kong, freedom is the
very essence of success for a place devoid of any
natural resources. Freedom (and quality
administration) reigns supreme, giving all parties
concerned a trust and absolute guarantee that both
person and money can flow in and out of the place
without censorship or being tracked. Because of
the proven freedom of moving out any time, talents
and money are willing to flow in any time. (Cheng
1995:108)
Due to different understandings of freedom, it is foreseen
in the near future that more conflict will appear when the
Hong Kong people deal with the Chinese government .
The success of "one country, two systems" can not be
accomplished by the Chinese government alone. Hong Kong
people will play an important part in the process to make it
work. If China can tolerate a high degree of freedom in the
future Hong Kong SAR, the model of "one country, two
systems" might be successful. China should understand that
the strongest political threats cannot suppress the
conscience of a people (Wacks 1988:98).
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Honqkonaesp, as an Identity
The 1997 situation has created an identity crisis for
the Hong Kong people. The British do not treat Hong Kong
people as their citizens. Since most Hong Kong people are
ethnic Chinese, they naturally rejected British colonialism,
an attitude which would be not merely a political act but
also a patriotic one. It is not a choice but a duty
(Cottrell 1993:94). On the other hand, China from the legal
aspect sees Hong Kong people as part of China and the people
of their nation, but the Hong Kong people do not want to
identify with the PRC government. The 1997 crisis raises
the soul-searching question, "Who am I?"
In a survey conducted by Lau and Kuan in 1985, an
astonishingly large proportion of respondents (59.9%)
identified themselves as "Hongkongese" when they were asked
to choose between this category and "Chinese." Only 36
percent of the respondents identified themselves as Chinese
(Chan 1988 :2) .
Another survey was conducted by Hong Kong University in
1991 on the trend of emigration related to 1997, and 45.9
percent of the respondents identified themselves as
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Hongkongese, with almost the same percentage identifying
themselves as Chinese (Skeldon 1995:167).
The result of both surveys did delineate Hong Kong
Chinese as a distinct group within the Chinese culture and
as a sub-culture of the national culture of the China
mainland. This group perceives itself as one with a
separate sub-culture which is more "advanced" and unique
than the dominant culture in contemporary China or the often
touted traditional culture.
Hong Kong Chinese are a mixture of traditional Chinese
culture and Western culture (Lau and Kuan 1988:2). They
also have a "refugee mentality." Skeldon' s emigration
survey revealed that those who consider themselves
Hongkongese are actually more likely to consider leaving
Hong Kong. The stronger the sense of being a Chinese, the
greater is the likelihood of deciding to stay (Skeldon
1995 : 172) .
A similar outcome was shown in Lau and Kuan's survey.
The Hongkongese are better educated people, younger, more
likely to emigrate given the opportunity, and have a weaker
sense of belonging to Hong Kong (1988:184). In the eyes of
the Hongkongese, Hong Kong is not the place for their
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commitment . Lau and Kuan describe the Hong Kong Chinese
ethos as "utilitarian familism," underscoring their longing
for material possessions and the use of materialistic
criteria for normative judgments (1988:54). Thus when they
face the crisis of 1997, their first consideration is the
safety of their families and the maintenance of their
lifestyle after 1997. Their decision to stay or go is
straightforward. If their lifestyle can be maintained and
their families are safe, they would stay; if not, they would
leave .
For Hongkongese, democracy and patriotism are not
realistic. It will be interesting to see the development of
this identity after Hong Kong becomes the SAR of China. In
the process of social change, the decolonization of Hong
Kong may have a surprising effect: China may be Hongkongized
by the Hong Kong SAR culture. The Hong Kong people may have
to search for a new identity and responsibility as citizens
of China and reconstruct their Chinese culture in the coming
years .
Summary
This chapter has discussed the historical background of
the 1997 crisis. Throughout its history Hong Kong has
always symbolized a free land. When Britain wanted a free
port in South East Asia, their intention led to the birth of
Hong Kong. In the early development of Hong Kong's history,
the influx of refugees from China occurred in this British
colony. Hong Kong accepted the refugees and together they
built a worldclass city under the leadership of Governor
MacLehose .
The crisis of 1997 came when Hong Kong's freedom was
threatened. The Chinese government has made it clear that
Hong Kong will become a future SAR. The crisis developed
under several dynamics; the emigration problem, the
response of the Christian community, the democracy
development, and the self -consciousness of identity -
The Christian community cannot isolate themselves with
the rest of the society. Baptist pastors and Christians are
afraid that the history in China, especially on how the
Communist government persecuted the Chinese churches, will
be repeated in Hong Kong.
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On the other hand, Christians in Hong Kong should
realize that God is the one in control of history. History
does not necessarily repeat itself as before. Without the
leading hand of God, Hong Kong would still be a small
fishing village like the rest of the Chinese villages on the
mouth of the Pearl River. But God has prepared Hong Kong in
a miraculous way. Baptists in Hong Kong, the largest
denomination, should look ahead to see God, the maker of
history, leading us into a new era. The Hong Kong Christian
should work with together God to create history.
The political transition in Hong Kong is a unique
incident in the history of the world. Attention is put on
the social change process because Hong Kong is an
international city. The model of "one country, two systems"
is a radical idea and not a single country in the world has
tried it. If this model works in Hong Kong, the picture of
the world will change.
In the next chapter, the discussion will focus on one
denomination of the Christian community in Hong Kong- -the
Baptists, the largest denomination in Hong Kong, with around
123 churches and 50,000 members. What will be the future of
the Baptist church in the Hong Kong SAR? How will the
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church carry on its mission? Before answering these
questions, the shape and culture of the Baptist churches
that have historically developed in Hong Kong must be
revealed, with appropriate attention to the role of Southern
Baptist missionaries in the shaping of Baptist Christianity
in Hong Kong.
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Notes
1. According to Lau and Kuan, the faceless impersonal
character of the colonial government can be understood
as: "The centralized, rational and collectivist Hong
Kong Bureaucracy forbids its members from projecting
their own personal images, nor does it tolerate the
intrusion of explicit personal sentiments and
considerations in its activities. The bureaucrats
appear to the Hong Kong Chinese as cold, impersonal,
unconcerned with human feelings, hidebound and aloof"
(Lau and Kuan 1988:22) .
2 . The Hong Kong government ' s involvement in the economy
of Hong Kong is minimal . The government has confined
its economic function to the provision of a viable
political and physical infrastructure for the economy
to prosper (Lau and Kuan 1988:24) .
3. Kan's suggestion was to raise this issue in a low-level
cadre, to someone who had a better knowledge of Hong
Kong so that it might come out with a more positive
answer to the British.
4 . Britain and Argentina claimed sovereignty of the
Falkland Islands. It came to a military conflict
between the two countries . Britain won the war and the
Falkland Islands remain the colony of Great Britain.
5 . Hong Kong government was described by the press as the
"lame duck" administration when the government gave up
the political reform proposed in its July 1984 green
paper "Further Development of Representative
Government" due to the opposition of the Chinese
government .
6 . Robert Chung is a research officer in charge of the
Public Opinion Program at the Social Science Research
Center, University of Hong Kong.
7. The Legislative Council (LEGCO) is Hong Kong's
legislative body, the highest tier of elected
representatives in the community (Kwok 1996:122).
Functional constituencies are the segments of the
electorate who are primarily divided by job categor
especially professionals and business people (Kwok
1996 :120) .
"Second stove" is a term used to designate an
alternative power base in Hong Kong created by the
Chinese government (Kwok 1996:124).
CHAPTER 3
The HONG KONG -MACAO MISSION AND THE HONG
KONG BAPTIST CHURCHES
As early as 1843, J. Lewis Shuck founded in Cheung
Chau, Hong Kong, the first Baptist churches in China (Estep
1994:69) . One hundred fifty three years later, the Hong
Kong Baptist Convention (HKBC) became the largest
denomination in Hong Kong with around 123 churches and
50,000 members (HKBC 1996:129-130). The Foreign Mission
Board of the Southern Baptist Convention played an
important role in aiding the growth of the Hong Kong
Baptist churches. These churches are the result of the
labor of missionaries to help the Chinese Baptists in Hong
Kong.
Southern Baptist Missionaries in Hona Kona
Seven missionaries with limited resources organized
the Hong Kong-Macao Mission in 1952, symbolizing the formal
development of the Southern Baptists' work in Hong Kong and
Macao (Hill 1981:108). When the Hong Kong-Macao Mission
was organized, the Hong Kong Baptists were still a small
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denomination. In 1952, there were about 7,000 Baptists in
Hong Kong (Wong 1974:136). As the Baptist mission started
to operate, more missionaries became involved in the work of
Hong Kong. In 1953, there were seventeen missionaries, that
is, over 100 percent increase. In 1959, there was another
100 percent increase, a total of thirty four missionaries
serving in the field (Wong 1974:159). The Baptist mission
cooperated with the HKBC to build up the foundation of the
Baptist work in Hong Kong. In those early days, the most
common agenda of mission meetings was to support the Baptist
churches to purchase apartments to establish new churches.
The mission not only supported the Hong Kong Baptists
financially. Southern Baptist missionaries were also
involved in starting new churches in different parts of Hong
Kong. In 1952, the mission agreed to appropriate 75 percent
of the operating expenses for the chapels and to take the
full responsibility of purchasing chapel properties. This
arrangement changed in 1962. The Baptist Convention took up
the responsibility of leading the development of church
planting while the mission and its missionaries took a
supportive role in church planting (Wong 1974:155).
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Besides evangelism and church planting, the mission
also established a complete Baptist school system in Hong
Kong which topped the school systems established by Baptist
missions in other parts of the world. The school system
extended all the way from primary school through college and
going on to the post-graduate level of theological seminary
(Crawley 1962:53). Thousands of the Baptist leaders were
trained through this school system that indirectly
strengthened the Baptist churches.
The medical and relief work of the mission in the 1960s
took care of thousands of refugees who came from China. The
medical mission project started by Doctor and Mrs. Sam G.
Rankin was so successful that it later became the Baptist
Hospital (Crawley 1962:58). The convention took up this
project and built a hospital in 1961. Today the Baptist
Hospital is one of the best hospitals in Hong Kong.
Through the labor and love of the Southern Baptist
missionaries who devoted their lives to Hong Kong, the
Baptist mission has laid wealthy assets for the Hong Kong
Baptist Convention. At the same time, their Southern
Baptist sub-culture became the dominating factor that shaped
the Chinese Baptist churches in Hong Kong. Besides their
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sub-culture, other factors also contributed to the
theological foirmation and church organization of the Hong
Kong Baptist churches. These factors include the
traditional Chinese pietism which aimed at building the
inner spiritual life and dictates Christian spirituality as
certain forms of expression such as morning devotions,
giving of tithe, personal witness, and prayer. Also the
Chinese traditional paternalism and submission to authority
contributed to adopting the Southern Baptist interpretation
of the Christian faith as the norm of the Hong Kong Baptist
churches .
In 1995, the Foreign Mission Broad of the Southern
Baptist Convention sold six properties in Hong Kong worth
US$59.23 million (Kwok: 1996:103). These properties were
missionary residences bought when the Southern Baptist
Convention (SBC) began its Hong Kong-Macao Mission in Hong
Kong. The sale of these properties, located in one of the
most expensive residential areas in Hong Kong, drew the
attention of the public, the Christian community, and the
Baptist churches. The Baptist churches in Hong Kong have
established a close tie with the SBC through the missionary
agency, the Foreign Mission Board (FMB) , but most Baptist
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pastors and leaders were uninformed of the decision to sell.
This decision was a common decision in the normal business
world, but the timing was critical. The sale brought a
misconception to the Christian community in Hong Kong that
the missionaries were withdrawing from Hong Kong.
This chapter considers the forces that shaped the Hong
Kong Baptist churches, forces that are important in the
continuing search to determine the mission of the Baptist
churches in Hong Kong. The majority of the missionaries
came from the southern part of America and carried out their
mission calling through the Foreign Mission Board of the
Southern Baptist Convention. Those missionaries,
consciously or unconsciously, brought the gospel with them
in a Southern Baptist form and sub-culture.
Historical and Theological Aspects
In the following section, the historical root of the
SBC will be discovered and the FMB's approach to mission
will be investigated. This will give a clear understanding
of their missionary cultural heritage.
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The Birth of the Smil-hern
Baptist ronvention
The Southern Baptist Convention is the largest
Protestant group in the United States with more than 15
million members and 38,000 churches. It is the second
largest denomination after Roman Catholicism in the United
States (Fletcher 1994:1). The Baptists from the southern
part of America originated when a group of people fled from
persecution in England. They organized a church in Boston
in 1665 and in Kittry, Maine, in 1682; finally they rooted
themselves in Charleston, South Carolina, in 1696 (1994:14).
The Great Awakening spiritual revival movement in the mid
1700s brought real growth to the Baptists in America
(1994 :31) .
A Christian sea captain brought back the news to the
United States in 1793 that an Englishman, a Baptist, was
spreading the gospel and translating the Bible in India, and
the Baptists in America began to support William Carey and
gain a vision for people in far lands (McClellan 1978:23).
They became involved in missions, and in 1814 they formed
the General Missionary Convention of the Baptist
Denomination in the United States of America for Foreign
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Missions, popularly known as the Triennial Convention
(Crawley 1985 : 29) .
Their first item of business was to support Adoniram
Judson in Burma in 1841 (Nash 1989:57); Luther Rice became
the agent of the Triennial Convention to India. The
Triennial Convention faced the challenge of separation due
to the slavery issues raised between the Baptists from the
North and from the South. The Baptists from the South began
to walk out of the Triennial Convention when the mission
board refused to appoint a slaveholder as a missionary
(Fletcher 1994:2). In fact, many Baptists who opposed
slavery left the South (Rosenberg 1989:28).
The Baptists from the southern part of America gathered
in Augusta, Georgia, on 8 May 1845 and adopted a
constitution on May 10, establishing the Southern Baptist
Convention (Fletcher 1994:7). There were 293 delegates, no
black Baptists, and no women Baptists present in the Augusta
conference. Who was there and who was not there reflected
the cultural identification peculiar to Southern Baptist
life (1994 :11) .
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The constitution of the Southern Baptist Convention
made it clear that the purpose of the convention was to
promote missions at home in the United States and abroad.
Southern Baptist Convention Constitution Article
II. Purpose: It is the purpose of the Convention
to provide a general organization for Baptist in
the United States and its territories for the
promotion of Christian missions at home and abroad
and any other objects such as Christian education,
benevolent enterprise, and social services which
it may deem proper and advisable for the
furtherance of the kingdom of God. (Eighmy
1987 :xiv)
From the very beginning, missions and evangelism became
the burning passion of the Convention. This was the stated
priority. Christian education, a disciplined spirituality,
vital worship, and social ministries all ranked below
evangelism and missions. Southern Baptists understand the
Bible as a missionary book. Both the Old and New Testaments
teach that God wills his people to be witnesses of his grace
in all the world (Vestal 1987:16). The central passage in
the Bible for the drive for missions is found in Matthew's
Gospel, 28:18-20, and is called the Great Commission of
Jesus Christ to his disciples. Southern Baptists set up two
institutions to carry out their missions, the Home Mission
Board (HMB) and the Foreign Mission Board (FMB) . The HMB is
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responsible for bringing the gospel to the people in the
United States. The FMB acts as the Southern Baptist
overseas mission agency to commission missionaries under the
banner of the Southern Baptist Convention around the world.
The FMB took China as the first mission field, thus linking
the Chinese people and later the Chinese Baptist churches
with the Southern Baptist culture. The growth of the FMB
and its methodology are discussed in the following section.
The Foreign Mission Board
and Its Mission Approach
The Foreign Mission Board was born at almost the same
time as the Southern Baptist Convention. The first Southern
Baptist missionaries serving in China for the Foreign
Mission Board of the SBC were originally under the Triennial
Convention. Then I. J. Roberts, J. Lewis Shuck and his
wife, Henrietta Hall Shuck, agreed to transfer to the new
Foreign Mission Board when it began to develop work first in
China and later in other parts of the world (Fletcher
1994:54) . The Southerners in America came together because
of their extraordinary evangelical zeal; the purpose was
missions (Rosenberg 1989:28).
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A "doing mission" people. Southern Baptists have
always been proud of their identity as missions people. In
defending their lack of a written missions philosophy and
missions strategy, they answer that the Southern Baptists
are people of doing rather than writing missions (Crawley
1985:vii). The "doing" missions people from the south go
into the world with a simple message .
Today the Foreign Mission Board has more than 4,210
missionaries serving in 152 countries throughout the world.
Underneath their evangelistic zeal, the Southern Baptists
believed that God has chosen them to spread the gospel to
the world. The Southern Baptists felt they had the greatest
responsibility to bring the gospel to the world (Spain
1967:125). William Owen Carver, Professor of Comparative
Religion and Missions in Southern Baptist Theological
Seminary, Louisville, Kentucky, in the early 1890s,
summarized the mission theology of Southern Baptist missions
in one sentence: "The theology of missions- -the theology
that produces missions and is fostered by missions- -
interprets God as revealed in Christ: 'God was in Christ
reconciling the world unto Himself" (Carver 1909:14).
Carver defined missions as the extensive realization of
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God's redemptive purpose in Christ by means of human
messengers (1909:11). The official definition of missions
as approved by the Inter-Agency Council and included in the
SBC Program Planning Glossary is :
What the churches do in keeping with the Great
Commission of their sovereign Lord to extend their
witness and ministry beyond themselves to bring
all persons to Christ and to glorify God. (Crawley
1985 :103)
It is clear that the SBC took what is called the Great
Commission in the Gospel of Matthew as its major drive and
motivation for missions.
Then Jesus came to them and said, "All authority
in heaven and on earth has been given to me .
Therefore go and make disciples of all nations,
baptizing them in the name of the Father and of
the Son and of the Holy Spirit, and teaching them
to obey everything I have commanded you. And
surely I am with you always, to the very end of
the age." (Matthew 28:18-20)
Southern Baptist churches stress the autonomy of the
local church. This makes it difficult for them to work
together, but through a single calling, the Great
Commission, and through their Cooperative Program, they can
pull together all the resources in the Southern Baptist
Convention to support overseas missionary work. The
Commission on the Cooperative Program was set up in 1925,
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and it suggested a plan of fonnal cooperation between the
state bodies' and the SBC (Vestal and Baker 1987:55). The
SBC defined the Cooperative Program as follows:
The Cooperative Program is a financial channel of
cooperation between the state convention and the
Southern Baptist Convention which makes it
possible for all persons making undesignated gifts
through their churches to support the missionary,
education, and benevolent work in their own state
convention and also the work of the Southern
Baptist Convention. (Vestal and Baker 1987:55)
In other words, the state convention will collect offerings
from the local churches and forward a percentage to the SBC
to support the Convention work. In 1992 the total offering
received through the Cooperative Program was $138,233,623,
50 percent of which was allocated to the Foreign Mission
Board (Estep 1994:396). This procedure shows that the
Cooperative Program is the lifeline of the FMB.
Career missionary as incarnational ministry. The
sending and supporting of missionaries is the way of
effecting foreign missions. The Foreign Mission Board
becomes the sending agent representing the churches in the
SBC. The philosophical statement of the FMB expresses the
conviction of the importance of persons to tell the story:
The enlisting, appointment, sending, and support
of an ever- increasing number of God-called, and
otherwise qualified, missionaries is the priority
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responsibility of the Foreign Mission Board. If
nothing else could be done in foreign missions,
the one indispensable thing would be the sending
and supporting of missionaries. (Crawley 1985:143)
In partial requirement to be a career missionary of the
Foreign Mission Board, one must be an American citizen and a
member of a Southern Baptist church. Most missionaries are
graduates of one of the recognized Southern Baptist
seminaries. Those missionaries who are appointed in non-
ministerial positions, especially medicine, agricultural
development, or office management are required to do twenty
hours of study at a Southern Baptist seminary. Once a
missionary is appointed, he or she becomes a career
missionary. Career missionaries, once entering a country,
stay as needed and permitted. They try to "learn the local
language, sympathize with local problems, show sensitivity
to the people's needs, and develop an awareness of the ways
people hurt" (Webb 1974:54). The missionaries try to find
ways to preach the gospel and bring people to a personal
commitment to Jesus Christ. They work through the local
Baptist churches. Baptist universities and schools, clinics
and hospitals in their mission fields. They try to share
the gospel and bring people to Christ through their daily
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contact with the local people. The Foreign Mission Board
believes the biblical principle of incarnational ministry
and the cultural realities of the world call for career
missionaries, and appeals should be made for commitment to
such long-range, open-ended service (Crawley 1985:151).
When the FMB talks about incarnational ministry, it
means that the missionary stays in the mission field as long
as the situation permits and works among the local people in
different capacities. Incarnational ministry demands that a
person become a career missionary, not a short term
appointee .
In 1970, the idea of Bold Mission began and was
approved by the SBC (Cothen 1979:10) . In 1976, the Foreign
Mission Board adopted the Bold Mission Thrusts in Foreign
Missions 1976-2000. The ten selected highlights of this
program are :
1. Great overarching objective: to preach to all
the people in the world.
2 . One hundred percent increase in missionary
staff --more than 5,000 by A.D. 2000.
3. Missionaries at work in at least 125 countries
as God may lead.
4 . Accelerated tempo of volunteer lay involvement
overseas--up to 3,000 per year needed now, and
up to 10,000 per year by A.D. 2000.
5. Greatly expanded efforts in evangelism- -major
thrusts in urban areas and among students and
other young people .
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6. Tenfold multiplication of overseas churches--
with concomitant increases in baptisms and
church membership.
7. Extraordinary efforts in leadership training- -
through strengthening seminaries, Theological
Education by Extension, and lay leadership
training .
8. Vastly increased use of radio, television, and
publications on mission fields, and
penetration by way of mass media of areas not
presently open to missionary activities.
9. Accentuated attention to human need- -through
health care, disease prevention, benevolent
and social ministries.
10. Vigorous, appropriate, and prompt responses to
world hunger and disasters. (Crawley 1985:66)
One of the motivations of the Bold Mission Thrust was to try
to unite a convention increasingly polarized by conflict
(Fletcher 1994:264). Something as big as reaching the world
by themselves would draw the churches together and de-
emphasize the arguments of the Convention.
From decentralization policy to "war-room" strategies.
The Foreign Mission Board administrative approach has
intentionally been that of decentralization. The
missionaries in the field have worked out their strategies,
methods, and the allocations of resources (Webb 1974:2).
The FMB has taken the role of sending agent of the Southern
Baptist Convention, and the decisions on the fields have
been made by the missionaries working in those particular
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fields. However, when R. Keith Parks was appointed as the
ninth president of the Foreign Mission Board in 1980, the
role of the FMB was changed. The shift moved the FMB from a
sending agency paradigm to a global evangelistic center
paradigm (Fletcher 1994:276). The "war room" paradigm tried
to set up global evangelistic strategies. The FMB was no
longer a sending agent; rather it became a decision-making
agent making strategies in a room in Richmond, Virginia,
which were to be applied to different mission fields around
the world. This change has inevitably led to the following
questions: How could a FMB missionary freely respond to the
needs in the mission field if the strategies from Richmond
were different? Would administrators in Richmond, Virginia
of America understand the needs in different contexts around
the world?
The "war room" strategies could have advantages only
when exercised with great care. Otherwise, the policy of
the mission in different mission fields would not meet the
needs of the local situation. When Richmond approved the
Hong Kong-Macao Mission sale of six properties in Hong Kong,
the strategists could never have imagined the impact on the
Baptist community and the larger community in Hong Kong.
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There were comments that the FMB might be doing the right
thing since Hong Kong was soon to be placed under the
sovereignty of China, but the sale occurred at a critical
time in Hong Kong, creating ethical and faith problems
regarding missionary co-workers. The sale of real estate
was interpreted by the Hong Kong Baptists as a signal that
the missionaries were leaving Hong Kong. This move would be
contradictory to incarnational ministry. Hong Kong Baptists
wondered how the missionaries could explain their
"incarnational" approach to missions to a local Chinese
Baptist congregation when they were preparing to sell their
houses, pack their bags, and go home at a time of crisis?
The Great Commission and the New Testament Church . The
FMB mission theology can be summarized by the Great
Commission theology. Leaders of the SBC again and again
stress their mission to implement the Great Commission, that
is, winning people to Jesus Christ by a verbal sharing of
the gospel . The Southern Baptists usually have a restricted
view of evangelism. Burroughs defined evangelism thus:
Evangelism is winning (people) to Christ by a
proclamation of the evangel, the good news of
Christ. It carries the idea of the simple process
of bringing to Christ ... It. can hardly be said
to embrace the preparatory processes which are
essential to an early and full surrender to
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Christ, as it does not include the later measures
of training and culture which are essential to the
rounded completeness of Christian life and
character. (1934:7)
One of its leaders says the Southern Baptists know the only
answer to the human situation is Jesus. Declaring him and
his gospel is their mission. This leader declares that the
SBC is one of the most missionary, evangelistic
denominations in the world (Draper 1994:9).
The Great Commission enables the SBC influence to
transcend its provincialism and establish its own
distinctive identity (Estep 1994:5). Its working objective
is evangelism resulting in establishing churches. Its
emphasis is on building New Testament churches which it
operates under the principle of the New Testament. However,
the first problem this emphasis has caused among those in a
non-Western culture is to take the SBC interpretation of the
New Testament as the only right way to explain the
Scriptures .
Missionaries trained in Southern Baptist seminaries use
ways with which they are most familiar to operate churches
they have established in a foreign land. Missionaries in
the early days had little knowledge of cross-cultural
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training, and they were not sensitive enough to consider the
cross-cultural factors involved in establishing churches.
They established churches just like the ones at home. (Of
course there were always a few exceptions.)
Nash comments that Southern Baptists have a tendency to
assume an evangelistic superiority over other cultures
(1989:165) . The word culture was seldom found in the mouths
of Southern Baptist leaders. The following words might
reflect the content of Southern Baptist mission theology:
pride; piety; sacrifice; private religion; personal
conversion; soul winning and non-cooperation (Nash 1989:217-
225) .
A second problem related to the emphasis on building
New Testament churches is the understanding of the
indigenous church. The FMB usually built what it termed the
New Testament church rather than the indigenous church,
defined by Henry Venn and Rufus Anderson as self governing,
self supporting and self propagating; that is, the three-
self principles (Brock 1981:12). H. Cornell Goerner,
professor of missions of the Southern Baptist Theological
Seminary in the 1940s, added another dimension to the
principles, "Self -expressing.
" Self -expressing relates to
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the relationship of church life to local culture (Crawley
1985:198). Leland Webb (1974) in his book, How in This
World: A Consideration of Strategy in the Foreign Missions
Outreach of Southern Baptists , reminds missionaries to be
sensitive to the surrounding culture and not impose their
own favorite worship forms on those with whom they served
unless the forms also held meaning for persons in the
culture (1974:40) . Both Goerner and Webb addressed not the
leaders of the FMB but FMB missionaries serving in the
mission fields. When Brock wrote his book in 1981 on The
Principles and Practice of Indigenous Church Planting, he
ignored the self -expressing principle for the indigenous
church as well as consideration of the cultural aspect of
establishing an indigenous church. Serious students of
mission study know that a church following the "three -self
principles" does not necessarily create an indigenous
church. William A. Smalley (1981) , in his article "Cultural
Implications of an Indigenous Church," points out.
The three "selfs" are really projections of our
American value systems into the idealization of
the church, that they are in their very nature
Western concepts based upon Western ideas of
individualism and power. By forcing them on other
people we may at times have been making it
impossible for a truly indigenous pattern to
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develop. We have been Westernizing with all our
talk about indigenizing . (1981:497)
Two early missionaries of the FMB had a concern for the
indigenous principles and tried to apply them in their
mission field in China. Terleton Perry Crawford and his
wife, Martha, were appointed as FMB missionaries to Northern
China and sailed for China in November, 1851 (Estep
1994:140). After almost thirty years of serving in the
mission field, Crawford decided that foreign missionaries
should adopt Chinese styles of housing, dress, and food. In
order to deal with the "rice Christian"^ problem, he decided
that no financial support should be given to the local
workers; no chapel buildings should be erected by the
mission; no schools should be opened with mission funds
(Crawley 1986:51). Crawford's intention was to avoid the
mixed motives of local people who became Christians, and he
established an indigenous base of Baptist missions in China.
He was convinced that the FMB should implement this self-
support practice in all its mission fields. In 1893,
Crawford returned to America without the approval of the
FMB. He visited churches and denominational meetings from
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Texas to Virginia, explaining to Southern Baptists the need
for change in mission methods (Lamkin 1980:101) .
Later Crawford presented to a five -member committee in
the FMB his view on the importance of being self-supporting
and the bad effect of using subsidy money in missions. He
urged the necessity of adopting local self-support as the
only policy of the FMB (Lamkin 1980:103). The FMB rejected
Crawford's proposal due to the reason that each different
mission field had its own distinctiveness. The self-support
idea was an ideal but was not considered practical as the
policy of the FMB. The missionaries in their own mission
fields would have the wisdom to decide what was the best
operation in the field.
Crawford returned to China in 1893 and established his
own mission, the Gospel Mission, which would carry on the
self-support and non- subsidy principle in mission work.
Crawford's name was dropped from the FMB missionary roll in
April, 1892 (Lamkin 1980:118). He was fired by the FMB
mainly because he published the booklet Churches to the
p-ront . (1892) which challenged the legitimacy of the
existence of the SBC. In his conclusion he pointed out that
the SBC should collect no funds, employ no personnel, hold
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no property and exercise no authority over the government or
the work of the churches (Crawford 1892:14). Meanwhile, the
Gospel Mission movement in China was supported by twelve
missionaries and at its height had twenty-one missionaries
serving in the interior China (Estep 1994:144).
In April, 1902, T. P. Crawford died, and the Gospel
Mission movement faded away (Estep 1994:144). Lamkin
comments that the Gospel Mission movement in China
challenged the FMB's right to exist. It questioned the
appropriateness of a board's selecting mission fields,
sending missionaries, and controlling the funds these
missionaries received (Lamkin 1980 :xi).
Another missionary, M. Theron Rankin, carried out the
indigenous principle in China but was much more fortunate
than T.P. Crawford. Nineteen years after the death of
Crawford, Rankin was appointed by the FMB as missionary to
the southern part of China. He seirved as an evangelist and
later became the president of Graves Theological Seminary in
Canton (Kwongchow) , China. He served as the president of
the seminary for fourteen years and in 1935 relinquished the
Graves Theological Seminary presidency to a Chinese- -a first
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for Southern Baptist Missions (Crawley 1986:70). Rankin
summed up the meaning of this arrangement :
Heretofore the Mission has been conducting the
Seminary and the Chinese Association has been
helping in our work. We think the time has come
when the status should be reversed, so that the
Chinese Association will be conducting the
Seminary and the Mission will be helping in their
work. . . . Under the plan we think they ought to
do. We simply say to them, that if they consider
they ought to undertake this work when we
discontinue doing it, we stand ready to assist
them. They are not tied to any plans; they can
make their own and project their program as they
think best. (Weatherspoon 1958:56)
Rankin became even more convinced that the role of the
missionary was primarily that of a seed sower and counselor
as Chinese increasingly took the initiative in shaping an
indigenous Chinese Baptist denominational life. He wrote:
This emerging Baptist consciousness makes it
necessary that in our missionary work we be able
die unto ourselves as an American denomination.
We cannot expect the institutions and churches
which we promote in the Orient to be extensions of
the Southern Baptist denomination in America. In
the institutions of training we cannot expect to
train Chinese to be good Southern Baptists, but we
must expect them to be good Chinese Baptists who
will be able under the direct guidance of the Holy
Spirit to possess their own soul. (Estep 1994:254)
During the period Rankin served as missionary in China,
there was growing nationalism and rising communism. Rankin
was impacted by these trends and motivated to establish an
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indigenous Baptist denomination on Chinese soil before the
situation became worse and missionaries had to leave the
mission field. In 1945, Rankin became executive secretary
of the Foreign Mission Board. Under his leadership, the
work of the FMB grew rapidly.
Emphasis on personal evangelism. The SBC accepted the
Great Commission theology as its credo for foreign mission,
sometimes to the extent of being blinded to the need of
local brothers and sisters and even to the struggles and
hurts of the people on the mission field. The SBC has
ignored the limitations of a Great Commission theology.
Luther Copeland, a former missions and world religions
professor of the Southeastern Baptist Seminary, suggested
that the SBC should embrace the kingdom theology as their
foundation to serve in local and foreign missions. He
wrote :
In fact, the kingdom is always expressive of God's
priority concern with the poor and needy, the
victims of injustice. Preaching good news to the
poor, releasing the captives, bringing sight to
the blind, liberating the oppressed, proclaiming
the jubilee year of full freedom (Luke 4:18-19),
all in radical commitment to the King and his
Kingdom- -what an awesome vision of the height and
depth and breadth of mission! (Copeland 1985:141)
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The fact that Southern Baptists did not pay much attention
to social concerns has significant theological roots, for
the leaders of the SBC saw only a choice between liberal
theology, i.e. the social gospel, or biblical faith, i.e.
personal evangelism (Eighmy 1987:139).
Southern Baptists believe preaching the gospel is the
primary mission of the church, and social concern and reform
are secondary. This mentality is reflected in their
literature, speeches, and policy in different institutions,
including the FMB and HMB. Southern Baptists might
establish hospitals, clinics, universities, schools, and
social service centers in different mission fields, but
these institutions were an extension of outreach, a means to
bring the gospel to the local people. The Southern Baptists
were silent in the face of social injustice, and the FMB in
its Manual for Missionaries includes a statement calling for
political neutrality and noninvolvement (Crawley 1985:173).
This policy was fully applied in Hong Kong in 1989.
The missionaries of the FMB in Hong Kong were silent when
over one million Hong Kong people were protesting on the
streets of Hong Kong against the June 4 massacre in Beijing,
and most of the Baptist churches in Hong Kong and the larger
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Christian community were joining hands with other
denominations to mourn for the dead and pray for their
families. According to mission policy, the FMB missionaries
were not supposed to join a prayer and memorial meeting for
all Christians in one of the parks in Hong Kong because it
was political. The Southern Baptists often justified their
lack of social activism by insisting that the church's
rightful mission was to save individual souls, not society;
and that genuine social progress could result only from
individual, rather than collective, redemption (Eighmy
1987:52). The conservative theology and religious
individualism of the SBC guided the FMB to launch a world
evangelization plan in which the priority is personal
evangelism leading to church planting. These beliefs were
successfully put into practice in Hong Kong. On one hand,
the Baptist mission in Hong Kong helped to establish
institutions for providing social service such as education
and medical care during a time of great need in Hong Kong.
On the other hand, these ministries served mainly for saving
individual souls, and the priority of the Baptist mission
and the Hong Kong Baptist churches is the same; that is,
personal evangelism leading to church planting.
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Cultural Aspect: Southern Baptist Sub-culture
in Ameriga
The name of the Southern Baptists in American is
translated as "American Southern Baptists" in Chinese
characters. The name itself carries three identities:
American, Southerner, and Baptist.
As American
The center of this identity is the sense of national
"choseness" and manifest destiny. Throughout their history,
Americans have been possessed by an acute sense of divine
election (Nash 1989:133). The reason God chose them is that
God gave them a mission to accomplish. If Americans are to
be faithful to their divinely ordained mission, they must
work constantly to christianize the world and civilize the
wilderness (1989:196).
The leaders of the Southern Baptists believe God has
chosen them to take up the responsibility to evangelize both
their homeland and the world. The Home Mission Board and
the Foreign Mission Board are the left and right hands to
carry out this divine mission. In the SBC 1945 Annual . they
stated their mission was "to evangelize America and make the
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vast resources of our homeland usable for Christ in the
evangelization of the world" (SBC 1945:244). Sad to say,
this mentality kept them from serious study of other
cultures in the mission fields. This attitude hindered them
from discovering that God had already gone before the
Southern Baptists and had prepared the people in that
culture to receive the gospel .
As Southern
Among numerous Baptist churches in Canada, some at
various times have requested membership in the Southern
Baptist Convention since they were the result of the labor
of the FMB, but their application has been denied (Fletcher
1994:187). These incidents show the Southern Baptists are
concerned about their regional identity. They believe they
are chosen people (Southern Baptists) among chosen people
(Americans) . Rosenberg classified the Southern Baptists
into four regions :
The South Atlantic region (Virginia and the
Carolinas) is the most "liberal," a word seldom
used in any other connotation. Then the Deep
South, Georgia, Alabama, and Mississippi (northern
Florida may be anomalous) . Then Kentucky and
Tennessee, special because of the seminary in
Louisville and the denominational headquarters in
Nashville, as well as a long history of religious
controversy. Finally, the extremely conservative
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"Southwest," Arkansas, northern Louisiana,
Oklahoma and Texas. (1989:14)
It is natural that when the Baptists grow in the South, they
identify with their culture. In the beginning, when the
slavery issue separated them from the North, the northern
Baptists thought a reunion with their southern counterpart
was just a matter of time, but most Southern Baptists
thought their separate denominationalism was more important
than ever before (Buck 1937:62).
Southern Baptists received their most significant
missiological and denominational identity from the Separate
Baptists on the southern frontier and trace their lineage to
the Puritans which rests at the core of the American ethos
(Nash 1989:63). Until the late nineteenth century the
Baptists in the South were common people, poorly educated
and drawn from the lower and lower-middle classes of rural
society (Spain 1967:210). The SBC became the institutional
voice of common southern folk (Rosenberg 1989:13). The
Southern Baptists became a sub-culture in the mainstream of
American culture and even today continue to search for their
identity due to their basic beliefs being challenged by a
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changing pluralistic society of America and a changing world
(Estep 1994 :388) .
On one hand, the Southern Baptist Convention
established first-class universities and seminaries to
educate their own people, but on the other hand they want to
control these institutions to make sure they propagate the
right doctrine and theology. In the history of the Southern
Baptists, every time they have tried to break away from
captivity to their southern culture, the denomination has
faced a crisis, the recent battle between the
fundamentalists and the moderates in their own convention
being a good recent example.
The challenge of the Southern Baptists in the coming
years is to search for their identity in a pluralistic and
secular context in the southern part of America. The future
of this denomination depends on its leaders. Are they
willing to take the context in their own homeland and the
world seriously, or will they go back to their single vision
and like Draper^ declare "the Southern Baptist Convention is
one of the most missionary, evangelistic denominations in
the world" (Draper 1994:9)?
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As BapfiRh
Southern Baptists stress their Baptist distinctive.
This is their belief system, a common platform that works
out in cooperation with one another. Lynn May, Executive
Director of the Southern Baptist Historical Commission,
points out the distinctive of Southern Baptists:
Baptist distinctive beliefs and practice are: (1)
the authority and sufficiency of the Scriptures;
(2) the priesthood of the believer; (3) salvation
as God's gift of divine grace received by man
through repentance and faith in Jesus Christ; (4)
a regenerated church membership; (5) baptism, by
immersion, of believers only; (6) two ordinances,
baptism and the Lord's Supper, viewed primarily as
symbols and reminders; (7) each church as an
independent, self-governing body, the members
possessing equal rights and privileges; (8)
religious liberty for all; and (9) separation of
church and state. (1979:7)
Baptists stress that they do not have a creed, but these
distinctives certainly carry the nature of a creed.
Baptists are requested to be loyal to these distinctives and
uphold the Baptist tradition. Sometimes Baptists are proud
of their purest tradition which is seen as coming from the
New Testament tradition, and seems superior to other
denominations. The emphasis upon these principles as
biblically-sanctioned has resulted in a sectarian tendency
to consider their own tradition as divinely ordained and to
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negate other Christian denominations as doctrinally unsound
(Nash 1989:135) . Rosenberg even pushes a bit further,
pointing out that this system of beliefs supports a system
of power, which she implies is the SBC (1989:11). She
criticizes the Southern Baptist as believing in:
the primacy of the individual conscience, local
church autonomy, democracy, and the individual
response to a direct call from God, yet
bureaucratic organization for denominational
promotion. ... a basic distrust of biblical
scholarship; urban affluence and political
influence, yet rural purity and rejection of
materialism; universal evangelism, yet local
church homogeneity of class and color;
congregational dependence on the ideal of intact
nuclear families under paternal authority. . . .
(Rosenberg 1989:7)
The theme of saving souls and the Baptist distinctive act as
a set of symbols that function as a primary means of serving
the region's cultural unity, providing symbols for
communicating, perpetuating, and developing knowledge and
attitude (Eighmy 1987:202). Eighmy points out that this is
a "denomination in cultural captivity." If only Southern
Baptists can transcend this cultural captivity they may
become prophetic visionaries (1987:208)
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The Southern Baptist Sub-culture Reflected
in the Hong Kong-Macao Mission
After the study of the historical, theological and
cultural aspects of the Southern Baptist missionaries, the
following section looks at Hong Kong as a case to show the
Southern Baptist sub-culture being reflected in the Hong
Kong Baptist churches.
The Growth of the Hong Kong
Baptist Convention
A Southern Baptist missionary returned home to report
on the work in Hong Kong to different churches in America.
One person in a congregation asked, "How many Southern
Baptist churches have you planted in Hong Kong in all these
years?" The missionary answered, "none; we did not have a
single Southern Baptist church in Hong Kong." The answer of
the missionary was right and wrong. Although the Southern
Baptist missionaries did not intentionally transplant
Southern Baptist churches in Hong Kong, they unintentionally
planted the Hong Kong Baptist churches with the form of the
Southern Baptist churches. Chinese Baptist Christians have
been in partnership with the Foreign Mission Board of SBC
for over 150 years. Wong Yat-keung in his dissertation
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points out that the work of the Baptist Mission from 1842 to
1970s in Hong Kong can be divided into three stages:
The first period is that of pioneer missions; this
period of some 60 years covers the most difficult
time in pioneer work, which ended with the
organization of the first independent Baptist
church. Yet it served as a springboard to Baptist
missions to mainland China. The second period of
some 50 years includes the development of the
local churches until the political change in
mainland China, which led to a new phase of
Baptist missions in Hong Kong. The third and the
present period deals with the combined efforts of
the local Baptists and foreign missionary-
agencies. (1974:48)
It is obvious that the Baptist mission in Hong Kong is
approaching the fourth period, that is, the Baptist Mission
work under the Hong Kong Special Administrative Region of
China. This dissertation will mainly discuss the third
period as Dr. Wong classified it, and investigate the
mission of Baptist churches in the coming fourth period.
The Hong Kong-Macao Mission was organized in 1952, with
three couples and one single woman missionary (Hong Kong-
Macao Mission 1973:1) . The constitutional name of the
mission is: Hong Kong-Macao Mission of the Foreign Mission
Board of the American Southern Baptist Convention. The
purpose of the Hong Kong-Macao Mission was clearly stated in
the report called "Program Base Design" (PBD)* in 1971:
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The purpose of the mission shall be to promote,
undergird and strengthen the proclamation of the
Gospel of Christ, the meeting of human needs, and
the development of Christians as rapidly as
possible through individual participation, through
mission projects, and through cooperative efforts
with the Hong Kong and Macao Baptist churches,
their associations, and other institutions. (Hong
Kong-Macao Mission 1971:9)
The constitution provided for the following committees:
evangelism. Christian education, literature, seminary,
student, relief, and property and building. Through these
committees the Hong Kong-Macao Mission carries out its work
in Hong Kong and Macao.
Because of the turmoil in China, thousands of refugees
flowed into Hong Kong. The Hong Kong-Macao Mission provided
personnel, leadership and support to the Hong Kong Baptist
Convention. The 1950s was the fastest growing period in the
history of the convention (Wong 1974:129). The priority of
the Mission was evangelism and church planting.
Missionaries at that time were involved in the beginning of
most of the new chapels and often in the plans for enlarging
or relocating the older ones (Hong Kong-Macao Mission
n.d.a:3) .
In the following decade (1960-1970) the Hong Kong-Macao
Mission put its resources into planting churches, and
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establishing the Baptist College and the Baptist Hospital
(Hong Kong-Macao Mission n.d.brl). Again, the summary of
the study report on the Mission Minutes between 1960 to 1970
indicates that the requests for funds increased
considerably, most of it expended in developing
chapels. In their 1965 missionary consultation
the general finding committee, the missionaries
proposed:
That the Foreign Mission Board continue to seek
church growth on indigenous terms; that is, that
the churches be encouraged to reproduce themselves
from the resources available in the local
environment and in the Spirit of God. This is to
be accomplished with the understanding that
subsidy is not altogether excluded during early
growth. (Exception: there was strong feeling with
several that subsidy should be discontinued
altogether. Perhaps enough objection was raised
to warrant a really constructive study of the
question.) (Hong Kong-Macao Mission 1965:7)
In this statement, indigenous is interpreted as meaning
self-supporting. There was little mention of the cultural
aspect of planting a church. In a later section of the same
report, under the title of "Concerning Theological Education
and Leadership Training," they asked these questions: What
churches and
report of
in Hong Kong
kind of curricula should the theological schools develop?
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How much national, cultural and environmental emphases
should they contain (Hong Kong-Macao Mission 1965:10)?
The study of the reports and minutes of the Hong Kong-
Macao Mission reveals that missionaries tried to help the
Hong Kong Baptist churches grow qualitatively. The Mission
is aware of the issue of indigeneity. It hopes the churches
it plants in Hong Kong can be independent as soon as
possible and led by local pastors. In order to work with
the local people, missionaries who come to Hong Kong need to
take full-time language learning for two years. These two
years serve to help the missionaries communicate, which
helps to build relationships with local pastors and
Christians. Missionaries are encouraged to continue their
language study after the two-year course.
The Mission does right in trying to address the issue
of indigeneity in self-support and language learning.
However, the mission neglects a serious study of the context
of the mission fields. This leads to the difficulties of
Southern Baptist missionaries in plugging into the needs of
Hong Kong people, especially when the challenges are great
and the context changing rapidly-
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It seems these questions concerning the study of the
context did not come to the attention and were not treated
as the central concern of the Foreign Mission Board of the
SBC. In the 1973 "Program Base Design" (PBD) , the Hong
Kong-Macao Mission once again pointed out the importance of
helping all the work of national Baptists move toward
indigeneity as rapidly as possible . The understanding of
indigeneity was based on the "three-self principles" and
especially on the self-supporting aspect (Hong Kong-Macao
Mission 1973:4) . However, at the end of the PBD, once again
it was pointed out that the most important concern of the
mission in the 1970s was again evangelism:
The primary concern of the Mission in the 1970s
should be evangelism. The scope of evangelism
includes leading persons to accept Jesus Christ as
personal Savior and Lord and helping them to grow
toward Christian maturity as rapidly as possible.
(Hong Kong-Macao Mission 1973:21)
This has demonstrated that the Great Commission theology of
the Foreign Mission Board has had a great impact on each
mission field; the Hong Kong-Macao Mission from its
beginning until now has followed this ideology for over 150
years. One might say the Hong Kong Baptists experience a
triple conversion: first to western culture, then to the
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Southern Baptist sub-culture, and finally to Jesus Christ,
but in the Southern Baptist form. Wong Yat-keung points out
that when a group of Chinese Christians organized their
first Baptist church on Hong Kong Island in 1901, they
insisted on naming their Baptist churches "Self-governing
church" (1974:92). This church dared to be different from
the other Baptists in China in practicing open communion^
for the sake of the many non-Baptist spouses of its church
members. The church made this decision even though all the
Baptist churches were influenced by the missionaries to
perform closed communion,^ a practice held among Southern
Baptist churches in America. One missionary commented that
this church was the most liberal Baptist church in the whole
of China (Wong 1974:93). In its early history, the Chinese
Baptist church in Hong Kong was determined to search for its
own identity and to interpret and express the Christian
faith according to the Hong Kong context, not the American
South context .
What if the Southern Baptist missionaries had allowed
the Chinese church to develop its Baptist identity and
search for its local expression of the Baptist faith in
China? It is a difficult to know what the outcome might
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have been. If such were allowed, the Hong Kong Baptist
churches might not be the largest denomination in Hong Kong,
but at least congregations could say with confidence that
they are a Chinese Hong Kong Baptist group. When Baptist
congregations in Hong Kong return to China after June 30,
1997, Chinese identity will be so important. From then on
the dual citizenship of being Christian and Chinese, will
give us direction on building up the kingdom of God and our
nation. Dr. Wong Yat-keung, the pastor of one of the
largest Baptist churches in Hong Kong and the first Baptist
church in Hong Kong Island, called for indigeneity in
several areas: an indigenous theology, styles of worship,
funerals and weddings, and architectural design (Wong
1974:256-258) . Through his many years of experience in
pastoral work and his interaction with Southern Baptist
missionaries, he begged for indigeneity in theology, in the
form of worship, in customs, and in symbols. Sadly, the
concern of Pastor Wong was ignored by the Southern Baptist
missionaries and the leaders in the Hong Kong Baptist
Convention as well.
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The Ideology of the Hong
Kona Raptish fhurches
Hong Kong Baptist churches were faithful followers of
the New Testament church concept laid down by the
missionaries. Southern Baptists in America share many
things in common which were found almost exclusively among
Baptists. These Baptist distinctives were assumed to be the
principles that operate a New Testament church. These
principles were implemented in the local churches and were
taught at the Hong Kong Baptist Theological Seminary
together with a Baptist history and tradition course.
Anyone wishing to make any change in the church or at the
level of the convention will find the safest way is to work
within the boundary of these Baptist distinctives.
Otherwise deacons and pastors would remind one that he/she
was "leaving" the Baptist tradition which should be upheld.
Since the distinctives of the Southern Baptist Convention
are labeled as New Testament church principles, they have
become Baptist tradition and the guiding theology of the
Chinese Baptist church in Hong Kong.
Southern Baptist theology has over shadowed Hong Kong
Baptist churches. In a political crisis like 1997, Baptist
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churches are handicapped. The churches and their leaders do
not know how to prepare for and respond to the crisis . Many-
pastors and church leaders have chosen to withdraw from the
crisis . They have left Hong Kong to serve the Lord in a
foreign land, in another Baptist church. These people were
loyal to their denomination.
On the other hand, the mission theology of the Southern
Baptists has helped Baptist churches in Hong Kong to focus
on planting churches even in a time of crisis. As a
denomination, the Baptist Convention has not been involved
in any political dialogue of any kind during the 1997
crisis. This denomination is still hoping and praying that
everything will be all right after Hong Kong becomes the SAR
of China.
In the light of the 1997 crisis, the majority of the
leaders of Baptist churches cannot comprehend that they will
have a new identity after the l" of July, 1997. Hong Kong
will be Chinese citizens; they will no longer live in a
colonial setting; they will be part of a national setting.
Hong Kong Baptist churches need to break out from the
cultural and theological captivity of the Southern Baptists.
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Baptist churches need to search for the implications of
their new identity.
The central issue of the 1997 crisis is the
relationship between church and state. Baptists in America
have a history of fighting for their religious liberty and
believe in the separation of church and state, but what will
that mean in the future Hong Kong context? The Hong Kong
Baptist Convention has worked closely with the British
government. In the 1970s, in order to maintain the
principle of separation of church and state, the Convention
had to set up another organization by individual membership
in order to accept government funding for the Baptist
schools in Hong Kong (Wong 1974:143).
Many of the Baptist churches worked with the government
hand- in-hand to provide social services in their communities
in order for the government to give land to the churches to
build their own church buildings. Hong Kong Baptist
University, which was established through the efforts of the
missionaries of FMB, is now a fully subsidized university
run by the government . These cases violate the principle of
separation of church and state.
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In the long history of China, there has been no concept
of separation of church and state. The church or any kind
of religion is part of the state, under the state, and
controlled by the state. Jonathan Chao of the Chinese
Church Research Center points out that four forces shape
China's religious policy:
First, there is the tradition of state control of
religions. In imperial China, the state assumed a
right of sovereignty over all aspects of its
subjects' lives. There was no separation of
religion and state as understood in the West,
neither in theory nor in practice, and the Chinese
people have never questioned the sovereignty of
the state .
Second is the anti- religious thinking which arose
from the New Cultural Movement of 1919-23.
Chinese intellectuals of May Fourth era adopted
the position that all realities must be tested by
science for their functional usefulness for the
building of a modern China. Religious beliefs
were considered a hindrance to the development of
a young, modern China.
Third is the Lenin's anti-imperialist attitude
toward religion. Developing Marx, Lenin believed
that religion is an opium which the imperialists
give to the people to dull their will to resist
exploitation.
The fourth source is Mao Zedong's theory of
contradictions and united front policy. Mao
asserted that in society there are antagonistic
contradictions, such as political and ideological
contradictions, and non-antagonistic
contradictions, such as religious differences
among the people. Mao also differentiated primary
from secondary conditions according to changing
141
historical situations. Under this system,
religion was considered a non-antagonistic and
secondary contradiction. (Chao 1989:34)
When Hong Kong becomes the SAR of China, how will the
Baptists in Hong Kong exercise their distinctive of the
separation of church and state and interact with the forces
Chao has mentioned? Each culture has its own
distinctiveness. In order to discover the Baptist identity
in a particular context, the interpretation of the Baptist
distinctive through the context in which the missionary is
working must be taken seriously.
Rufus Spain, in his study of the social history of the
Southern Baptists in the 19th century, concludes:
The most obvious conclusion that can be drawn from
this study is that Southern Baptists were
relatively unconcerned about the problems of
society during the period form 1865 to 1900. As a
denomination they attempted to remain true to what
they believed to be the primary mission of the
church- -preaching the gospel- -and they relegated
social reform to a position of secondary
importance. (1967:209)
A perusal of the minutes and plans of the Hong Kong-
Macao Mission since its establishment in Hong Kong reveals
"Preaching the gospel," "evangelism," and "church planting"
as the goals and objectives of the FMB missionaries in Hong
Kong. Seldom is there mention of plans or ideas to carry
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out social reform or social action. The missionaries did
start social services, clinics, and child care centers, but
these social services were mere tools for outreach.
The Hong Kong Baptist churches were influenced by this
attitude in their own outreach. Although the Baptists are
the largest denomination, they seldom act as the prophets of
the society to criticize the unjust, to speak for the
oppressed. The only exception occurred in the period of the
4 June 1989 China pro-democracy movement. During that
incident most Hong Kong Baptist churches and the Hong Kong
Baptist Convention were no longer silent. They openly
condemned the unjust act of China in the newspaper and
identified with Hong Kong people and Chinese people. That
was the only moment the Hong Kong Baptist churches revealed
their true identity: Chinese-Hong Kong-Baptist. However,
the Southern Baptist missionaries in Hong Kong at the time
did not participate in this action because it was labeled
"political . "
If one proposes that the Baptist church in its concern
with the problems of society violate the principle of
separation of church and state, then many Baptist churches
would have to move out of their church buildings, close
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their social service centers and their schools to avoid
violating the same principle. It is obvious that the
Baptist churches in Hong Kong have already moved beyond
Southern Baptist missionary positions on church-state
relationships by receiving government funding. However,
they still need to go further and be unburdened totally from
this "cultural captivity." Baptist churches in Hong Kong
have their own unique context that is different from the
southern part of America. A reinterpretation of these so-
called Baptist distinctive is therefore necessary. God has
used Southern Baptists in the past to help Hong Kong Baptist
churches, but now the Hong Kong Baptists boldly run their
own race. Southern Baptists would not and can not help to
contextualize the gospel and church because of their
conservative theology and regional mentality. The Southern
Baptists also cannot embrace the kingdom dimension of
mission theology because of their localized God concept.
Their God in their American South sent them to evangelize
the world. The multidimensional and all -encompassing
kingdom of God is too threatening for the Southern Baptists
for it pushes them out of their regional mentality and
pride. As Mortimer Arias reminds us, the kingdom
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embraces all dimensions of human life: physical,
spiritual, personal and interpersonal, communal
and societal, historical and eternal. And it
encompasses all human relationships- -with the
neighbor, with nature, and with God. It implies a
total offer and a total demand. Everything and
everybody has to be in line with it. (1984 :xv)
The urgent need for today is that Chinese Baptists in
Hong Kong reflect critically on their context and determine
what kind of mission theology can help them to continue
their mission. The New Testament church interacted with the
Roman state and boldly brought the gospel to their world in
spite of an unfriendly government. Orlando Costas' holistic
model of mission which I will use to interpret our situation
in Hong Kong context is a good tool to help the churches in
Hong Kong finish the task.
The 1997 crisis for Christians in Hong Kong is
essentially the crisis of the church dealing with the state.
For China, her concern is how to keep the churches in Hong
Kong from becoming involved in politics. Because the
Christian community operates social service centers,
hospitals, schools, and a university, it exerts a lot of
influence in society. For the Hong Kong churches, their
concern is how to keep China from interfering in the
religious affairs of the churches. In China, the Chinese
145
government is more friendly to Buddhists and Muslims than to
Christians and exhibits a different policy towards these
religions than toward Christianity. The churches in Hong
Kong are therefore afraid they might lose their status quo
in the SAR government .
Baptist churches in Hong Kong are used to operating in
a friendly colonial government . The Hong Kong government
has acted entirely differently than the Chinese government.
The colonial government gave more privilege to Christianity
than to other religions. Hong Kong Christians request of
China in the Basic Law drafting process and expect the
future SAR government to: (1) preserve the status quo; (2)
to not interfere after 1^*^ July 1997 in the religious
affairs in Hong Kong. The requests of Christians were
accepted by the Chinese government, for in the Basic Law the
religious bodies in Hong Kong have legal protection. They
can maintain what they have before July 1997 and remain
fifty years unchanged.
What does the Bible say about these matters? Is it
biblical for the church to request the government to
maintain its status quo? The principle from the Bible comes
from Jesus, recorded in Luke 20:25, "Then give to Caesar
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what is Caesar's, and to God what is God's." Jesus'
principle helps Christians realize that they are citizens of
two kingdoms; the kingdom of God and their own country.
Hong Kong Christians who live in the SAR should exercise
their obligation as citizens. They also have the
responsibility to pray for the government and the leaders
who will administrate Hong Kong. Christians are member of
two realms, the civil and the religious, and are called to
faithfully render unto each realm.
Christians also acknowledge a higher authority, the
authority of the Word of God and the absolute lordship of
Jesus Christ. The churches in Hong Kong now are pro-
government . The church is a partner with the government and
has developed her missionary enterprise under the protection
of the colonial government. This relationship is unhealthy,
the church put herself in a dangerous position, for if the
church depends so much on the government, the government can
easily manipulate the church. The confession. The
Convictions Held by Christians in Hona Kona in the Midst of
rontemporary Social and Political Chanae . which was endorsed
by most evangelical leaders in 1984, gave the church a
bottom line on the church and state relationship. It says:
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VII. Our View on Church and State
We believe that the authority of the government
comes from God. Within the sphere of the
authority due to the government we ought to obey
it. However, in the event that demands of the
government conflict with the Word of God, we ought
to obey God. The government has a specific realm
of authority given by God to preserve law and
order, to maintain stability in society, and to
protect her people's way of life. According to
this principle, government ought to be responsible
to the people under constitutional rule.
Christians ought to play the role of prophets in
the society and encourage the government to
promote justice and the common good of the people.
(1984)
The church should take this opportunity of the 1997
crisis to separate itself from the government and depend on
God to open up new ways and opportunities in the future.
Summary
This chapter has discussed the influence of the
Southern Baptist missionaries of the Foreign Mission Board
in Hong Kong. The beginning of the Southern Baptist
Convention in 1845 had an evangelistic zeal to do evangelism
at home in America and abroad. They organized their first
two institutions, the Home Mission Board and Foreign Mission
Board, to carry on their missions. The commonly called
"Great Commission" became their drive for missions. The FMB
148
functions as the agency of the SBC to commission
missionaries around the world. The Great Commission
theology guided the FMB in their approach to missions. This
theology limits missionaries from paying attention to the
cultural mandate of each particular mission field. On the
other hand, the missionaries bring with them their own
cultural identities- -American, Southerner, and Baptist- -with
the gospel they preach. One of their mission fields- -Hong
Kong- -is discussed as a case to show the effect of the
Southern Baptists' mission efforts.
The contribution of the FMB through the Hong Kong-Macao
Mission should not be ignored for with the single goal of
evangelism and church planting, the Hong Kong Baptist
Convention became the largest denomination in Hong Kong with
over 50,000 members. Besides this, the Baptists in Hong
Kong have a hospital, schools, social service centers and a
seminary. Without the partnership between the Hong Kong-
Macao Mission and local churches, all of these could not
have been done. On the other hand, the Hong Kong Baptist
churches are also locked in by the cultural captivity of the
Southern Baptists. This is the price Hong Kong Baptists
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have paid to accept the help of missionaries from the
American South.
Now the Hong Kong Baptists have to search for their own
identities as Chinese-Hongkongese-Baptist . What will these
identities mean in the future of SAR Hong Kong? In the
context of social change, this is the best time for the Hong
Kong Baptist churches to free themselves from this
ecclesiastical captivity. The church should be freed to
express the gospel in the way that best fits Hong Kong
people; then the Chinese would not need to experience a
"triple conversion." A new agenda lies before the Baptist
churches in Hong Kong. How do the leading pastors of
Baptist churches in Hong Kong perceive the future? What are
their plans to lead the church? How do they see their
identities? The following chapter will discuss how senior
pastors of Baptist churches and lay Christians in Hong Kong
perceive their identity and social change in the political
transition period. It will also include the opinions of
important Christian leaders and business people in Hong Kong
on how they look at the 1997 crisis. Will they experience
the crisis as an opportunity or only a danger?
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Notes
1- State bodies are the Baptist Convention in each of the
states in America and are organized by the local
Baptist churches in each state.
2 . "Rice Christian" was a term used in the early
nineteenth century of mission work in China. It
describes some of the Chinese who took advantage of the
missionaries and cheated them by pretending they were
converts and helping the missionaries in their daily
work to get material benefits from the missionaries.
3. James T. Draper, Jr. is one of the leaders in the
fundamentalist camp of the Southern Baptist Convention.
He was the president of the SBC from 1982-84 and the
president of the Sunday School Board of the SBC in
1991 .
4 . Program Base Design was a planning report that came out
of the appointed strategy committee of the Hong Kong-
Macao Mission.
5. Open communion means that the church allows members
from other Christian denominations to take communion
together.
6 . There are two practices of closed communion among the
Southern Baptists. The absolute closed communion means
that only members of that particular local church can
take communion. Visitors are denied. A loose practice
of closed communion means that only Southern Baptists
including members from other Southern Baptist churches
can partake of communion in the service .
CHAPTER 4
HONG KONG CHRISTIANS' RESPONSE TO THE
1997 CRISIS: PERCEPTION, ATTITUDE,
AND ACTION
Jesus Christ reveals himself as the good shepherd in
the gospel of John: "I am the good shepherd. The good
shepherd lays dovm his life for the sheep" (John 10:11),
Jesus Christ and his words challenge the pastors in Hong
Kong as the churches face the uncertainty of the future
political transition. Those who minister in Hong Kong in
this political transition period play an important role in
shaping the future of the churches. The "shepherds"
(pastors) will lead the church into a new era in Hong Kong
from a colonial context to a national context.
This chapter describes the opinions of four groups of
people. The first group are forty senior pastors
comprising more than one-third of the pastors in the
Baptist denomination in Hong Kong, discussing how they see
themselves (their identities) , their churches, and the
relationship between the church and the state. The second
group are 160 Baptist Christians and 141 non-Baptist Hong
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Kong Christians describing how they perceive their
identities, their understanding of the relationship between
the church and the state, and their opinion of the future
church ministry. The purpose in collecting data from them
is to give a general picture of the dynamics of the Hong
Kong 1997 crisis. Responses were collected through a
questionnaire. The third group are six opinion leaders and
a group of forty seven pastors who are leading figures of
the Christian community and whose perspective of the future
influences the ministry of the churches in Hong Kong. The
last group are business executives; these people are the
ones who will lead the "soul" of Hong Kong, the economy,
into the next century. The perception of these people
representing the business circle in Hong Kong is an
important contract with the churches, for these people may
have a different point of view from the Christian circle in
Hong Kong .
Description and Result of the Interviews with
the Hona Kong Baptist Senior Pastors
Interviews were conducted with the full-time senior
pastors of Baptist churches in Hong Kong. The questions
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were designed with the reference of Costas' model to cover
three areas; namely, their identities, the ministry of the
churches they pastor, and their personal response to the
coming political change in Hong Kong, particularly their
views concerning the church-state relationship. Those
Baptist churches and senior pastors whose names appear on
the list included in the 1995 Hong Kong Baptist Convention
Calendar were the targets for interviews. The interview
questions and the interview schedule can be found in
Appendix A of this dissertation.
Baptist churches and chapels number 122, with six
designated as English-speaking congregations. The senior
pastors of the six English-speaking congregations are not
included in the study. One senior pastor of a newly
established chapel is an American missionary of the FMB who
is not included as well. Four congregations share the same
person as senior pastor; eleven churches and chapels have no
full-time senior pastors. After deducting these numbers,
the actual number of local Baptist senior pastors in service
is one hundred. Among them, forty were contacted and were
willing to be interviewed by the author. The period of the
interviews began in January, 1995, and ended in April, 1996.
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Procpdnre for ronducting Interviews
The procedure for conducting the interviews in this
study followed Rudestam and Newton's book Surviving Your
Disse-rtation: A Comprehensive Guide to Content and Process
(1992:200-202) . The interviews were conducted primarily by
the author; approximately one -third were conducted by an
interview assistant also trained in mission study and
serving in the Baptist community. The interviewees were
contacted by telephone two weeks before the intended
interview dates. The author or the assistant shared the
significance of this study project, after which the
interviewees were invited to participate in the project.
Through telephone conversations, the interviewees were
informed that the author of this dissertation or the
interview assistant would personally interview them. They
were selected because they are senior pastors serving full
time in the Baptist churches in Hong Kong. Their opinions
and insights were expected to give a full and real picture
of the ministry of the Hong Kong Baptist churches, an
important part of this project. The interviews took place
in the senior pastors' work places or places they thought
were most convenient. The time commitment was limited to a
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maximum of one and a half hours. The interviewees were
informed of the nature of this study and of the three areas
of the interview (identity, church ministry, and personal
response to the 1997 crisis) .
Description of the Sample
Forty of the senior pastors serving full time in
Baptist churches in Hong Kong were interviewed. Among them
two interviewees are acting senior pastors while their
churches are waiting for new senior pastors in the coming
months. Both of the two acting senior pastors have been
serving in their churches for a considerable period of time,
are experienced, and know their churches well. Their
opinions are worth taking into consideration for the purpose
of this study. The interviewees are composed of thirty
seven male and three female pastors . Ages of the
interviewees range from twenty six to fifty seven. Over
half of the interviewees are from thirty one to forty years
of age (Table 1) .
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TABLE 1
Baptist Senior Pastor Interviewees by Age
Age No. of Interviewees % of Interviewees
21-30 3 7.5
31-40 27 67.5
41-50 8 20
50+ _Z S
Totals 40 100
The majority of the senior pastors in our interviews
received their theological training and graduated in the
1980s. When China and Britain began negotiation concerning
the future of Hong Kong, most of the pastors were still
seminary students. The 1997 crisis became part of their
theological and ministry formation. Many of them became
senior pastors as soon as they graduated because some senior
pastors emigrated. Becoming a senior pastor immediately
upon graduation was not a common practice in the churches in
the past unless senior pastors were in great demand.
Among the interviewees, 55 percent have served in their
current churches from one to five years, 27.5 percent have
served six to ten years and only 12.5 percent have served a
longer period of more than ten years (Table 2) .
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TABLE 2
Interviewees' Years of Service in Current Church
Years
< 1
1-5
6-10
No. of Interviewees
2
22
% of Interviewees
5
55
Totals 40
11 27,5
12.5
100 . 0
The longer a pastor stays in a church, the greater his/her
influence in that church. As shown in Table 2, the
interviewees who have served in the same churches ten years
or less make up a large percentage of the group, 82.5
percent. Thus it is evident that relatively inexperienced
pastors are leading their churches in a critical time in
Hong Kong church history.
Of note among the forty samples, five are returned
pastors who were immigrants to the United States or Canada
for less than ten years; three are overseas Chinese who grew
up in Malaysia or New Zealand. They comprise 2 0 percent of
the sample. These returned pastors are experienced since
they have been senior pastors in Hong Kong and abroad.
Their perception of their own identities and the future
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ministry of Hong Kong churches will have a strong influence
on the churches in Hong Kong.
In this research project, 40 percent of the senior
pastors of the Baptist churches in Hong Kong were
successfully interviewed. These forty pastors were
carefully selected by the author. The criteria for
selection were: the size of their church; the location of
their church, the age and the pastoral experience of the
senior pastors. They represent different sizes of Baptist
congregations in Hong Kong. These pastors are informed
individuals concerning different aspects of Baptist
churches .
The sizes of the congregations represented by these
pastors vary from 40 people to 1,200 people (Table 3) . A
few of these pastors are deeply involved in the convention
work (the then president and current vice-presidents) .
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TABLE 3
Average Sunday Worship Numbers of Interviewees' Church
No. of Worshippers No. g� churches % q� Churches
0-49 3 7.5
50-99 8 20
100-499 25 62.5
500-999 2 5
>l-000 _2L ^
Totals 40 100
The findings of the interviews will be organized into
four areas from the statement of the problem of this study:
(1) The Personal Response of Baptist Pastors to the
1997 Crisis;
(2) The Identities of the Senior Pastors;
(3) The Senior Pastors' Understanding of the Church and
State Relationship and;
(4) The Churches' Response to the Future Ministry in
Hong Kong.
The Personal Response of
Pf^rtiP^- Pastors to the
1QQ7 Crisis
Three areas will be discussed: the senior pastors'
perception of ministry; the senior pastor's decision on
emigration; and the fear and hope of the senior pastors.
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The senior pastor's perrp-ption of ministry. In a local
Baptist church, the senior pastor is the major leader.
He/she leads the deacons and associate pastors, the first
level of the church leadership, in planning and developing
new programs and new directions for their church. In the
church, the senior pastor is spiritual leader and
administrator. The deacons and congregation expect
leadership from the senior pastor and seek his/her guidance.
In view of the challenge and need in Hong Kong, the burden
and vision for ministry of the senior pastor directly
influences the direction of the church. In the interviews,
all of the interviewees shared the traditional pastoral work
as their burden for ministry. In response to the question,
"Do you have any special interest or burden in your
ministry?" their answers included: the caring ministry
(visitation, counseling) ; the teaching ministry (preaching,
follow-up of new converts, training church members) , and
outreach ministry (evangelism and church planting) . The
major responsibility of the pastor is to take care of the
programs and daily business of the local church.
ThP senior pastor's decision on emigration. Among the
forty interviewees, only one has definite plans to leave
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Hong Kong in the near future. The rest of the interviewees
have no plans to leave Hong Kong in the near future (after
1997) . It is possible then to conclude that the recent
leadership of the Baptist churches in Hong Kong is steady,
with most of the pastors planning to stay with their
churches through the 1997 political transition.
The fear and worry of senior pastor facing 1997.
As previously discussed, most of these pastors take their
pastoral identity seriously. They know why they are in Hong
Kong and have committed themselves to the churches and to
the Lord. The interviews show that 52.5 percent of the
interviewees (twenty-one pastors) see 1997 as a time of
crisis which may bring danger for the Baptist churches in
Hong Kong. Eleven pastors (27.5%) hold different opinions.
Some do not think 1997 will bring a crisis to the Baptist
churches. There are 20 percent (eight pastors) who believe
the 1997 political transition carries the potential for both
danger and opportunity.
For those pastors who believe 1997 is a crisis for the
Hong Kong Baptist churches, a strong theme emerges. They
believe this is a time for each individual Christian and for
the churches to search for their own identities. After a
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careful study, it was possible to determine that their fears
lie in three areas; namely, the future SAR government and
its religious policy, the social change in the society, and
the personal needs of the pastors themselves .
J- The future SAR government and its religious policy
Some interviewees are cautious concerning the nature of the
future government, which is atheistic. Because the
Communists' ideology is antagonistic to Christianity, the
interviewees generally believe that the future government
will exert some control over the churches. This fear of
psychological rather than incident -related effects comes
from the experience of suffering of the Christian churches
in China and the knowledge of how the Communist government
has dealt with those churches for the past forty years .
From the interviews it was evident that the fear of the
future government includes the atheistic nature of the SAR
government, the implementation of the religious policy in
the future of Hong Kong, and the control of religions by the
government .
7. Social chanae in Hong Kong. The interviewees are
worried that the Hong Kong will be a much tougher place to
live and are concerned with the efficiency of the Hong Kong
SAR government in managing society. They fear that another
wave of emigration in the near future, and continued
emigration will affect the economy of Hong Kong. Some
interviewees also worry about the rising crime rate possible
in the future. Illegal immigrants coming from China could
mean an increase of corruption and crime in society. Many
of the interviewees are afraid of lack of freedom: freedom
of speech, freedom to witness in public areas, and freedom
to hold religious classes in Christian schools. They worry
that in the future Christian ministry and service will not
be conducted as in the past when freedom was taken for
granted.
3 � The personal needs of the pastors themselves . The
pastors themselves are ordinary people. They also care
about the well-being of their families in this time of
crisis. Some pastors are worried about their children's
education. In the future HKSAR, their children might be
forced to accept atheistic ideology in school. Some pastors
fear loneliness and loss of support of co-workers if some of
their friends decide to leave Hong Kong. One interviewee is
afraid co-workers in the same denomination will compromise
their faith in an attempt to please the future government .
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Some pastors are concerned about the effect of their
ovm decisions in this political transition period upon the
churches they serve. If a pastor should join the memorial
activities on June 4 every year, his/her church could be
labeled as an anti -government organization by the future
government. This mentality causes pastors to face
tremendous pressure in meeting the challenges that involve
political and social issues. However, they also express
hope in this crisis.
The hope of senior pastors facing 1997. It is
important to face the future with hope, especially in a
crisis situation. The following six areas help the pastors
stand firm in their ministry and face an unknown future.
1. The promise of God. The senior pastors expressed
faith that our God is the God who controls the history of
this world. We should put our trust in God and God alone,
not in people or in circumstances. There is no need to
depend on any government but on God alone . Jesus Christ is
the Savior and no matter what kind of hardship arises, he
will be with his church and with his servants. This
encouragement comes from the Book of Revelation. The church
of Jesus Christ may face persecution but the Lord is the one
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that controls history (the First and the Last) , and he
requests the church be faithful to him, "Be faithful, even
to the point of death, and I will give you the crown of
life" (Revelation 2:10).
2. Opportunity for evangelism. An open door exists
for the churches in Hong Kong to begin evangelistic work in
China. If Christians can devote themselves to evangelism
and training, the Lord can use the churches in Hong Kong to
do a ministry greater than that accomplished by the previous
generation. There are also new opportunities in Hong Kong
to do evangelistic work. It is estimated that over one
million emigrants will come from China to Hong Kong. Hong
Kong people may also be more open to the gospel when social
change occurs . The churches need to develop strategies to
lead Christians into evangelism both in Hong Kong and in
China .
^. Opportunity for spiritual growth for Christians.
The 1997 crisis is like a shaker, shaking Christians from
self-reliance and self-sufficiency so they will grow and be
purified. Only during a time of crisis can the priority in
Christian life be restored. It is hoped in the crisis the
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Christians will move closer to the Lord and strengthen their
faith.
4. Better opportunity for young pastors in leadership.
The system of ordination is changing. In the past, for a
Baptist pastor to be ordained by the church he needed to
serve under the guidance of a senior pastor for six to ten
years, depending on the different churches. Now, because of
the lack of senior pastors and the demands of the churches,
pastors do not need to wait for a long time to be ordained.
There is now more opportunity for young pastors to take up
leadership. Presently, pastors are ordained normally within
four to six years. This accelerated pace builds new
leadership in the local churches as well as at the
Convention level and will create a new paradigm of ministry
as well. These pastors are more open to change and accept
new things. This will give a chance for the churches to see
some breakthrough in their ministry in the future SAR
government .
5 The Hong Kona Christians' renewal of their
1 dentities . Hong Kong Christians must find their role in
the new Hong Kong SAR of China. The meaning of being a
Chinese Christian and the meaning of Christianity to the
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Chinese must be discovered. These can be accomplished in
several ways: (1) the pastors need to give biblical models
for their preaching and teaching in the church on these
subjects; (2) the teaching ministry in the church needs to
evaluate and to write new teaching materials adding in these
factors; (3) Christians in the church are encouraged to
discuss these subjects in small group and Sunday school
class settings. Christians must learn how to become
involved in the society and in the nation. Because we
belong to a nation, we have the responsibility of building a
nation full of mercy and justice.
^ A change in China to a fair and just nation.
Economic growth brings about transformation of a society. A
more fair and just nation, not by Western standard but in a
new Chinese standard, will perhaps emerge in the future in
China. The Western characteristic of justice as describes
by Agnes Liu (1994a: 53) is "logical and rational," "cold and
blind," "regular," and "precise." Traditional Chinese
characteristics of justice are totally different; they are
"relational and situational," "warm and human," "flexible,"
and "imprecise." As contact with the outside world brings
knowledge and understanding of the importance of a fair and
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just society, the Chinese need to develop a standard of
justice that can bring fairness and justice to society and
also express the Chinese ethos. When a new generation of
leaders in the Chinese government comes to the political
scene, positive change might occur in China and in Hong
Kong.
The Identities of Senior Pastors
The forty pastors were asked a soul-searching question- -
"Who am I?" --at the beginning of the interviews.
From the interview, most saw themselves as a servant of
God, a pastor, or a preacher. Since most of the interviews
occurred in their church offices, this was the most natural
identity they could relate to in those moments. These
pastors knew it was God's calling for them to be pastors in
Hong Kong in this time and in this place, to serve God
through leadership in God's church. Seven of them responded
to this question with their names or the origin of their
ancestors' in China. These pastors were thinking not only
of their calling as pastors but also of their identity as
Chinese in relation to the land and the origin of their
ancestors. Those who had families responded with the
identities of husband or father. These three identities.
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pastor, husband, and father, were the most common responses
of the interviewees.
The interviewees were given another chance to explain
in detail their four identities, as Chinese, as Baptist, as
minister, and as Christian. Most of the interviewees
understood their identity as Chinese in a cultural, ethnic
sense. From their ethnic background, they accepted this
identity and lived in Hong Kong in the context of a Chinese
society.
The identity of being Baptist was the weakest among the
four identities listed. Although 70 percent of the
interviewees had a Baptist background and were graduated
from the Hong Kong Baptist Theological Seminary, they had
little to say concerning this identity except that they
belong to the same denomination and work together in the
same Convention. This perception shows that the younger
generation of pastors in Hong Kong is more open than the
older generation to cooperation with other denominations.
They do not see their denominational distinctive as a
hindrance or control that differentiates them from other
Christians .
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All interviewees share a strong sense of identity in
being pastors. They are pastors called by God to serve
God's people in Hong Kong, and they know that is why they
are here at this time. They see responsibilities in
themselves of being a new generation of leaders in the Hong
Kong Baptist denomination.
In reference to identity as Christians, many of the
interviewees said this was the first identity they were
aware of from the time they accepted the Lord Jesus Christ
as their personal Savior. Since they were Christians first,
then they could be called as pastors. This identity also
helped them to connect with a wider circle of Christians in
Hong Kong and around the world. Most of the pastors were
willing to work with other churches in Hong Kong.
On the other hand, to understand oneself as a pastor
(one called by God) provides meaning and purpose for staying
and serving the Lord in Hong Kong. Among the interviewees,
97.5 percent did not see any conflict among these
identities. Only one interviewee experienced an identity
conflict relating to the 4 June 1989 Beijing massacre. His
understanding of the belief in the separation of church and
state stopped him from being involved in the protest
171
activities in Hong Kong. The most common sequence of
identities of the Baptist pastors is pastor, Christian,
Chinese and Baptist.
The Senior Pastors' Understanding
of the Church and State
Relationship
The relationship between Baptist churches and the
future SAR government is one of the major concerns of
Baptist pastors in Hong Kong. In May 1996, forty-seven
evangelical leaders proposed a national day of celebration
in October, 1996, that is, the National Day of the Peoples'
Republic of China ("Editorial", Ming Pao 8 June 1996 :A3).
This proposal aroused great debate within the Christian
community in Hong Kong among Christian leaders and lay
Christians. This incident attracted the attention of the
media in Hong Kong. One Christian responded through a
letter to the editor in a Christian weekly newspaper
indicating that this was her first time to realize her
identity as Chinese. For most Christians in Hong Kong, it
was the first opportunity to take a close look at the
church- state relationship. Interviews with the Baptist
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pastors reveal data which can be summarized in the following
sub-topics .
The role of the state. The interviews revealed that
over 80 percent of the interviewees were reared in Hong
Kong. Their understanding of the state relates to the Hong
Kong government in the colonial setting. National Chinese
identity among pastors is weak due to exposure to three
nations; Great Britain, China and Taiwan. Most Hong Kong
people are not interested in celebrating any national day
because it involves a choice between two governments, in
addition to the ruling British-Hong Kong government. The
best choice is not to identify with any one of the nations,
Britain, China, or Taiwan.
Most Hong Kong-born citizens (over 2.5 million) are
ethnic Chinese, but hold a second-class British passport
(status: British National Overseas, without any right of
abode in Britain) as a travel document. This confusing
identity grows with the Hong Kong people. For most of the
interviewees, the state is the Hong Kong government they
have lived with all their lives, and they see the authority
and the responsibility of the state as being like the
present Hong Kong government. Their feeling toward the
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present Hong Kong government is positive since Christianity
is well accepted by the Hong Kong government and the church
can carry out its ministry in preaching and in social
services .
The role of the church. All the pastors inteirviewed
believe the church carries a unique role in the world. In
theory Baptists believe the church is the body of Christ and
should have freedom to obey the Lord Jesus Christ. A free
church in a free state is the ideal most of the pastors
hold. The church itself should not be involved in politics.
One pastor even has reservations about individual pastors
being involved in politics because if one is a Baptist
pastor, one also represents the Baptist churches.
Some believe the church should play the role of
prophet. On one hand, we are partners with the government
in providing services to society, and on the other hand we
monitor the government with the principle of mercy and
justice. Few believe that the church should be involved in
monitoring the government by social action. The boundary of
social action should be limited to the welfare of ordinary
people and justice in society, but not in political
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movements. This is the meaning of the church as salt and
light in society.
One pastor has a quite different point of view from the
others concerning the role of the church. This interviewee
believes the church should submit to the state because the
state receives its authority from God.
The role of individual Christians. All the pastors
interviewed stressed that although the church should not be
involved in politics, there is no problem with individual
Christians becoming involved in politics. Individual
Christians should exercise their civil rights and be the
salt and light of society. One pastor said that the church
should teach members their civil rights and responsibilities
to society as part of the teaching ministry of the church.
Interpretation of the church and state relationship in
the Hong Kong context . Most pastors agree with the Baptist
principle of separation of church and state. Their
interpretation is that the church as an organization should
be an independent entity and should not be involved in
politics. On the other hand, the state should not interfere
with the autonomy of the church. The church should monitor
the state and voice what is unjust in society.
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However, the majority of the pastors did not know how
to practice this belief of separation of church and state in
the future HKSAR. Most agreed that China interprets the
relation of church and state in a different way from that of
Christians. In Chinese history there is no separation of
church and state; the state must control the church, which
belongs to the area of civil activities.
Other pastors hold a quite different opinion. Some
stress upholding the Baptist tradition of separation of
church and state since this is the unique distinctive of
Baptist belief and the belief that shapes the identity of
Baptists. In the future HKSAR, they believed Baptists
should try to ensure that the government and the church do
not interfere with each other in administration and policy.
The church would not become an instrument of the government .
If a firm stand is taken on the separation of church and
state, a high price may be required because the Chinese
government requires its people to love their country above
their religion. To love the country is interpreted as
loving and supporting the ruling Communist party. Obviously
this priority causes a conflict of allegiance.
Through the study it was learned that the majority of
the interviewees have learned the Baptist principle of
separation of church and state only in theory without ever
applying it in their ministry. The two opinions expressed
represent two major trends of interpretation. It will be
interesting to see how these two approaches will work in
application in the future HKSAR. Those pastors who believe
Baptist churches should play the role of a prophet in
society need to answer this question: Since Baptist churches
have never been a prophet for the past 150 years under
British rule, what changes can make the church become a
prophet in the blink of an eye?
Prediction of the future church and state relationship.
The interviewees were presented with Brown's five scenarios
and an open option to describe other possibilities. These
scenarios were taken for a recent study on this subject by
Deborah Brown (1992) , who worked under an international
exchange program between the Episcopal Church of America and
the Anglican Church of Hong Kong. The topic of her
dissertation is "The Anglican Church in Hong Kong: The
Challenge of Transition." These scenarios describe future
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church development after 1997 under the SAR government. The
five scenarios are as follow:
a . The growth and prosperity of the church
within the community will be allowed by changes
that move China toward sociopolitical
liberalization .
b. The church in Hong Kong will be permitted
by a non-politically reformed Communist regime to
continue to function in society as it has in the
past, at least until the year 2047.
c. The church in Hong Kong will continue to
function somewhat as it has in the past, but in a
steadily weakening mode, up to or perhaps even
slightly beyond the governmental transition.
After that it would begin to be affected by
China's religious policies and used for public
relations purposes in the international arena.
d. The church in Hong Kong could become
increasingly weakened in the community not only in
terms of its ability to provide services but also
by sacrifice of its integrity.
e . The church in Hong Kong would be
organizationally eliminated through extreme
persecution.
f. Other situations you think it may fit.
(Brown 1992:462-480)
The interviewees were asked to take into consideration the
context of Hong Kong and their experience as pastors before
making a selection. The five scenarios vary from positive
to negative outcomes, from phenomenal growth and
sociopolitical influence to extreme persecution. The
interviewees were encourage to talk about possible
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situations other than Brown's scenarios. The result of this
question is shown in Table 4 below.
TABLE 4
Interviewees' Prediction of Future Church-State Relationship
Scenarios No. of Respondents (%)
A 1 ( 2.5%)
B 3 ( 7.5%)
B-C 6 (15 . 0%)
c 20 (50 . 0%)
C-D 5 (12.5%)
D 2 ( 5.0%)
E 2 ( 5.0%)
F 1 ( 2.5%)
Total 40
Among the forty pastors, 50 percent believe the
churches in Hong Kong will operate as they do now but in a
weakened mode. The meaning of "weakened mode" is in terms
of the influence of the church upon society; privileges from
the government like now. The future SAR government will
implement a religious policy limiting the growth and
influence of Hong Kong churches on society. Nine pastors
believe a much worse situation may occur for the churches in
Hong Kong. They chose negative scenarios such as scenario
'C-D' or 'D' Some even chose 'E'. Almost 72.5 percent of
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the sample chose scenarios to *E' . In other words,
Baptist pastors (over 70%) are pessimistic about the future
of church development in Hong Kong under the SAR government .
The Churches' Response
to Futn-rp- M-in-i Ht-ry
in Hong Kong
How will the 1997 crisis influence the growth of the
church and how should the church in Hong Kong prepare for
this crisis? The following section will look at the growth
of Baptist churches and the impact of the 1997 crisis on the
Baptist church.
The growth of Baptist churches. The interviewees were
asked to speak about their church ministry in four areas;
the numerical growth for the past few years, the training
and teaching program, their church outreach ministry, and
the work of the Holy Spirit implicit or explicit in their
church.
In the interviews, 65 percent of the churches (26
churches) were described by the pastors as growing churches,
27.5 percent (11 churches) as plateauing churches, and 7.5
percent (3 churches) as dying churches. Growing churches
vary in size, with pastors of different ages. In spite of
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the emigration problem, most of these churches have had a
slightly increased growth in their Sunday worship attendance
for the past few years. These pastors told the interviewers
that many of the visitors are from other churches. They may
come to worship for quite a while but do not consider
transferring their membership nor taking responsibility in
the churches nor dedicating themselves to the fellowship
life of the churches. These come-and-go visitors affect the
long term planning of the church because they do not
participate in church activities.
Among the churches, 27.5 percent (11 churches) were
described by their pastors as plateauing churches; 7.5
percent (3 churches) were described as dying churches.
These dying churches have some common characteristics: they
have been established for more than twenty years; the
congregations have dropped to fewer than one hundred people;
the emigration trend in Hong Kong took most of their middle
age leadership away; they change their senior pastors
frequently.
The second area that influences the growth of the
church is the training and teaching program. The teaching
ministry of the interviewees' churches is similar. They use
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preaching, Sunday school, Bible study groups, discipleship
training, and small groups to teach their members to grow
spiritually. The most commonly used evangelism method is
Evangelism Explosion III, a training course imported from
America to mobilize church members for involvement in
personal evangelism.
The most common outreach ministries of the churches are
personal evangelism, street evangelism, and visitation to
non-believers in the community. Many church groups visit
hospitals and old-age homes regularly. In recent years,
seven churches have begun short-term cross-cultural
missionary trips to expose their members to missions.
When asked about whether churches have experienced any
extraordinary work of the Holy Spirit, the majority of
senior pastors were careful in answering. Not all of the
pastors were willing to use the teirm "extraordinary" to
describe the work of the Holy Spirit in their churches.
These pastors were afraid that they might be related to the
charismatic churches in Hong Kong with emphasis on the signs
of the power of the Holy Spirit in public meetings. Four
churches experienced numerical growth in their prayer
meetings. One experienced growth from a few people to
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thirty people attending church prayer meeting every week.
One senior pastor described a new unity in the Holy Spirit
after many years of conflict between the younger generation
and the deacons . The two groups dedicated themselves in
prayer and planning under the leadership of the new senior
pastor. One of the fastest growing Baptist churches in Hong
Kong experienced the work of the Holy Spirit in the lives of
the church leaders . The leaders committed themselves to
work hand- in-hand with the senior pastor to reach out to the
community in evangelism. This church is more open than
others to charismatic forms of ministry like healing and
speaking in tongues .
In conclusion. Baptist churches regularly have
newcomers joining their church services, but because of the
loss of leadership and members due to emigration, most of
these churches have maintained a slow growth or have
plateaued within the past ten years. The churches are using
traditional ways of teaching and outreach ministry.
Although some pastors are open to the work of the Holy
Spirit, most of the senior pastors do not expect
extraordinary experiences of the Holy Spirit similar to
those recorded in the Book of the Acts of the Apostles in
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the New Testament. They are careful to avoid practicing
charismatic forms of ministry in their churches. These
pastors were bound by the Baptist tradition. Baptist
churches in Hong Kong seldom emphasis the work of the Holy
Spirit exercising publicly in a church gathering. In
general, the feeling of a breakthrough in church life and
ministry for the future is common to the senior pastors .
Baptist churches need a new paradigm to take them into
the future and create a breakthrough in the ministry of the
church. Churches need to open themselves up to the leading
of the Holy Spirit and to exercising the power of the Holy
Spirit in the coming days.
The impact of 19 97 on Baptist churches. The socio
political change of 1997 impacts every aspect of life of
Hong Kong people, including Christians. Two questions were
asked concerning the impact of 1997 on churches: "How many
people from your church have emigrated since 1982?" and,
"What are the side effects of this emigration?"
Since 87.5 percent of the pastors interviewed have
served in their churches for less than ten years, their
information dates only from the time they began their
ministry in their churches. Most of these churches did not
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keep any formal record of all their members who emigrated
after 1982, when the crisis of 1997 began. They treated
these people as ordinary members dropping out; thus under
these circumstances the interviewees answered with a general
estimation. Although these data were estimations, they can
still be considered reliable because most of the churches
were small, around one hundred members. The senior pastors
knew the individuals leaving Hong Kong. The percentage of
members emigrating for different reasons between 1982 and
1995 varies from 0 percent to 30 percent of the
congregation. The average emigration of these churches is
10.2 percent. Other churches have lost over 350 members by
emigration in a period of 13 years. Two churches newly
planted in the last three to four years have no members
emigrating ;
Churches with largely middle class members are likely
to have a higher emigration rate. Their members are highly
educated, many of them professionals and businessmen. These
people have a much higher potential for emigrating than
people coming from the grassroots level. The larger the
congregation, the longer the history of the church; the more
middle class and professional members in the church, the
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higher the emigration rate. The smaller the church, the
more newly established; the more grassroots members in the
church, the lower the percentage of emigration.
The interviewees could not give figures of how many of
their members have returned to Hong Kong. However, they
estimate that a few of these Christians returned to Hong
Kong after emigrating because they cannot make a living in
other countries. The estimated percentage of these members
returning is 1.5 percent . Some of their members returned to
Hong Kong but did not return to their original church to
worship. Part of the reason is that all of their close
friends have scattered to different parts of the world
instead of being in the same church, so it does not matter
which church they attend.
The consequences of emigration have brought three areas
of impact to the churches. The higher percentage of
emigration, the stronger the impact upon the churches.
These three areas are :
1 . A Lack of Leadership
Churches spending years developing leadership in the
church suddenly found that many leaders in the church were
emigrating to other countries. These leaders included
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deacons, Sunday school teachers, and counselors in the
training unions. Now all levels of leadership are lacking.
Immature leaders may fill the posts in the churches. Lack
of leaders affects the growth of the church. The church
needs time to develop a new generation of leaders.
2 . A Decrease in Offerings
Offerings to the churches decreased because of the
emigration of leaders, professionals, and businessmen.
Lack of resources (both in terms of financial and
leadership) hinders senior pastors from beginning new
ministries and new projects. Those persons remaining in
Hong Kong, especially blue-collar workers, face a crisis due
to the economic transition which has caused a high inflation
rate of 8.7 percent (Hewlett 1996:47). Factories and some
production lines in Hong Kong are moving into China because
the labor cost is much cheaper in China than in Hong Kong.
Thus the current unemployment rate of Hong Kong, 3.5 percent
as compared to no unemployment a few years ago (Hewlett
1996:47), continues to rises and affects the daily living of
everyone, including Christians (Kwok 1996:271-273).
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3. A Reserve in Christians' Commitment
Another impact of emigration relates to the
congregation's commitment to church ministry. Few leaders
can make long term commitments to churches because they
themselves are not certain about their plans in the future.
In order to stabilize the administration and management of
Hong Kong society, the British government has issued
emigration visas to 50,000 passports holders who are
government personnel, business people, executives, and
professionals and their families. This act has some effect
in stabilizing the skilled work force in the short run.
However, this work force is facing possible loss before 1997
since the 50,000 emigres may wait until the last minute to
emigrate. Those who are granted emigration visas by the
United States, Canada, Australia, New Zealand, Singapore and
other countries will either leave Hong Kong before 1 July
1997, or wait until the situation becomes bad before
deciding whether to emigrate. This mentality keeps people
from becoming involved in any long term commitment .
The other aspect of the impact on commitment is the
relationship among Christian brothers and sisters in the
churches. Congregations are afraid to commit themselves to
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building fellowship in depth among themselves because they
are not sure of their plans for the future. Their old
friends in the churches have already gone, and it takes time
and energy to establish new relationships in the churches.
Some young Christians who are employed in the China trade
companies, which are numerous in Hong Kong, have to travel
back and forth to China frequently. Thus they cammot to
have a regular church life, which is important in building
relationships. These three factors hinder the growth of
well established churches.
Implications from the
Pastors' Interviews
The following implications from the interviews of the
pastors can help this research find the new mission of the
church in the 1997 crisis:
1 � Urgent need to define the mission of the church.
From the interviews it is clear that pastors are not mission
oriented. Their perception of ministry is inward. These
pastors are maintaining church business. They are like the
disciples of Jesus who met behind closed doors and forgot
that Jesus Christ had risen. These pastors need to be
renewed by the power of the Holy Spirit . They should begin
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to look outward, to see the needs and opportunity outside in
the mission field. This is exactly what Costas means by the
presence of the power of the Holy Spirit in the mission of
the church.
The pastors need to understand the missionary nature of
God and the church will be the agent to extend the Kingdom
of God. The growth of the Baptist churches in the past few
years is only transfer growth, not growth by outreach and
mission. The church should grow holistically in four areas:
numerically, organically, conceptually, and diaconally in
order to fulfill the task that God gives to the churches in
Hong Kong.
2. The pastors need a biblical model to give them hope
to face the future state. The church of God can survive
under different kinds of political systems. The pastors are
afraid of losing the privilege that the colonial government
gave to the Protestant churches. The pastors should realize
that the church of God survived and is full of power in
China, too. When churches in China lost their privileges
and suffered under the Communist government, they grew so
rapidly that it surprised the world. The power of God's
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presence with the churches in China is just like the early-
church recorded in the Book of Acts.
In the Book of Acts we can see the church survive in an
unfriendly situation. Churches were persecuted but the
disciples of Jesus had the boldness to preach Jesus without
fear. The testimonies of the early church recorded in the
Book of Acts were repeated and repeated again; this was the
lifestyle of the church. "The apostles left the Sanhedrin,
rejoicing because they had been counted worthy of suffering
disgrace for the Name. Day after day, in the temple courts
and from house to house, they never stopped teaching and
proclaiming the good news that Jesus is the Christ" (Acts
5:41-42) .
3. When the pastors are involved in God's mission.
their identity is confirmed. When God's people are involved
in God's mission, then they will find their identity. The
power of the Spirit's presence in their daily lives will
confirm that they are the children of God and that God will
provide for all their needs. Without God's permission,
nothing can harm them. When pastors lead their churches to
reach out to people in China, this will help them confirm
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their identity as Chinese Christians. They can identify
more with the rest of the Chinese people in China.
This section has described interviews with the senior
pastors in the Baptist denomination in Hong Kong. The
following section summarizes the Christians' perception of
the 1997 issue.
Description and Results of the Questionnaire
for Christians
Besides data collection concerning the responses of
Baptist church leaders, responses of Hong Kong Christians,
especially Baptists, has been taken into consideration.
Baptists believe in the priesthood of all believers, who
have equally important roles in church life and church
ministry. Hong Kong Christians, who live in the context of
political transition, struggle, as do all other Hong Kong
people . How they look at the context and how they interpret
the happenings from the perspective of Christian faith will
affect the strength of the Hong Kong churches. Strategies
for mission and growth of Baptist churches in the future
Hong Kong should focus not only on answering the needs of
non-believers in the Hong Kong context, but also on needs of
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the Hong Kong Christians, including the involvement of
believers. For the purpose of this study, a questionnaire
was designed (see Appendix B) to collect data among Hong
Kong Christians.
Distribution of the Questionnaire
The questionnaire, printed in a one -page format, was
written in Chinese. The questions were different than those
asked of the pastors. The questionnaire for the Hong Kong
Christians was a modification of the senior pastors'
interview questions (see Appendix B) . Ten questions were
asked which offered multiple choice answers. Questions
focused on Christians' understanding of five Baptist
distinctives; relationship between church and state, their
felt needs in relation to their identities and the Christian
faith, and their opinion concerning priorities of church
ministry. Distribution was done by seminarians of the Hong
Kong Baptist Theological Seminary from April to June of
1996, one year prior to the 1 July 1997 transition. The
seminarians took copies of the questionnaire to different
Christian groups in the churches where they served as
interns. Most of the churches were Baptist, but a few other
evangelical churches of Hong Kong were included.
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DescriPt-i.on of the. Sample
A total of 302 questionnaires were completed, 160 by
Baptists, 53 percent of the total respondents, and 142 by
non-Baptists, 47 percent of the total. Among the
respondents, 56 percent (170) are female, and 44 percent
(132) are male. Most of the respondents belong to the young
adult group, from twenty- three to thirty- two years of age
(Table 5) .
TABLE 5
Respondents by Age
AS� Number of Persgng? Percentage
Unknown 4 1%
12-18 36 12%
19-22 47 16%
23-32 119 39%
33-45 77 25%
46-60 15 5%
�il� i Ik
Totals 302 100%
About half of the respondents had reached university or
college education level (Table 6) . The sex ratio and
educational level reveal the fact that the number of female
Christians in the churches of Hong Kong is slightly higher
than that of the male Christians, and most churches were
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composed of middle social economic class professionals and
technicians with university or college education (Li and Lee
1996:81-88, 91-97) .
TABLE 6
Respondents by Education
Highef?t Level Obtained Number of Persons Percentage
Unknown 3 5 12%
Elementary 9 3%
Middle/High 103 34%
University /Col lege 51%
Totals 302 100%
Respondents' Understanding
of the Baptist Distinctives
Among the Baptist distinctives discussed in chapter 3,
five were chosen to be listed in question number two. The
most common beliefs being taught among all respondents'
churches are a significant indicator of the emphases in all
evangelical churches in Hong Kong; that is, "the authority
of the Bible" as the most common with 72 percent of the
respondents declaring this topic. "Believers baptism" is the
second most common, noted by 65 percent of the respondents
(Table 7) . Among the Baptists only, the two most common
topics are similar with "believers baptism", in first place
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with 82 percent of all Baptists, and "the authority of the
Bible", for 76 percent of all Baptists (Table 8).
TABLE 7
Teaching on Baptist Distinctives: Among Total
Respondents
Baptist DiStingtiVffP No. of Total % of Total
Biblical authority 217 72%
Believers baptism 195 65%
Local church 113 37%
Priesthood 146 48%
Church & state 55 18%
TABLE 8
Teaching on Baptist Distinctives: Among Baptists and Non-
Baptists
Baptist Distinctives No. of Bapts (%) No. of Non-Bapts (%)
Believers baptism 131(82%) 64(45%)
Biblical authority 121(76%) 96(64%)
Local church 70(44%) 43(30%)
Priesthood 97(61%) 49(35%)
Church & state 42(26%) 13 ( 9%)
The Baptists' response reveals that believer's baptism
is seen as the most important basic belief and is a
denominational distinctive of Baptists. Together with the
emphasis on "the authority of the Bible," what is seen as
most important in the teaching ministry is the personal
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conversion of believers as manifested in baptism (by-
immersion as an imperative among the Baptists) and a sound
doctrine based upon what the Bible says . Among the non-
Baptists, only 45 percent listed the doctrine of "believers'
baptism" as their greatest concern. The least emphasized
belief noted by the respondents in the churches was the
"separation of church and state," with only 18 percent of
the total respondents and 26 percent among all Baptists.
Although it was also the least common topic among the
Baptists, the percentage of Baptists was higher than that of
the non-Baptists, only 9 percent of the non-Baptists,
compared with 26 percent of the Baptists. As the context of
Hong Kong in the past did not require the church to respond
to political issues, the relationship between church and
state has not been an issue for consideration.
The Identities of the Respondents
Out of a total of 158 respondents, 52 percent,
identified with Hongkongese (Table 9) . Among them, 8 0 are
Baptists, or 50 percent of all Baptist respondents.
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TABLE 9
Identities of Respondents
Identity No. of Total (%) BaptS (%) Non-Bapts (%)
Hongkongese 158 (52%) 80 (50%) 78(55%)
Chinese 142 (47%) 76 (48%) 66(46%)
Chinese -Hongkongese 133 (44%) 63 (39%) 70(49%)
The second ranking of the identities was Chinese, 66 percent
of non-Baptist respondents and 48 percent of all Baptists.
The last identity checked was Chinese -Hongkongese, with 44
percent of the total respondents and 3 9 percent of all
Baptists. These figures suggest that Hong Kong, with its
past history as a British colony on the south coast of
mainland China, has developed as a unique city different
from the cities in mainland China.
Although based upon Chinese traditional culture. Hong
Kong has its distinctive character. Rey Chow (1995:30)
described Hong Kong as standing in a "marginalized
position." This position has developed through history
while Hong Kong has struggled to find its way between the
British colonial culture and the Chinese Communist culture
(Chow 1995:30) . Hong Kong people are proud of what they
have accomplished, enjoy their way of life, and identify
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with their marginalized culture which is different from and
in contrast to that of the dominant culture in mainland
China. ^ This describes the struggle of Christians as well.
At the same time, the historical identity, the self-
consciousness of being Chinese, is still strong among the
people. Unfortunately, conflicting Chinese and Hongkongese
identities cannot be compromised: being Chinese- -with the
historical and cultural identity and a Communist ruling
party, and being Hongkongese- -with a border culture of its
own and a capitalistic lifestyle. As Lau and Kuan noted
early in their survey in 1986, and also in Chow's
description. Hong Kong people on one hand stand against
British colonialism, but on the other hand, they cannot
accept the one-party politics of the Chinese Communist reign
(Lau and Kuan 1988:179; Chow 1995:32). According to the
questionnaire results, less than half of the respondents
agree with the Chinese -Hongkongese identity. The conflict
between the two identities is difficult to resolve.
The Respondents' Decision
on FfTTTi gf'ation
The result of the questionnaire reveals that in the 2 97
valid cases, 64.3 percent (191 persons) of the respondents
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had no plans to emigrate, and 23.9 percent (71 persons) have
not decided on emigration. These two groups comprise a
total of 88.2 percent of respondents who will probably
remain in Hong Kong in the near future. Only 11.8 percent
(35 persons) have decided to emigrate. As 1^*" July 1997
draws near, leaving is nearly complete. Those who now
remain in Hong Kong will likely stay after 1997. This
choice includes both Christians and pastors.
Perception of Future Government
and the Preparation of
the Church
In the survey, 71 percent (213 persons) believe the
church has worked better under the colonial government than
it will under the future SAR government. It is easy to
understand this answer because the churches in Hong Kong
have been under the colonial government for the past 150
years. To all of the Hong Kong people, the SAR government
is unknown. Although China has promised that the future
government will be operated by Hong Kong people, evidence
shows that the Hong Kong people thus far have not had much
say in the making of the future SAR government .
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In question eight, five possible situations describing
the future of the church under the SAR government were given
to the Christians for response in a slightly different
version than the scenarios in the pastors' interviews, which
focused on church-state relationships. In the questionnaire
for lay Christians, question eight focused on church life
and Christian ministry. The five situations describe a
progression of Christian ministry from being in a very
favorable position in the future Hong Kong SAR, to the
church facing great pressure from the government and
operating under its control. The outcome of the selections
is similar to the response of the pastors. Table 10 shows
the result .
TABLE 10
Prediction of Future Christian Church
Scenarios No. of Total (%) Baptists (%) Non-Baptist (%)
A 63(21%) 29(18%) 34(24%)
B 43(14%) 21(13%) 22(15%)
C 105(35%) 59(37%) 46(32%)
D 62(20%) 33(21%) 29(21%)
E 26( 9%) 16(10%) 10( 7%)
F 3 ( 1%) 2( 1%) K 1%)
Totals 302(100%) 160(100%) 142(100%)
A: The church grows in Hong Kong, leading to a co
operative relationship with the churches in China, and
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Christianity has a vital growth both in Hong Kong SAR and in
China .
B: The church continues to function as in the past, at
least until the year 2047.
C: The future SAR has a hidden religious policy for the
church; the church is in a steadily weakening mode.
D: The future SAR has an open religious policy for the
church; the church in Hong Kong must follow the religious
policy set by the SAR government.
E: The church faces great pressure from the government;
the church is forced to organize together to work under the
religious policy. The church loses its ability to provide
services and sacrifices its integrity.
F: Other possibilities.
Pastors and Christians are both pessimistic about the
future. There are 64 percent (193 persons) who believe
China's religious policy will be imposed on the church in
Hong Kong; degrees run from weakening the church influence
in society to sacrificing its integrity (within this 64
percent, 9 percent take the "extreme" view E) . Both
Baptists and non-Baptists see the future almost the same, as
they all believe that China will exert some control on the
churches in Hong Kong.
In another question asking whether respondents see 1997
as a crisis for the churches, an interesting and somehow
conflicting response was given. Twenty-nine percent (89
persons) said "no," 37 percent (112 persons) said, "I do not
know," and only 33 percent (101 persons) saw 1997 as a
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crisis for the church. When adding those responding "no"
with "I do not know," 66 percent (2 01 persons) do not think
1997 is a crisis for the church or they have no prediction
about the future situation. The conflicting point of these
two questions is that 64 percent (193 persons) perceive the
future pessimistically and believe that China will get some
control over the churches in Hong Kong, but at the same time
66 percent (201 persons) do not see this as a crisis for the
churches in Hong Kong.
The responses of these Christians matched the
temperament of the majority of Hong Kong people regarding
the 1997 crisis. Most Hong Kong people hope that Hong Kong
will get better after 1997. China's government has repeated
and repeated again that they will implement the Basic Law
for Hong Kong SAR. On the other hand Hong Kong people have
experienced the interference of China on Hong Kong matters .
They perceive the future pessimistically.
When we continued to ask these Christians if their
churches have prepared them for the coming sociopolitical
change (see Table 11) , only 30 percent (90 persons)
responded "yes," 16 percent (49 persons) responded "no," and
53 percent (160 persons) responded, "I do not know." If the
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churches have prepared the members to face the coming
change, why would they respond, "I do not know"? Have the
respondents failed to participate in existing programs in
the churches? If the two groups are added (the "no" and "I
do not know"), at least a total of 69 percent (250 persons)
are not preparing for 1997 and the coming change in the near
future .
The churches have the obligation to prepare Christians
to mature in the Lord. It may be possible that the churches
in Hong Kong are preparing the Christians in a general way,
to growth in the Lord but not specifically to prepare them
to face 1997. When Christians are mature, they can serve
God in whatever circumstances.
TABLE 11
Churches' Preparation for Change
Answers lia
I do not know
Yes
No
Y[r^t an.swered
Totals
of Total (%)
160 (53%)
90 (30%)
49 (16%)
3( 1%)
302 (100%)
Baptists (%)
90 (56%)
34 (21%)
34 (21%)
2 ( 1%)
160 (100%)
Non-Baptists (%)
70 (49%)
56 (39%)
15 (11%)
1( 1%)
142 (100%)
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Table 11 reveals that non-Baptists churches are more
prepared than Baptists; 3 9 percent (56 non-Baptists) have
learned about the preparation of their churches to face the
future changes. Only 21 percent (34) of Baptists have
learned about the preparation of their churches. In the
secular sector of Hong Kong, government agencies,
politicians, and local and international companies have
already prepared for 1997. People involved in these
preparations study the policy of the Chinese government,
send people to China to study their culture, and insist on
their employees learning Mandarin in order to communicate
with the Chinese from China in the future. The churches, on
the other hand, seem to be doing little to prepare their
members to face the coming change. The churches of Hong
Kong appear to be out of touch, not sensitive enough to what
is happening around them, or do not know what to do to
prepare; they appear to be living in an unrealistic world.
The Felt NppHs of Hona
Y;r,Y\q rh-r-istians
What are the needs of Christians as they face the
coming change? How can the churches in Hong Kong understand
the needs of Christians? The last item of the questionnaire
asks, "In the face of the possible future changes of
government policies of Hong Kong, please list the priorities
to which you think the church should devote its time." The
overwhelming response of Christians (74 percent, a total of
223 Christians including 117 Baptists [73 percent of all
Baptists] and 106 non-Baptists [75 percent of all non-
Baptists] ) , is that they need the church to help them to
build their individual spiritual lives toward maturity. The
second choice, with only 11 percent (33 persons) responding,
is to search for the identity and the role of the church in
the future SAR.
The individual spiritual needs of Christians fit the
pietistic tradition of Chinese evangelicals who see
devotion, Bible reading, and prayer as the praxis of
Christianity. For years, the majority of churches in Hong
Kong have put most of their efforts and energy into helping
Christians spiritually; the churches were thought to have
solid and mature leaders. However, when the crisis of 1997
loomed, most of these mature Christians, leaders of the
churches, and some honorable pastors in different
denominations, chose to escape from the 1997 crisis by
emigration. Their individualistic spirituality could not
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help them put the 1997 crisis in perspective. The
Christians, most of whom will remain in Hong Kong after
1997, think the best (or perhaps the only) way to prepare
for 1997 is to grow spiritually. The urgent task of the
church may be to develop a new kind of spirituality, with a
more holistic perspective, that can help the Christians face
the crisis in the future.
One implication can be drawn from the interview with
Christians. The crisis of 1997 began as early as 1982, but
still the church in Hong Kong is not preparing Christians to
face the coming transition. The whole of Hong Kong is
preparing except the church! Churches are carrying on as if
it is "business as usual," for they have not taken into
consideration the 1997 factors in their church's agenda.
Pastors and Christians still cling to the old church
and state relationship. They hope that everything will be
the same after 1^' July 1997. Hong Kong Christians should
realize that the church will live under a different state
but will continue to carry on its mission. The churches in
Hong Kong should look forward, give up clinging to the
status quo, and march into the future. China is opening to
the world, and is changing every day. Christians in Hong
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Kong should depend only on God, for only God can give them
courage to interact with the new government .
Perspectives Offered by "Opinion Leaders"
In recent years, since Hong Kong churches have become
more outward looking and more concerned with public affairs.
Hong Kong Christians have looked to leading figures in the
Christian community for opinions and guidance. "Opinion
leaders" with insights on pastoral, diaconal and prophetic
ministry have emerged from among the Christian community.
After 1982, a few of the Christian opinion leaders emigrated
to other countries . Their opinions became relevant mainly
to those Hong Kong people who chose the same path, i. e.,
those who chose to live in other countries. Those who chose
to stay continue to reflect upon the Christian message in
response to the changing context of Hong Kong. However, it
must be noted that Hong Kong Christians have never faced
such multidimensional challenges as those brought about by
the 1997 crisis. A pessimistic attitude, worries, and
mistrust toward the future are present among Christians.
One Christian writer has even observed diverse points of
view concerning whether Christian churches should elect
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representatives to attend the Election Committee^ (Xu
1996:6). In the complex situation of Hong Kong, Christians
are learning to reflect upon and discern issues concerning
their Christian faith. Even though they value the positions
of the opinion leaders, they would not follow their
suggestions blindly.
This section considers the perspective of the opinion
leaders especially concerning the prediction of future
changes and possibilities for Christian ministry. Those
whose opinions are selected for this study are either those
who have focused their attention on missiological reflection
of the 1997 issue or those who are important leading figures
in denominations, seminaries, and parachurch organizations.
Their perspective on the future has a strong influence on
the ministry of the Hong Kong churches .
The Optimists
Leaders and chairpersons in charge of parachurch
organizations, especially those with an evangelical
background, are most optimistic about the future ministry of
Hong Kong. Two leading figures who must be taken into
consideration for this study are the president of the Hong
Kong Baptist Theological Seminary and the executive director
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of the Baptist Press in Hong Kong. Both are former Hong
Kong residents who have returned from the United States .
Alfred Kong, newly appointed president of the Baptist
seminary in 1995, sees great need in the days to come. In
the interview reported in the magazine of the FMB, SBC, The
Commission (Skelton 1996:34-35), he shared that the 1997
transition is the opportunity for the seminary to train
church leaders and mission-minded pastors in preparation for
future ministry in China. His plan is to initiate exchange
programs and other efforts with Chinese churches and
seminaries in order to aid theological education and
evangelism in China (1996:35). His present effort is also
directed toward the seminary's relocation project to sell
its property in the city center and to relocate its campus
in the suburban New Territories to aid further development .
Another newly appointed figure is the Chinese executive
director of the Baptist Press in Hong Kong, Anselm Siao. He
looks at 1997 positively and sees Christian literature as a
necessary partner in missionary and church building efforts
(Skelton 1996:32). In his consideration of early retirement
and his return to Hong Kong in 1994, he was convinced of the
strategic importance of Chinese literature ministry. He
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sees the written form of the gospel message as a necessity
for study and integration into the Chinese culture. In
looking at the future ministry of the Baptist Press in Hong
Kong, he considers that one of the possibilities is that
Christian literature effort cross all borders when the
distinction between Hong Kong (the future SAR) and China no
longer exists (Skelton 1996:32).
Another optimistic Christian leader is missiologist
Gail Law, a former professor of the China Graduate School of
Theology in Hong Kong, who is also one of the founders of a
cross-cultural mission training center for tent -makers. Her
perspective into future ministry derives from a
missiological interpretation of the sociopolitical changes
in Hong Kong. She interprets political change and migration
as the consistent will of God to extend God's kingdom and as
God's active engagement in this redemptive purpose (Law
1990:109) .
In her paper presented at a conference on "Christianity
and Chinese Culture" in Vancouver (1990:108-127), she
concluded with a pattern which facilitated the advancement
of the kingdom in biblical events of unwelcome political
change and migration; namely, a major breakthrough in the
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authentication of the migrants' faith in God and in its
expression; a new approach toward witnessing for God with
fresh vigor and enthusiasm in the new land; and a new kind
of leadership shaping and sustaining the new movement . Her
missiological implication for the churches in Hong Kong is
that Hong Kong Christians should see the 1997 transition as
their "involuntary migration" to China socially, culturally,
economically, and politically. It is a migration into
"foreign culture with unfamiliar values, political and
ideological systems and strange practices of many kinds"
(1990:124) . This is the opportunity for the Hong Kong
Christians to have a major breakthrough in the authenticity
of their faith, focusing on strong convictions and a sense
of mission. Law urged the church to contextualize and
express the Christian faith and its identity as God's people
in a way that is attractive and meaningful to China. She
sees the 1997 advent as a missionary challenge in which God
brings the Hong Kong Christians into a country with the
largest population in the world to be reached for Christ
(1990 : 125) .
Besides Gail Law, other Christian leaders who interpret
the 1997 political transition in a positive way. One of the
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important events/debates was the proposal of forty- seven
pastors and lay leaders to organize an open celebration of
the PRC National Day in October 1996*. These forty-seven
leaders are important heads of different denominations and
parachurch organizations, including Raymond Fung, former
secretary for evangelism in the World Council of Churches'
Commission on World Mission and Evangelism. Many of the
forty- seven leaders share the importance of expressing the
Chinese identity in a Christian way as well as
contextualizing their Christian identity in the Hong Kong-
China context. Behind this proposal is the belief that 1997
is an important turning point for church mission and the
relevant expression of the gospel message .
The Moderates
Many Christian leaders look at the changes with serious
reflection and careful consideration. Among them is Peter
K. H. Lee, who has devoted his effort for many years to the
dialogue between Christianity and Chinese culture, and to
the area of Chinese contextual theology. He describes the
political development of Hong Kong-China as a
"paternalistic government and the economic elite aligned
with each other to give the persons in power special powers
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over the people" (Lee 1994a:160). He prefers a democratic
form of government to an autocratic or paternalistic
government because "the human person has a more recognized
status in a democracy than an authoritarian government"
(1994a:160). He is convinced that God stands with the poor
and the oppressed, and that Christians should devote their
efforts to speaking for the majority of the Hong Kong people
and maintaining social justice (Lee 1996:9),
Since Hong Kong Christianity is still at the
"borderline" in a theological sense, he suggests the need
for Hong Kong churches to "cross over the boundary in some
way if it is not content to remain on the border of China in
a cultural and theological sense" (1994b: 218) , Lee also
sees restriction on religious freedom in the future of Hong
Kong, but he views it as a benefit for the Hong Kong
churches for it is the opportunity for Christians to
exercise their freedom more fully in obedience to Christ, an
act which can result in greater inner strength to cope with
the pressure that is to come (1994a:161).
Concerning the contextual gospel message of the church,
Peter Lee urges the Hong Kong church to be freed from
denominational captivity (not only the Southern Baptists but
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all other denominations) especially in Protestant bodies
transplanted in Hong Kong. The historically conditioned
doctrines and practices foisted on Chinese churches as
unchangeable norms can only constrict the Christian message
and distance Chinese culture further (1994b: 218) . He also
urges the church to be freed from middle-class captivity at
a time when a large part of the church membership is made up
of middle-class Christians whose value orientation is hardly
distinguishable from the non-churched middle-class in Hong
Kong (1994a: 165) . He sees that mission priority among the
rising people of the middle-class should be carried out by
"pungent statements and service in solidarity with the needy
and infirmed" rather than by evangelistic campaigns
(1994a:165) .
The belief that captivity to middle-class values is a
weakness of the churches in Hong Kong is also shared by
another missiologist, Agnes Liu. Liu focuses her ministry
on evangelism and theological education among the poor in
Hong Kong. She comments that the cultural domination due to
the middle -class captivity of Hong Kong churches causes the
gospel message to be contextually irrelevant among blue
collar workers (1994b:168). The blue collar workers make up
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the majority, 60 percent, of the Hong Kong population
(1994b:167). She believes the church needs to offer
alternatives in basic church structure in order to overcome
"structural grievances" if the church is to have a mission
among the majority of the population in the future of Hong
Kong (1994b:167-168) .
Another important figure described as the most
outspoken Christian leader is Kwok Nai-wang. He is an
ordained pastor of the Hong Kong Council of the Church of
Christ in China and the founder and director of the Hong
Kong Christian Institute. He served as the general
secretary of the Hong Kong Christian Council from 1978 to
1988. He is the author of seven books, primarily about Hong
Kong and the mission of the church in the community, and the
editor of five other books. He is also the editor of the
Hong Kong Christian Institute bimonthly theological journal
Reflection, and the writer of the institute's monthly
English newsletter. Like Peter Lee and Agnes Liu, he also
stresses the church's existence for the poor and the
powerless. As Hong Kong society is tipping toward the rich
and the powerful, the church needs to balance its voice
(1996:102) . He believes it will be disastrous if Hong Kong
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remains silent and avoids confrontation with the Chinese
government (Preston 1995:319).
In facing the challenges presented by 1997, he believes
the church needs to adopt the same theme of Vatican II of
the Roman Catholic church, that is, "updating," a renewal
and reform both in its structure and in its mission (Kwok
1996:101). He suggests the church needs to "unburden itself
from its enormous ecclesiastical and social institutions"
(101) , to relearn how to confront the rich and the powerful
(102) , and to stop seeking benefits for itself and its own
"salvation" under Chinese rule but instead start to do for
others like Jesus did (103) .
Perspectives Offered by Business People
Many business people in Hong Kong hold optimistic views
regarding the coming political transition. They have
prepared themselves and their companies to take the coming
opportunity to "invade" the China market and earn as much
money as they can. David Li, well known banker and
representative of the finance constituency in the
Legislative Council, believes that in the future Hong Kong
will become a much cheerier place where every day brings new
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people and new plans in response to new opportunity (Li
1996:1) . He pointed out that thousands of Hong Kong people
are taking out mortgages to buy homes . These people put
their trust in the future .
Simon Murray, executive chairman for Asia-Pacific of
Deutsche Bank, reminded us that the future of Hong Kong
depends on China. When China continues to be stable and do
business with the world. Hong Kong will keep on prospering
(Murray 1996:2). Paul Chow, chief executive and council
member of the stock exchange of Hong Kong, pointed out the
key to Hong Kong's success will depend heavily on its
citizens' integrity and readiness to stand up for their way
of life (Chow 1996:1) . Hong Kong people should engage in
the future, put their fears aside, guard what they enjoy
right now, and look forward with confidence.
Most business people look at Hong Kong's future
positively (for those who see Hong Kong negatively will no
longer remain in Hong Kong) . Their reasons to believe Hong
Kong will get better are: China will keep on being open and
will be eager to be involve in the international community.
Hong Kong has a very effective civil service. The
infrastructure of Hong Kong is getting better. As long as
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Hong Kong people stay out of politics and do not interfere
with China's politics, China will let Hong Kong go on its
own course and bring prosperity to China.
These business people hold a very different attitude
from that of the church in Hong Kong. These business people
use every effort to prepare themselves for the coming
political transition. The churches live in an ivory tower,
busy every week maintaining the church operation. The
church forgets that God has given the churches in Hong Kong
such a marvelous opportunity, for the church can reach out
to a nation with one fifth of the world's population.
Summary
This chapter describes the impact of the 1997 crisis on
senior pastors of Baptist churches and on lay Christians in
Hong Kong. Senior pastors play an important role in leading
the church through this crisis. This research project used
two instruments to collect the data; interviews with senior
pastors of Baptist churches and a questionnaire given to
Baptists and other Christians in Hong Kong. The collected
data were used to answer the research questions and to
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provide insights into developing mission and culturally-
relevant strategies for Baptist churches in Hong Kong.
Interviews with senior pastors reveal that a new
generation of pastors is now leading the Baptist churches in
Hong Kong. These pastors understand their identity as
servants of God, and most of them do not plan to leave Hong
Kong in the near future. However, these pastors, new to
their churches, are relatively inexperienced. Most of them
have served in the churches for fewer than five years. It
takes time for Christian leaders and church members to
submit to and have faith in the leadership of these young
pastors .
In spite of an average emigration rate of 10.2 percent,
most churches have had a slight growth for the past few
years, evidence of the blessing of the Lord upon the
churches in Hong Kong. Most of the churches encounter lack
of leadership, decrease in offerings, and hesitation in
making long-term commitments to church ministry. The
Baptist churches of Hong Kong are entering a new era but are
still using traditional methods (Sunday school, fellowship,
Bible study) to teach their members. The pastors are
looking for a breakthrough in their church ministry.
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The senior pastors interviewed understand their
identity as servants of God. This identity gives them hope
and power to remain in Hong Kong during this political
transition period. These pastors identify themselves as
pastor. Christian, Chinese, and Baptist. Although most of
these pastors grew up in Baptist churches and trained in the
Baptist Seminary, they put their Baptist identity last in
the selection of the four priorities. Almost none of these
pastors sees any conflict among these identities.
Three areas of fear among these pastors were revealed
in the interviews. They admitted fear of the future SAR
government since most of them believe China will apply a
restrictive religious policy through the HKSAR government.
They also fear that social change will bring economic
difficulties to the church. Finally these pastors are also
concerned for the future of their families and for their
children's education if the SAR government imposes the
teaching of communism on the Hong Kong school system after
1997 .
On the other side of fear, however, lies hope. These
pastors believe the promise of God is real and God will
bring them through the crisis. They also see great
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opportunity to evangelize both in Hong Kong and in China.
They believe China will open itself to the world. Churches
in Hong Kong have a special mission to work hand in hand
with the churches in China to bring the gospel to Chinese on
the mainland. They hope for new leadership in both the
churches and in the Baptist denomination. Finally the
pastors also see the change as a good opportunity to renew
the identity of the Hong Kong Christians.
Regarding church and state relationship, these pastors
bel ieve the church is unique and has a special role in
relation to the state. The church should be separated from
the state and should not involve itself in any political
movement but individual Christians should exercise their
rights as citizens, as salt and light in the society. Two
divergent opinions exist concerning how Baptist churches
should relate to the future SAR government . Because of the
complexity of the church and state relationship, one group
of pastors believes the church and state relationship should
be left as it currently is. That is, there is no need to
clarify the relationship with the future SAR government; let
the present ambiguity work for the church. The other group
of pastors stresses that in order to maintain the autonomy
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of the church in the future of Hong Kong, the church and
state relationship is the top agenda for discussion within
the Hong Kong Baptist churches. The relationship between the
Baptist churches and the future government should be
established in light of the Baptist theology of separation
of church and state.
To prepare Christians in Hong Kong, the pastors desire
to dedicate themselves to building their members'
spirituality and helping their members understand more about
China and China's religious policy.
Three implications can be drawn from the above
interviews: (1) there is an urgent need to define the
mission of the church; (2) the pastors need a biblical model
to give them hope to face the future state; and (3) when the
pastors are boldly involved in God's mission, their identity
is confirmed.
In the survey of Christians in Hong Kong, 3 02 sets of
questionnaires were completed, 160 by Baptists. The two
most common beliefs taught in their churches are the
authority of the Bible and believer's baptism. Among
Baptist respondents, believer's baptism and the authority of
the Bible rank in first and second place. Although Baptists
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are part of the wider circle of evangelical churches in Hong
Kong, Baptists still uphold their distinctive of believer's
baptism (by immersion) .
The respondents understand their identity as
Hongkongese (52 percent, 158 respondents) , and 47 percent
(142 respondents) see their identity as Chinese. These
figures reveal that a new identity- -Hongkongese- -has arisen
in recent years. The survey also shows that the Baptists
see their Baptist identity as of more importance than
nation/citizen identity, a natural result of the teaching
emphasized in the Baptist churches in Hong Kong.
Most of the Christian respondents, 88.2 percent, do not
plan to leave Hong Kong in the near future. This is indeed
good news for the pastors because now is the time to train a
new generation of believers to face the future. Most of
these Christians do not feel prepared by their churches for
the coming changes in Hong Kong. The overwhelming felt need
of the respondents (74 percent, 223 Christians) is for the
churches to help them grow in their individual spiritual
lives .
The implications drawn from the interview of Christians
help us to know that they are not prepared for the
224
transition. A new model of growth will be presented to the
Hong Kong Christians to prepare them to go into the new era.
It is important to take into consideration the opinions
of Christian leaders in Hong Kong. These opinion leaders
may see a wider picture and help churches gain insights for
the 1997 crisis. Through their outspoken opinions and
reflection, they reveal different attitudes toward the
possibility of future ministry. Optimistic persons are
mainly leaders in parachurch organizations. They see the
1997 crisis as an opportunity for the churches in Hong Kong
to reach China. Their vision needs to be taken seriously
since they are in important positions of Christian ministry.
Other opinion leaders are more cautious about the
future of Hong Kong. These leaders challenge the churches
to fight for social justice and stand in solidarity with the
poor and the powerless in the society. They urge the Hong
Kong church to take this opportunity to free itself from
denominational and middle -class captivity which renders the
gospel message irrelevant to the majority of Hong Kong
people if the church is to have a mission in the future.
The opinions of both groups reflect the dynamic of the 1997
crisis: danger and opportunity.
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The view of business people is also presented in the
study. They see the coming years as full of opportunity.
These business people have prepared themselves to go into
one of the largest markets in the world. The church in Hong
Kong needs to learn from their positive attitude.
Thus far, the preceding chapters have traced the
historical context of the 1997 crisis, the sub-culture of
the SBC as the shaper of the Hong Kong Baptist churches, the
perception of senior pastors of the Baptist churches, and
the needs of Hong Kong Christians. The following chapter
considers future opportunity in this crisis. The church of
God can grow holistically according to God's will, and the
theology of the kingdom can guide the church as it moves
into the twenty- first century.
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Notes
1. The traditional concept of strong family ties and
connection to the land of origin is still strong among
Hong Kong people. When asked about the place of origin,
they always give the province, the county, and even the
village of their ancestors, even though they themselves
may be born and reared in Hong Kong.
2 . Besides using the word "marginalized" to describe Hong
Kong, Rey Chow also uses "border" and "parasite" to
describe the ambiguity between the relations of Hong Kong
and China as well as Hong Kong and Britain: historical
identity vs. Communist dictatorship; anti-colonialism vs.
possible destruction of the prosperity of the Hong Kong
society after 1997 (Chow 1995:32).
3 . The members of the Election Committee will be appointed
by the Chinese government . The committee is responsible
to elect the Chief Executive of the Hong Kong Special
Administrative Region and the members of the first term,
1997 to 2003, Legislative Council (Lee 1994:149).
4 . The proposal for the celebration of the China National
Day and discussion and debate on this issue were widely
reported by Christian periodicals and Hong Kong
newspapers during the months from June to August, 1996.
The forty- seven pastors and Christian leaders come from
both evangelical and mainline churches. Some of them
admitted they have been contacted by the New China News
Agency in Hong Kong and were requested to celebrate the
PRC National Day as early as 1995. A few leaders shared
their desire to hold the celebration of the National Day
in a Christian way which is not dictated by the New China
News Agency. Their proposal encountered opposition from
Christians in Hong Kong.
CHAPTER 5
THE MISSION OF THE CHURCH IN CRISIS
From the foreword of David Bosch's classic book,
Transforming Mission: Paradigm Shifts in Theology of
Missi on
, the following words set the stage for this final
chapter: "mission, in this perspective, is that dimension
of our faith that refuses to accept reality as it is and
aims at changing it" (1991 :xv).
Thus far in the discussion of the 1997 transition in
Hong Kong, the root of the crisis has been traced. Hong
Kong people are afraid their freedom will be taken away
after 1997, when Hong Kong becomes the SAR of the People's
Republic of China. Hong Kong Baptist churches face
limitations in their mission due to the loss of pastors and
lay leaders and due to the overshadowing influence of the
Southern Baptist sub-culture on their theology and mission.
All these problems have hindered Baptist churches from
carrying out their mission and responding to the needs of
the Hong Kong people. Although tension and worries exist
in this crisis, a dimension of the Christian faith refuses
to accept these problems as reality.
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From a missiological perspective, there are
opportunities for the Baptist churches to reflect on their
mission and be set free from any captivity. The churches
can be empowered to seek the will of God, to do the will of
God, and to carry on with the mission God has entrusted to
Christians. Churches can, with the power of the Holy
Spirit, transform this reality.
This situation is educational for the churches in Hong
Kong, which are considered the strongest among overseas
Chinese churches. For the Hong Kong churches that may
become vulnerable again, this means they will have to learn
to live by the promise of God and explore new ways to carry
forward the mission of God. Churches in Hong Kong need the
freedom and courage to engage in the mission of God.
The major dynamic in the 1997 crisis which faces the
Baptist churches is how churches will carry on their mission
in the future Hong Kong SAR setting. Failure to answer this
question may threaten the survival of the churches, destroy
the meaning of their existence, and endanger the divine
calling of their vocation in the future. However, if
Baptist churches take this opportunity to redefine their
mission in relation to the changing context of church and
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state, the result can be effective ministry. The
opportunity is ours . We can be defeated by the "danger" of
the 1997 crisis, or we can be optimistic with the
"opportunity" it presents .
The Future Church and State Relationship
and Possible Outcome
The influence of the Southern Baptist Mission on the
church and state relationship in the Hong Kong context was
one of "isolation" of church and state. In the early days,
young Christians were taught that the priority of Baptist
churches was to obey the Great Commission, to preach the
good news, and plant churches. The colonial government has
been friendly to Christianity and to churches doing their
job of concentrating on "spiritual things." Baptist
churches never pressured the government on social issues .
Churches in a sense were isolated from the state. Churches
did not bother the state and the state did not bother
churches . Churches had been reduced to the role of a silent
prophet in society.
For the purpose of bringing the gospel to the
community. Hong Kong Baptist churches chose to be involved
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in social services, medical care, and educational programs.
These services helped the government extend its social
welfare program in society. Churches received subsidy from
the government for providing these services . The government
also provided land (which is so precious in Hong Kong) to
the churches to build schools and social service centers.
These schools and social service centers ran under the
administration of the Baptist Convention or local Baptist
churches. Churches started new chapels within the schools
and social service centers . Since the colonial government
in Hong Kong has practiced a non-intervention policy, even
though the churches received subsidy from the government for
various kinds of social services, the church could still
maintain its autonomy.
Thus, Baptist churches built up a mutual relationship
with the colonial government, for they are pro - government .
The transition of 1997 led to a change of government and the
adoption of different policies, which means that the
churches may lose their privileged status with the
government. The pro -government status puts the churches or
even the whole denomination in a very precarious situation.
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The future SAR government is an unknown entity to Hong
Kong people and it is possible that the future government
will manipulate and control the churches. If the future
state adopts a different policy, then this mutual
relationship will change and the status quo will not be
maintained.
Thus Hong Kong Baptist churches have reached another
stage of relationship with the government, a real separation
of the church and state in which both parties would not use
and control the other in order to reach their own goals.
Churches in Hong Kong may maintain their tradition to
provide services to the community in the name of the Lord,
and at the same time be prepared to lose the privilege of
religious or voluntary groups and give up the status quo.
When the churches are ready for that, then they will not
fear to carry on the mission of God because they will once
again depend solely on the supply of God and the leading of
the Holy Spirit .
Baptist churches in Hong Kong have the opportunity to
engage in God's mission in this political transition period.
The urgent need for Baptists in Hong Kong is to renew their
definition of mission within the context of the new church
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and state relationship. A new definition of mission can
help churches open up new methods of evangelism, which can
bring millions of people to Christ. The old paradigm of
mission will fade away and a new one will emerge.
This research used Brown's (1992) five scenarios to
describe future church development in Hong Kong after 1997
under the SAR government. These predictions were
established with the assumption that the state is the only
force that shapes the development of Hong Kong churches .
Through the interviews in this research project, the senior
pastors of Baptist churches and the Christians took a
pessimistic attitude towards the future. Many of them
believe, as Brown describes, that:
The church in Hong Kong will continue to function
somewhat as it has in the past, but in a steadily
weakening mode, up to or perhaps even slightly
beyond the governmental transition. After that it
would begin to be affected by China's religious
policies and used for public relations purposes in
the international arena. (1992:468)
But the church is not only an earthly enterprise . The
state is not the only force to shape the church. The church
is the body of Christ, the agent of the kingdom of God. The
risen Lord has promised to be with the church and the Holy
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Spirit will give boldness to it . The words of Jesus Christ
should comfort Hong Kong Christians.
So I will call you Peter, which means "a rock."
On this rock I will build my church, and death
itself will not have any power over it. I will
give you the keys to the kingdom of heaven, and
God in heaven will allow whatever you allow on
earth. But he will not allow anything that you
don't allow. (Matthew 16:18-19)
Churches in Hong Kong should expect the most positive
outcome after 1997, under Brown's description, that "the
growth and prosperity of the church within the community
will be allowed by changes that move China toward
sociopolitical liberalization" (1992:462-480).
Several reasons support this prediction:
1 . The leaders of the Chinese government pledge to
continue the late Deng Xiaoping' s open market policy in
China. This open market policy means that no political
power can stop information from the outside world going into
China. Once China is open, it can never close again, for
the economy of China and the international connection of the
Chinese people has reached the point of no return.
2 . The open market policy puts growth of the economy
as first priority. Once a deputy mayor of an inland
province told a group of Hong Kong Christians that the
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church in Hong Kong can do anything there as long as it
helps the growth of the economy of China. Although the
ideologies of Christianity and Marxism are different, under
the open market policy, China will put these differences of
ideology aside. This will open up opportunity for the
churches in Hong Kong to work hand- in-hand with Chinese
Christians to reach millions of Chinese in the mainland with
the gospel of Jesus Christ .
3 . China will try its best to keep Hong Kong the way
it is, at least in the economic sector. China needs Hong
Kong as the springboard to develop its economy. In order to
keep Hong Kong's economy prosperous, freedom and an
independent legal system must be maintained in the SAR.
Human rights, freedom of speech, and freedom of the press
are part of the package to maintain the success of Hong
Kong. The Basic Law guarantees that Hong Kong churches can
maintain their autonomy; the Basic Law Article 141 reads:
The Government of the Hong Kong Special
Administrative Region shall not restrict the
freedom of religious belief, interfere in the
internal affairs of religious organizations or
restrict religious activities which do not
contravene the laws of the Region.
Religious organizations shall, in accordance
with law, enjoy the rights to acquire, use,
dispose of and inherit property and the right to
receive financial assistance. Their previous
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property rights and interests shall be maintained
and protected.
Religious organizations may, according to their
previous practice, continue to run seminaries and
other schools, hospitals and welfare institutions
and to provide other social services.
Religious organizations and believers in the Hong
Kong Special Administrative Region may maintain
and develop their relations with religious
organizations and believers elsewhere. (Basic Law,
Article 141)
The future Hong Kong SAR government has guaranteed all
religion will be protected under the law. Baptist churches
in Hong Kong should expect the best and boldly fight for
their legal rights under the principle of separation of
church and state .
4 . The churches in China are some of the fastest
growing churches in the world. When Hong Kong churches
practice partnership in mission with the churches in China,
the churches in Hong Kong will learn from our counterparts.
The Hong Kong churches should receive this opportunity as
the gift of God for a time of renewal.
Reflection of the Holistic Model in Honq Konq
Baptist churches in Hong Kong belong to the evangelical
tradition in theology and practice. They need to grow
conceptually to include the self -understanding of the
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church; not contented just being a local church but become a
sign and agent of the kingdom of God. The church of Jesus
Christ can only pledge allegiance to one King, our Lord.
The church is the manifestation of God's just and
compassionate ordering of the whole of human life in society
(Kirk 1981:80-81). Hong Kong Baptist churches, like the
rest of the Christian churches in Hong Kong, receive benefit
and privilege from the state (the British colonial
government) .
In the future, the Christian church must prepare to
lose the favor of the government, both in psychological and
sociological dimensions. In psychological dimensions, the
church should prepare to engage in the ideology of a
Communist country. In the worst case, the church should
prepare for persecution. In the sociological dimension, the
church may lose its entire subsidy from the government in
the area of social service and education. This will bring a
financial burden to the existing churches that use education
and social service as a means of outreach. The churches in
Hong Kong should not continue to seek benefits from the
future Hong Kong SAR government, but redefine their way of
doing mission. They have now an opportunity to claim, with
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naked faith, the power of the kingdom. In this situation
the church can be salt, light, and prophet in society. And
the church can identify with the powerless and the poor in
the society because now the churches may become poor again.
In Baptist tradition, the belief and the expression of
the separation of church and state must be reconsidered and
renewed in the light of the perspective of the kingdom. The
church and the Christians in Hong Kong will fulfill their
identity as nationals in the future SAR, but they must do so
as kingdom citizens, using principles and guidelines of the
kingdom to express the reality of the presence of God's new
order in present history (Kirk 1981:83). Baptist pastors
longing to claim the promise of God in this crisis must
understand this: "The promise of God is that the kingdom of
God has come . . . the kingdom of God will come .... At the
same time, the kingdom is coming" (Arias 1984:42).
In this chapter, the model of holistic growth from
Costas (1983) will help us to delineate some workable
strategies for mission as God gives Hong Kong churches an
open door to minister in Hong Kong and beyond. The model of
holistic growth may not answer all the issues relating to
the coming crisis in Hong Kong, but this model can help the
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churches to begin to engage in the mission of God in the
context of church and state struggles in Hong Kong in 1997.
Evange 1 i am
Chapter 3 concludes that the Southern Baptist "Great
Commission" mission theology has influenced the mission
theology of the Hong Kong Baptist churches. As seen through
the interviews, Hong Kong Baptist churches are using
evangelism by proclamation as the primary way to accomplish
outreach. This study does not propose that churches de-
emphasize evangelism. The church needs to be involved in
evangelism and church planting. The good news of Jesus
Christ and his death on the cross for people's sin must be
proclaimed; those who respond must be discipled by churches
and incorporated into their fellowship. Through the
proclamation and living witness of the gospel and the
incorporation of those who respond to the fellowship of the
local congregation, the quantitative increase of church
members, numerical growth, will result (Costas 1983:102).
Under the guarantee of the Basic Law, churches in Hong
Kong should claim the authority promised by our Lord in
Matthew 28 and should not limit their evangelistic outreach.
The churches should be careful not to fall into a self-
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fulfilling prophecy that religious freedom would be limited.
Rather, the churches should look forward to engage in God's
plan.
The churches should prepare themselves to enlarge their
vision for evangelism, widen their understanding of the
meaning of the gospel, and open themselves to the
possibilities of a variety of methods in evangelism,
Costas' model can help the church realize that evangelism
must be carried out in the context of the kingdom of God,
and must be contextualized.
Evangelism in kingdom perspective. The gospel records
the example of Jesus evangelizing through preaching the good
news of the kingdom. This good news, the gospel, should not
be reduced to mere verbal proclamation: "'Preaching and
bringing the good news' in the early church was done by a
small community whose members were disciples of Jesus and
their evangelism was a manifestation of the kingdom" (Arias
1984:5). The early Christians shared God's compassion for
the multitudes not only by preaching and teaching the Word
of God, but also by liberating the people from sin,
sickness, and hopeless situations through the power of the
Holy Spirit. William Abraham, in his book The Logic of
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Evangel i Rm (1989) , emphasizes that evangelism must be linked
with the kingdom of God. He suggests the reasons are that
"the kingdom of God is absolutely central to the ministry of
Jesus and to the mission of the disciples that launched the
Christian movement into history" (1989:17). Baptist
churches in Hong Kong should continue their tradition of
emphasis on evangelism but under a wider perspective, the
kingdom perspective.
Denominational distinctives and church membership
should not be the priority in preaching and teaching in
Baptist churches, for these people are invited into the
kingdom of God, primarily not as church members but as
children of God. The kingdom of God is the total ruling of
God in individuals' lives. The sovereign reign of God
should be manifested in all aspects of the church life.
These people, the rich and the poor, will enjoy fellowship
as a community. They will celebrate the power of God
through the Holy Spirit in their lives. There is no fear in
the kingdom; kingdom people will have a glorious hope that
one day God will establish God's final kingdom.
In proclaiming the good news of Jesus Christ, Baptist
churches should invite anyone who will, to enter the
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kingdom, take upon themselves Christ's yoke, and follow him
(Kirk 1981:89-90). Baptist churches as an evangelizing
community bear witness to the kingdom of God under the sign
of the cross (Costas 1989:149) . Hong Kong Baptist churches
are projected to grow in spite of the crisis of the 1997
transition for this is a time of harvest for the Lord.
Baptist churches in Hong Kong should take this opportunity
to proclaim the good news of the kingdom among the
multitudes- -in Hong Kong, from China, in China, and to the
world. This is without question, one of the most pressing
evangelistic challenges of our time (Costas 1989:63-64).
The paradigm of evangelism needs to be changed from old
practices in Hong Kong Baptist churches in order to help the
churches to face a greater challenge. Evangelization has
three goals:
First, through evangelization the church leads
women and men to confess Jesus as Messiah and Son
of God. Second, through evangelization the church
builds itself up- -but only as a sign and an
instrument of the kingdom. Third, evangelization
serves the kingdom by enabling the church to
celebrate its fulfillment in the Spirit. (Costas
1989 : 82-83)
K\;-anael.i sm must be contextual. Instruments that can
help Christians share the gospel systematically, such as
Evangelism Explosion III and the Four Spiritual Laws used by
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Campus Crusade, should be evaluated by the church and
adapted to each unique local context. Evangelism is a
witness that takes place in a given social and historical
context (Costas 1989:21) . In order to bring the good news
of Jesus Christ to Hong Kong people. Baptist churches must
study their fear and struggle .
The grassroots Hong Kong people are composed mainly of
new immigrants from China. These people are the most
receptive groups. They face a new environment and have a
hard time acquiring a job. These groups of people have no
time for church but they need the gospel.
The person who brings the good news has to be involved
in context, and the power of the gospel must liberate the
receptor from his/her fear to hope. Thus, contextual
evangelization is a holistic witness to God's liberating
grace in a given socio-historical situation (Costas
198 9:33) . Conceptual debate on theology is meaningful only
to Western philosophical minds. Large-scale evangelical
rallies with internationally famous speakers giving non-
receptor-oriented and non-context-relating sermons, where
people attend as if they are going to a carnival, probably
cannot meet this need either.
.qp^rchina for Identities
Hong Kong people have suffered over the 1997 crisis
since 1982. Fear best describes the context. Fear causes
Christians to forget their identity as children of God.
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Fear makes pastors leave the flocks that God entrusted to
them. Fear makes pastors who remain in Hong Kong look at
the future pessimistically. The turning point is the
kingdom perspective of the faith community. Churches need
to express themselves in fellowship and worship, Christian
education and stewardship, with culturally relevant ways.
When the community comes together to celebrate (worship) and
love one another (fellowship) in the Hong Kong context, fear
will be gone. Through their expression, the local people
will understand the gospel in their cultural setting.
Confucianism influences the Chinese to take
relationships sensitively and seriously and is the key to
understanding the Chinese worldview. Chinese stress the
values of duty, harmony, and respect for authority. These
values can fit into this new community of faith. The love
of Christ will enrich relationships. This community is
called together to be in fellowship with God and with one
another. This community can be in the world but not of the
world. It is commissioned to go into the world. The church
grows as people love one another and build a community. The
church will also attract the rest of the Hong Kong people
because it exactly meets the felt needs of Hong Kong Chinese
who long to seek support from their fellow people so they
can build in-depth relationships in the crisis. Baptist
churches in Hong Kong must turn away from their program-
oriented ministry to a people-oriented ministry. When Hong
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Kong Baptist churches take this opportunity to
contextualize, taking the context seriously will aid the
church's understanding of itself, its faith, and its mission
in the world (Costas 1982:3).
Baptists in Hong Kong need to define their identities
(their cultural, national, and Christian identities) in
order to face the transition. The 1997 crisis pushes the
Hong Kong churches from a colonial setting to a national
setting. Hong Kong Baptist church members are at the same
time Hongkongese, Chinese, Christian, and Baptist. These
identities should be able to help them to be good Chinese
Baptist Christians living under the Hong Kong SAR of the
Peoples' Republic of China. A true Chinese Christian will
dedicate his or her life to help others understand the
gospel in their own cultural forms . The search for
identities must be done in a community setting because the
process is a risky and dangerous journey; that is, cultural
and national identities may become idols that replace God
and give way to compromising faith.
The importance of cultural identity is that it links a
person's being to the past and at present inspires people to
look forward to the future. National identity can help
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people devote their efforts toward building a nation
according to their ideal. The denominational identity-
connects the believers of this generation to the generations
before them by a rich heritage of lessons of faith learned
through historical context. This connection enables the
believers of this generation to build upon their past
heritage as they undergo their own struggles of faith in
their own context .
The way to understand these identities is by bold
involvement in God's mission. When Baptist churches begin
doing mission in the new political setting, they will begin
to love their fellow countrymen and renew their identity as
God's people. Baptist Christians in Hong Kong must no
longer be afraid of the unknown future because they can take
part in shaping the future of their churches, the future of
their denomination, the future of Hong Kong, and ultimately
the future of China. When Hong Kong Baptist Christians
accept their new identities, they will be able to see
opportunity in the 1997 crisis.
246
growinq in Truth by Doing
Contpytnal 7h^^1 ^g^^
The church must grow in truth. In the Book of
Colossians, the apostle Paul states, "we proclaim him,
admonishing and teaching everyone with all wisdom, so that
we may present everyone perfect in Christ" (Colossians
1:28). According to Costas, growing in truth is conceptual
growth .
Conceptual growth involves the deepening of the
church's self -understanding and its knowledge of
the faith, including its understanding of the
Scriptures, the historical development of
Christian doctrine, and the world in which it
lives and ministers. (1983:102)
The church needs to grow not only in truth but also in
applying truth from the Scriptures to its socio-historical
context. The truth that is most needed at this time of
crisis comes from the promise of the prophet Isaiah.
There is good news for the city of Zion. Shout it
as loud as you can from the highest mountain.
Don't be afraid to shout to the towns of Judah,
"Your God is here!" Look! The powerful Lord God
is coming to rule with his mighty arm. He brings
with him what he has taken in war, and he rewards
his people. The Lord cares for his nation, just
as shepherds care for their flocks. He carries
the lambs in his arms, while gently leading the
mother sheep. (Isaiah 40:9-11)
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In an earlier chapter of the book of Isaiah, the
prophet warns about the rise of Babylon, for Babylon will be
used by God as judgment on Judah. The prophet speaks a
comforting message to God's people. They will face a
crisis, but they should rejoice and be glad because the
sovereign Lord will come with power, and God will not leave
his flocks. Hong Kong Baptist churches should boldly define
their mission in this new context, when the churches take
action to reach out to the community in the light of a new
church and state relationship. Both church and state will
learn valuable lessons . Then the churches will enter a
process of reflection in a community setting; after
reflection the church will involve itself in action again.
Through this process of action, reflection and action, the
community of faith can in a theologizing process contribute
to the development of contextual theology.
The theology of the kingdom is essential in exploring
the 1997 crisis. Hong Kong Baptist churches need a vision,
the vision of the kingdom of God, to guide them through this
crisis. The kingdom vision which transcends denominational
distinctives can break the captivity in which the Hong Kong
Baptist churches have been bound for years and can be set
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free to serve the king, Jesus Christ, the king in the God's
kingdom.
Since the data of this study show that the majority of
senior pastors understand their identities as servants of
God, kingdom perspective can strengthen this self-
understanding and help them serve the Lord with hope and
power. People sharing in the kingdom begin with the
confession that Jesus Christ is Lord, which is the result of
evangelism (Glasser 1981:269). This confession should be
expressed in all aspects of life among God's servants and
God's children. God's servants do not serve under another
earthly lord but solely under the heavenly king. The church
must seek to answer how the truth can help the people to
live faithfully and boldly in the Hong Kong context.
From Captivity to Service
The interviews of this study revealed that the Baptist
church members in Hong Kong are not very involved in service
to their community. The service offered by Baptist churches
is institutionalized or professionalized. In order to
acquire the land to build their churches or get resources
from the government, some churches offer social services in
their church buildings, but the members of the churches are
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seldom involved in those services; rather trained social
workers and professionals perform them.
The majority of Baptist churches offer limited or no
service to their community- Baptist churches in Hong Kong
need to involve their members by offering different kinds of
services to the needy people in their community, not only by
professionals, but by believers living out the power of the
Christian faith through the power of the Holy Spirit. The
church should offer service to the world with the power of
the Holy Spirit, and through this service the world can
understand the truth of the incarnation of Jesus Christ.
The intensity of the service the church renders to the world
as a concrete demonstration of God's redemptive love is
called diaconal growth (Costas 1983:102). Diaconal growth
can also be regarded as incarnational growth. The church is
to follow the pattern of the incarnation because it is the
body of Christ indwelled by his Spirit; it is the new people
of God whose Son became flesh in Jesus of Nazareth by the
power of the Holy Spirit (Costas 1982:13).
Costas explains the measure of a church' s diaconal
growth as follows:
To measure a church for its diaconal growth is to
see the degree of the church' s participation in
the life, conflicts, fears, and hopes of society;
and the extent that these expressions contribute
to the effective alleviation of human pain and the
abrogation of the social conditions that keep
people in poverty, powerlessness, and oppression.
(1983 :102-103)
Not only are the Baptist churches in Hong Kong in
cultural captivity to Southern Baptist sub-culture, they are
also in a middle-class sub-culture captivity, as stated by
Agnes Liu and Peter K. H. Lee in Chapter 4 of this study.
As the fear of 1997 overshadows the city of Hong Kong,
churches tend toward self-seeking in order to protect their
status quo. Because a large proportion of the church
members are made up of the rising middle-class people of
Hong Kong, what the churches intend is actually to maintain
their middle-class lifestyle and value orientation rather
than standing in solidarity with the silent majority of Hong
Kong. They have missed this opportunity to proclaim the
hope that can be derived from the kingdom. Baptist churches
need not be afraid to lose their status quo or subsidy from
the government . The church needs to unburden its
relationship with the government and be open to God to lead
them into a new kind of service. Baptist churches need the
courage to go into the world at the grassroots level, to
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people in poverty, and to the powerless, to identify with
them and be vulnerable by offering themselves for the
service of humankind.
Limitations of Costas' Model
in the Hong Kong Context
Orlando Costas' holistic growth model grew out of the
Latin America context. The social and political situation
in Hong Kong is different from Latin America. The church
and state relationship in the new Hong Kong SAR is unique.
When applying this in the context of Hong Kong, some
adjustments need to be made; this model needs to put into
the church and state context of Hong Kong.
We also find it difficult to apply the three
controlling variables (spirituality, incarnation, and
faithfulness) in the four areas of growth (numerical,
organic, conceptual, and diaconal) . When we apply this
model, this will bring to Hong Kong churches a problem on
how to measure holistic church growth. The relationship of
the three controlling variables and the four areas of growth
need to be more detailed defined and field tested. The Hong
Kong experience is a good chance for further development of
the holistic model.
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This holistic model is a visionary model. This study
will enrich church growth study by applying this holistic
model in the Hong Kong context .
Strategies for Baptist Mission and
Growth in Hong Kong
In the beginning of this study, it was stated that the
goal is to develop culturally relevant strategies for the
growth of Baptist churches in Hong Kong. So far the
discussion has covered the changing church and state context
of Hong Kong society, the historical background and
theological formation of Hong Kong Baptist churches, the
perception of the faith community regarding the 1997 crisis,
and the meaning of holistic church growth applied to Baptist
churches in the Hong Kong context .
The following section suggests strategies delineated
according to the strengths and weaknesses of Baptist
churches in response to the Hong Kong context . These
strategies can serve as guiding paths to lead the Hong Kong
churches into a new paradigm of mission. These paths may
sound familiar to some people but as the churches in Hong
Kong boldly involve themselves in mission, new strategies
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may emerge in the post 1997 era, and these strategies would
be something brand new and unique for the Hong Kong context ,
The following strategies are recommended for the churches in
Hong Kong in the 1997 crisis:
1. Contextual Evangelism
A new paradigm is needed for evangelism in Baptist
churches. With new understanding of the missionary nature
of the church and the ultimate goal of the expansion of
God's kingdom, evangelism must aim at contextual
interpretation of the gospel message that speaks
meaningfully to the receptors and the methods used that
communicate the good news effectively.
In the future of Hong Kong, due to the change of the
social context, there will be new target groups for
evangelism. The major group is the grassroots people making
up the majority of the Hong Kong population. Their number
increases every day, and Hong Kong expects to receive more
immigrants from China after 1997 (the number of daily
Chinese immigrants to Hong Kong was 150 in 1996) . By word
and deed. Baptists should approach those immigrating into
Hong Kong from China. Anthropologists observe that
immigrants need a few years to acculturate to their new
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environment. During this time, they are open to new ideas
and thoughts. Baptist churches can reach them during the
time when they are more receptive to the Christian faith.
Baptist churches should mobilize their members to give
help and care to new immigrant neighbors, relatives, fellow
workers, and students. Christian hospitality toward the
immigrants can attract them to the Christian lifestyle
through which Christian faith is expressed. The
spirituality of Christians who help them face life's
challenges acts as a sign of the kingdom of God. Thus the
gospel message is expressed through acts of love and faith
rather than merely through verbal proclamation.
Contextual evangelism here points to a witness and
sharing of the liberating news of Jesus Christ in a given
social and historical context (Costas 1989:21). Contextual
evangelism aims not only at personal salvation but at the
power of the gospel to transform the life situations of the
people (Costas 1989:30).
2. Multi -dimensional Church Planting
Baptist churches should try new ways to plant churches
especially in new resettlement areas of Hong Kong. Two
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suggestions can be made: (1) Baptist churches can consider
organizing seeker-oriented worship services, not on the
traditional Sunday morning pattern, but at other times which
are more convenient for the target groups (for example, taxi
drivers may have a service at two o'clock in the morning or
four O'clock in the afternoon during weekdays) . These
services should not be confined to church buildings. They
can be held in public places such as theaters or community
centers so as to take away any barriers a Western style
church building may have on unchurched people. (2) Baptist
churches need to train leaders to start small groups in
their homes and work places . The newly planted church can
operate without a church building, and the church
organization can be designed according to the potential and
needs of its members.
3 . Cross-cultural Ministry, China and Beyond
Baptist churches in Hong Kong should train members in
cross-cultural ministry so Baptists can be freed from being
self-seeking and inward- looking, devoting their effort
rather to advancing the kingdom of God. The churches in
Hong Kong face a huge mission field consisting of one fourth
of the world's population- -China .
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Hong Kong Christians should have cross-cultural
training in order to have effective ministry in China.
Because Hong Kong has been a colony of Britain for over 15 0
years. Hong Kong is very westernized. Chinese in mainland
China have a very different worldview from Hong Kong people.
When Hong Kong becomes a SAR of China, Hong Kong will
be a part of China and the churches in Hong Kong and China
will have opportunity to work together. Christians in Hong
Kong can learn from the theological reflection and Christian
experience of Christians in China. Although some churches
in China still keep their denominational distinctives, the
separating barrier between denominations has been largely
removed. Churches in Hong Kong need to connect and work
with each other for the common goal . Since there are two
levels of churches in China, the Three -self churches and the
house churches. Hong Kong churches can work with them both
depending on their different connections. Churches in Hong
Kong should study the culture and customs of Chinese
congregations, learn and obey the local law. and take up a
servant role to serve brothers and sisters in China.
Churches in Hong Kong have already sent missionaries to
other Asian countries, and to Africa and Europe. They
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should continue to keep in touch with the wider mission
field of the world and be informed of theological reflection
in different fields of mission.
4. Training Believers to Make Use of Population Mobility
for Mission
The crisis of 1997 has increased the outward flow of
population (emigration) , inward flow of population (those
who return after getting their foreign passport or those
coming from mainland China) , and a constant flow of tourists
and business personnel. Hong Kong is an international city.
This phenomenon provides opportunity for church mission,
particularly evangelism and church planting. Hong Kong
churches need to use their resources to take advantage of
every opportunity.
The greatest opportunity available is the tourist and
business interaction between Hong Kong and China. During
the past decade, thousands of Bibles and spiritual books
were carried into China by tourists and business personnel
and passed on to seminaries, churches, pastors, and
Christians. Christians can go back to China and visit
friends and relatives freely. They can discuss the
Christian faith with them in their homes. If those
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immigrants who come from China became Christians in Hong
Kong, they can always go back to their villages and clans to
share the good news .
Hong Kong Christians need to be trained to carry on
this mission. Special emphasis should be placed on
developing leaders from the grassroots church members since
they can be the best witnesses of the gospel to the majority
of the Hong Kong grassroots people. A long-term
comprehensive program should be designed for them, and
pastors again will have to spend time with them. In the
process of training, lay leaders can take various posts
according to their gifts and convictions so that they can
practice during their training. By doing so, workers are
contributing both to establishing the church and to carrying
out the mission of the church.
The Baptist Seminary in Hong Kong should assist
churches in developing a training program for tent -makers,
those thousands of Hong Kong people who go back and forth to
China for different reasons. These lay people will be the
ones actually doing mission theology for a new age in Hong
Kong and China.
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5. Building a People-oriented Ministry-
Baptist churches should change the direction of their
existing ministry from a program to a people orientation.
The goal of the church is not to build good programs but to
build solid relationships among people. The priority should
not be to maintain church organization but to serve members
so they can serve God according to their gifts. A people-
oriented church is flexible and incarnational. The church
will always be ready to meet the needs of the people and
build a community rather than a committee. Through this
community of faith, the church can develop programs
meaningful in the Hong Kong historical context. Christian
education and worship should convey true Christian meanings
to members so they can function within society in such a way
that they make an impact for Christ equivalent to that which
the first century church produced in its society (Kraft
1979 :322) .
Other Strategies in Response to Brown's Scenarios
Deborah Brown, in her dissertation, lists five
scenarios describing future church development after 1997
under the SAR government (1992:462-480). In order to help
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the churches in Hong Kong to cope with unexpected
situations, a strategy is suggested under each scenario.
Scenario 1 :
The growth and prosperity of the church within the
community will be allowed by changes that move
China toward sociopolitical liberalization (Brown
1992 :462) .
Scenario one brings us the hope of building China into
a Christian nation. In this scenario, if God permits, the
growth of the church in Hong Kong can lead toward
sociopolitical liberalization in China. The church should
encourage Christian leaders to become involved in politics
like Dr. Sun Yatsen, a trained medical doctor and a
Christian, who established the Republic of China in 1911.
This may be the second chance for China to become a
Christian nation.
This should be the goal for Hong Kong churches. The
churches need to prepare future leaders with a strong sense
of national and Christian identity so when the opportunity
comes, these leaders will step out and accept the vocation
that God has prepared for them.
Scenario 2 :
The church in Hong Kong will be permitted by a
non-politically reformed Communist regime to
continue to function in society as it has in the
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past, at least until the year 2047 (Brown
1992 :465) .
Scenario two gives the churches in Hong Kong a very good
"soil" to grow to their full potential. The churches in
Hong Kong should expend their influence in society in the
area of education, social service, and medical care. The
churches in Hong Kong should aim to build mega -churches
which give a strong presence in the city. These mega-
churches will use new ways to reach millions of people in
Hong Kong, pursuing the goal of bringing a higher Christian
ratio to the population and rooted Christianity to Hong
Kong .
Scenario 3 :
The church in Hong Kong will continue to function
somewhat as it has in the past, but in a steadily
weakening mode, up to or perhaps even slightly
beyond the governmental transition. After that it
would begin to be affected by China's religious
policies and used for public relations purposes in
the international arena. (Brown 1992:468)
The strategy for scenario three is to establish small
congregations all over the city. When the churches in Hong
Kong are under this situation, the government will try its
best to control them. Hong Kong churches should mobilize
their members to plant churches in nearby communities. When
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more and more churches are established, it will be hard for
the government to control them. This will also raise up
many lay leaders who can lead the churches without pastors .
Scenario 4 :
The church in Hong Kong could become increasingly
weakened in the community not only in terms of its
ability to provide services but also by sacrifice
of its integrity (Brown 1992:474).
The strategy in this situation is to reconstruct the
traditional model of the church into cell group churches.
The strength of a cell group church is to build the faith
community through small group interactions and to minister
and witness to non-believers through building relationships
(Neighbour 1990:20-22). The nature of small group ministry
emphasizes building relationships among church members as
the key to building strong churches in the Hong Kong
context. These Christians are "salt" and light" to this
world. The church will not lose its integrity because these
Christians will live out Christian integrity in the society.
If a time of persecution should come as suggested in
scenario four, then the church members could still carry out
the functions of the church.
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Scenario 5 :
The church in Hong Kong would be organizationally
eliminated through extreme persecution (Brown
1992 :480) .
This last scenario, a repeat of the Cultural Revolution
in China, means the only way for the church to continue its
mission is to go underground. This means that the
organizational church no longer exists. The church will
meet in homes and be led by lay Christians. Churches in
Hong Kong should put priority on preparing leaders in the
church by discipleship training. This will help Christians
to grow toward maturity and on the other hand challenge them
to raise up disciples by themselves.
Missiological Implications
The Hong Kong 1997 crisis is unique in world history.
This crisis leads to a dramatic change in a mission field.
Today, the Christian population is growing in the non-
western world. The Hong Kong churches' response to the 1997
church- state struggles can be an example for churches in
other parts of the world on how to face transition, social
change, and church and state relationships. The Hong Kong
1997 crisis is a self-conscious process for Chinese
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Christians in Hong Kong. It leads to the possibility of
rediscovering their mission identity in the kingdom of God,
their cultural -national identity of being Chinese, and their
denominational identity that helps them to serve God with
their distinctives.
This research project has investigated the 1997 crisis
and suggested strategies for Hong Kong churches,
particularly the Baptists. Nevertheless, some missiological
insights can be drawn from this study for application to a
wider context. These missiological implications can be
given for consideration by the larger community of the
Christian faith.
1. The Kingdom Vision of Holistic Growth as a New Dimension
of Church Growth Strategies
In this study, Orlando Costas' holistic church growth
model is used to measure and delineate strategies for the
growth of Hong Kong Baptist churches. The field test of
these strategies will hopefully be carried out in the future
in Hong Kong. The field test will start with the forty
senior pastors interviewed by the author. These pastors
will be invited to discuss the findings of this research and
encouraged by the author to carry out church growth
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strategies in their churches. The author will also present
these strategies in his teaching ministry in the Hong Kong
Baptist Theological Seminary where students will be a
mixture of co-workers and seminary students. They will be
encouraged to give feedback to the author and the author
will modify these strategies in order to have a long-term
impact on the churches in Hong Kong.
Churches around the world also need to take seriously
the kingdom vision. The kingdom dimension of the gospel
message can help the worldwide church to fight against the
powers and principalities of this world and to transcend
every captivity, so that the people within their own context
can be set free to know God and to serve God freely. Those
churches in Hong Kong that will put into practice these
strategies can contribute in developing and refining an
improved model of holistic church growth for the churches
around the world.
2. The Vulnerability of Mission- -a New Way of Doing Mission
in the Twenty- first Century
David Bosch, in his article "The Vulnerability of
Mission" in the book dedicated to him, New Directions in
M-ission and Evangelization (Scherer & Bevans . 1994),
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suggests that the marks of the vulnerable way of doing
mission are suffering and hope. He says, "Only if we turn
our backs on false power and false security can there be
authentic Christian mission" (Bosch 1994:85). Like the Hong
Kong-Macao Mission of the SBC, many Christian missions are
often self-sufficient. Missions have enough resources to
carry on their plans without the partnership of the local
churches, in spite of the things happening in the mission
field. This situation may change due to alteration in
political, social, and economic situations, like what is
happening in Hong Kong, when Christian groups and foreign
missions do not receive favor from political authority. At
the time of crisis, what matters most to the local people is
whether the Christian faith offers a message for their life
struggle in their context. The self-sufficiency of foreign
missions sends a message that Christianity is good only for
people from the sending countries. However, by being
vulnerable and standing on the side of the people and taking
part in their life struggle, the missionaries may not only
speak about the gospel, but also live out the hope that the
gospel gives even in situations like those of the people
they are called to serve. Missionaries should be encouraged
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to devote their efforts to building the bond between
themselves and the local people rather than giving priority
to maintaining mission policies relevant only to the sending
culture. By being vulnerable, foreign missions can act as
learners and servants in entering a culture and carrying out
authentic Christian mission.
3 . Christian Witness for Doing Mission in Restricted
Countries
The strategies suggested in this study assume China
will remain open to the world economy and that Hong Kong
will contribute to that goal. As China continues to do
business and make cultural contact with the rest of the
world, sociopolitical changes will inevitably follow
economic changes in China. The success of Hong Kong tells
of the essence of the Hong Kong society- -a fair legal system
and freedom. Chinese people will learn from contacting Hong
Kong and the rest of the world about what it means to be a
prosperous, strong, and fair nation.
In restricted countries like communist and totalitarian
countries, or fundamentalist Islamic nations. Christian
mission may not be carried out with organized schemes. In
these cases, doing mission requires individual Christians of
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those societies to live out the biblical standard and their
Christian faith so that people around them can be attracted
to their lifestyle and in turn to their faith. Social
structure and government policies may not change overnight,
but the ideal about human life can be built through biblical
standards, in this case not through verbal proclamation but
lived out by Christians, and relationships between people
can be nurtured through the love and empathy expressed by
Christians .
4. Lay Mission Movement as a New Model for Cross -Cultural
Global Mission
The findings of this study remind us of the importance
of understanding culture and establishing partnership with
local churches in order to create an effective mission. In
the case of Hong Kong churches, the mobility of Hong Kong
people can be used as an outreach opportunity. Christians
who need to travel from one place to another can be
mobilized and trained as cross-cultural, short-term tent-
makers. The advance of communication through electronic
mail and Internet can be used as a new way to train these
people outside of a classroom setting. They can ask their
churches to pray for them on every trip they take for
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opportunities to witness to their Christian faith. As the
world is moving toward becoming a global village,
mobilization of people will happen more frequently for
different reasons and to different parts of the world. When
the churches around the world are looking for new ways of
doing mission, a lay mission movement can be a model for
mission in a multi-cultural world in the twenty-first
century .
Suggestions for Implementing Holistic Strategies
The following procedures can help to implement these
holistic strategies:
1. Part of this dissertation will be published in
Chinese in the Baptist Convention Newsletter, Baptist
Seminary Newsletter, and The Christian Times (a weekly
Christian Newspaper in Hong Kong) . Through these
publications, the finding of this research and strategies
will make known to pastors and Christians in Hong Kong.
2 . These strategies will be implemented in the
author's church. This community of faith will take the 1997
crisis as an opportunity as they walk together, trusting God
to bring a holistic growth to their church.
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3 . The forty pastors interviewed by the author will be
a good group with whom to share these strategies and to
challenge them to apply them in their church. These pastors
can organize into supportive groups, meeting together to
pray for on another and working together to carry on God's
mission in Hong Kong.
4. The district pastors' prayer meeting in Hong Kong
is another opportunity to challenge them with the findings
of this research. Pastors who work in the same district in
Hong Kong will get together regularly. These pastors are
from different denomination, and these pastors' prayer
meetings are the best place to inform pastors outside the
Baptist Convention about these strategies and challenge them
to apply them in their churches and to look at the future
positively.
Summary. Conclusions, and Missiological
Implications of this Study
This study began with a Hong Kong pastor eager to know
how the Baptist churches can carry on the mission of God in
a crisis. Baptist churches should prepare themselves to be
instruments for God to use in future opportunities. The
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objective of this research project has been to develop
culturally relevant strategies for the growth of Baptist
churches in Hong Kong.
The 1997 crisis begins not only on 1 July 1997, but
includes a period of time from 1982. For a full
understanding of the 1997 crisis, the history of the
political transition has taken note of the emigration
problem, democracy development, and the self -consciousness
of the identity of the Hong Kong people.
This study also discussed the sub-culture of Southern
Baptists which has overshadowed Hong Kong Baptist churches.
The contributions of the Southern Baptist missionaries are
enormous. Missionaries helped Hong Kong Baptist churches
establish many institutions. A seminary was established
which trains future Baptist leaders. Missionaries also
brought an evangelistic zeal to serve in institutions and in
churches . In the early days of the development of this
denomination, the mission helped Hong Kong Baptists purchase
land and apartments for planting new churches. With the
partnership of missionaries. Hong Kong Baptist churches
became the largest Protestant denomination in Hong Kong. On
the other hand, the missionaries brought their own cultural
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identity- -American, Southern, and Baptist- -with the gospel
they preached. As a result. Hong Kong Baptist churches are
locked into the cultural captivity of the Southern Baptists.
In order to survive in the crisis and to turn danger into
opportunity. Hong Kong Baptist churches need to free
themselves from this cultural captivity and express the
gospel in a way that is meaningful to Hong Kong people.
In the interviews it was discovered that pastors who
serve in Hong Kong Baptist churches understand their
identity as servants of God. They are willing to serve God
in the future Hong Kong SAR. Pastors look for a
breakthrough in their ministry in order to take up greater
challenges in the future . They see many future
opportunities, including a renewal of Christians' identity,
for their identities are not just Christian but Chinese
Christian. Their Christian faith begins to root in the
Chinese soil, and will bear fruit for the kingdom's sake.
This new identity will also carry them through the post 1997
era, open new definition of mission, and new methods for
evangelism .
Hong Kong Baptist churches need to discover their
missionary nature. The kingdom of God theology should be
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the guide to lead the church into mission. Costas' holistic
growth model serves as the yardstick to view the growth of
the church from the kingdom perspective. Five strategies
are proposed to help the Baptist churches grow in spite of
danger :
1. contextual evangelism,
2. multi -dimensional church planting,
3. cross-cultural ministry, China and beyond,
4 . training believers to make use of population mobility
for mission, and
5. people-oriented ministry.
Through the study of a denomination in the transition
of Hong Kong, some missiological implications can be applied
beyond the context of Hong Kong and to the wider Christian
community in light of the rapidly changing face of world
mission. They are:
1. the kingdom vision of holistic growth as a new dimension
of church growth strategy,
2. the vulnerability of mission--a new way of doing
mission in the twenty- first century,
3 . Christian witness for doing mission in restricted
countries, and
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4. lay mission movement as a new model for cross-cultural
global mission.
The 1997 crisis brings both danger and opportunity to
the Baptist churches in Hong Kong. The identity of Baptist
Christians and the new relationship of the church and state
create a creative tension. This creative tension will help
the Baptist church to redefine its way of doing mission. It
will bring new methods of evangelism. Hong Kong Baptist
churches have no option; their mission is already determined
by God. Baptist churches should see opportunity in the
crisis, such as the opportunity to evangelize China; the
opportunity to renew identities from Christians to a Chinese
Christian; the opportunity to experience God in mission; and
the opportunity to establish a new church and state
relationship with the new SAR government.
The Lord has prepared Hong Kong and the Baptist
denomination. This is the time when Hong Kong Baptist
churches can serve the Lord sacrif icially and grow
holistically in order to reach the world with the gospel of
Jesus Christ.
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APPENDIX A
INTERVIEW QUESTIONS FOR BAPTIST PASTORS
Questions concerning their identity:
1. How would you answer the question "Who am I?"
2. How do you understand the following identities: as a
Chinese, as a Baptist, as a minister, and as a
Christian in the Hong Kong context? Are these
identities conflicting with each other or complementing
each other?
3 . Tell me something about your church background and
theological training. Do you have any special interest
or burden in your ministry (e.g. discipleship training,
small groups) ?
Questions concerning the model of "holistic growth" :
1. How do you describe your church (a growing church, a
plateauing church, a dying church) in respect to
numerical growth?
2. Tell me about the teaching ministry of your church:
the content, means, how people in your church receive
training .
3. Is there any program in your church reaching out to
your community for service and evangelism?
4. Does your church have any vivid or "extra-ordinary"
experience in the work of the Holy Spirit?
Questions concerning the influence of 1997 and
relationship of church and state:
1. Do you plan to leave Hong Kong in the coming years?
2 . What percentage of your church members have
emigrated since 1982?
3 . How many have returned to Hong Kong since that time?
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4 , Can you tell me your understanding of the Baptist
theology of "separation of church and state"? What is
your view about this?
5. Do you see 1997 as a crisis for the Baptist church
in Hong Kong? What fears do you have? What hope and
faith do you have for Hong Kong after 1997?
6. In what areas will 1997 influence your church?
7. Will the 1997 element affect any planning and
program of your church (both before and after) ?
8. In what areas will 1997 influence the churches and
Christianity in Hong Kong?
9. According to your understanding, please choose one
of the following five scenarios that best describes the
church after 1997 and tell the reason why. (Brown 1992:
462-480) .
a . The growth and prosperity of the church
within the community will be allowed by changes that
move China toward sociopolitical liberalization.
b. The church in Hong Kong will be permitted by
a nonpolitically reformed Communist regime to continue
to function in society as it has in the past, at least
until the year 2047.
c. The church in Hong Kong will continue to
function somewhat as it has in the past, but in a
steadily weakening mode, up to or perhaps even slightly
beyond the governmental transition. After that it
would begin to be affected by Chinals religious
policies and used for public relations purposes in the
international arena.
d. The church in Hong Kong could become
increasingly weakened in the community not only in
terms of its ability to provide services but also by
sacrifice of its integrity, e. The church in Hong Kong
would be organizationally eliminated through extreme
persecution .
f . Others scenario you can think of .
10. How would you prepare your church in facing the
possible changes that will come with the scenario you
selected?
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APPENDIX B
Questionnaire to Hong Kong Christians
Dear brothers and sisters,
I am now writing a dissertation about the
influence of the 1997 issue on the churches of Hong
Kong. For the sake of taking into consideration your
opinions, please take a few minutes' time to finish the
following questionnaire and return it to the person in
charge. Your personal data will be kept confidential
and your opinion is used solely for reference of the
dissertation mentioned above. Thank you for your
involvement and co-operation.
In the Lord,
Ma Kin-ming.
April 1996.
Please use ^ to in indicate your answer.
1. General Infonnation
Sex: F
Age: 12-18 19-22 23-32 33-45 46-60 60orabove
Education: Elementary Secondary/High Graduate and
above
2. Questions Concerning the 1997 Issue
(1) Are you a Baptist? Yes ^No
(2) Were you taught on the following beliefs in your church? (May choose
more than one answer.)
Authority of the Bible Believers baptism
Local church autonomy
Priesthood of the believers
Separattion of the Church and State
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(3) Which of the following identity/identities do you feel identified with?
Chinese Chinese-Hongkongese Hongkongese
Other. Please specify:
(4) Please use 1-3 to signify, from the most to the least important identity of
yours.
Christian Baptist/Member of your Christian denomination
Chinese/Chinese-Hongkongese/Hongkongese
(5) Ifyou have the opportunity to imigrate now, or you already possess foreign
residency, vdll you leave Hong Kong before the 1997 political transition?
Yes No ^Not yet decided
(6) Under which political system do you think the Hong Kong Christian
churches can be more efficient in ministry as according to its mission?
The present colonial Bristish-Hong Kong government
The future Special Adminisfrative Region government
(7) Do you think the 1997 issue is a crisis for the churches ofHong Kong?
Yes ^No I do not know
(8) Please choose one from the following scenarios you think is most probable
to happen to the churches in the future Special Administrative Region of
Hong Kong.
The growth and prosperity of the church within the communitywill
be allowed by changes that move China toward sociopolitical
liberalization.
The church in Hong Kong will be permitted by a non-politically
reformed Communist regime to continue to function in society as it
has in the past, at least until the year 2047.
The church in Hong Kong will continue to function somewhat as it
has in the past, but in a steadily weakening mode, up to or perhaps
even slightly beyond the governmental transition. After that it
would begin to be affected by China's religious policies and used for
public relations purposes in the international arena.
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The church in Hong Kong could become increasingly weakened in
the community not only in terms of its ability to provide services but
also by sacrifice of its integrity.
The church in Hong Kong would be organizationally eliminated
through extreme persecution.
Other scenario you think will happen. Please describe:
(9) Is your church making preparations for the future adjustment of
church operation or ministry?
Yes No ^Not sure
(10) In face of the possible future changes of government policies of
Hong Kong, please list out the priorities you think that the church
should devote its time on. Use I as the most important, and 6 as the
least important for indication.
To search for the identity and role of the church in the future
Special Administrative Region ofHong Kong.
To teach on topics about the religious policy ofChina and
the relationship ofChurch and State.
To build up individual' spiritual life toward maturity.
To study about strategies and modification of church
structure or ministry in order to prepare for the future
possible changes.
To make full effort in evangelism before 1997.
To take no special consideration on the 1997 issue but carry
on with the usual ministry and church life.
End
Thank you very much for your time. If there are
some other suggestions and opinions concerning how the
church should face the 1997 issue that you would like
to tell me, please write to me. My address is as
follows :
Rev. Ma Kin-ming Shaukiwan Baptist Church
175 Sai Wan Ho Street, Shaukiwan, Hong Kong.
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APPENDIX C
Joint Declaration
of the Government of the United Kingdom of
Great Britain and Northern Ireland
and
the Government of the People's Republic of China
on the Question of Hong Kong
The Government of the United Kingdom of Great Britain and
Northern Ireland and the Government of the People's Republic
of China have reviewed with satisfaction the friendly
relations existing between the two Governments and peoples
in recent years and agreed that a proper negotiated
settlement of the question of Hong Kong, which is left from
the past, is conducive to the maintenance of the prosperity
and stability of Hong Kong and to the further strengthening
and development of the relations between the two countries
on a new basis. To this end, they have, after talks between
the delegations of the two Governments, agreed to declare as
follows :
1. The Government of the People's Republic of China
declares that to recover the Hong Kong area (including Hong
Kong Island, Kowloon and the New Territories, hereinafter
referred to as Hong Kong) is the common aspiration of the
entire Chinese people, and that it has decided to resume the
exercise of sovereignty over Hong Kong with effect from 1
July 1997.
2 . The Government of the United Kingdom declares that it
will restore Hong Kong to the People's Republic of China
with effect from 1 July 1997.
3. The Government of the People's Republic of China
declares that the basic policies of the People's Republic of
China regarding Hong Kong are as follows:
(1) Upholding national unity and territorial integrity and
taking account of the history of Hong Kong and its
realities, the People's Republic of China has decided to
establish, in accordance with the provisions of Article 31
of the Constitution of the People's Republic of China, a
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Hong Kong Special Administrative Region upon resuming the
exercise of sovereignty over Hong Kong.
(2) The Hong Kong Special Administrative Region will be
directly under the authority of the Central People's
Government of the People's Republic of China. The Hong Kong
Special Administrative Region will enjoy a high degree of
autonomy, except in foreign and defense affairs which are
the responsibilities of the Central People's Government.
(3) The Hong Kong Special Administrative Region will be
vested with executive, legislative and independent judicial
power, including that of final adjudication. The laws
currently in force in Hong Kong will remain basically
unchanged .
(4) The Government of the Hong Kong Special Administrative
Region will be composed of local inhabitants. The chief
executive will be appointed by the Central People's
Government on the basis of the results of elections or
consultations to be held locally. Principal officials will
be nominated by the chief executive of the Hong Kong Special
Administrative Region for appointment by the Central
People's Government. Chinese and foreign nationals
previously working in the public and police services in the
government departments of Hong Kong may remain in
employment. British and other foreign nationals may also be
employed to serve as advisers or hold certain public posts
in government departments of the Hong Kong Special
Administrative Region.
(5) The current social and economic systems in Hong Kong
will remain unchanged, and so will the lifestyle. Rights
and freedoms, including those of the person, of speech, of
the press, of assembly, of association, of travel, of
movement, of correspondence, of strike, of choice of
occupation, of academic research and of religious belief
will be ensured by law in the Hong Kong Special
Administrative Region. Private property, ownership of
enterprises, legitimate right of inheritance and foreign
investment will be protected by law.
(6) The Hong Kong Special Administrative Region will retain
the status of a free port and a separate customs territory.
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(7) The Hong Kong Special Administrative Region will retain
the status of an international financial center, and its
markets for foreign exchange, gold, securities and futures
will continue. There will be free flow of capital. The
Hong Kong dollar will continue to circulate and remain
freely convertible.
(8) The Hong Kong Special Administrative Region will have
independent finances. The Central People's Government will
not levy taxes on the Hong Kong Special Administrative
Region .
(9) The Hong Kong Special Administrative Region may
establish mutually beneficial economic relations with the
United Kingdom and other countries, whose economic interests
in Hong Kong will be given due regard.
(10) Using the name of "Hong Kong, China, " the Hong Kong
Special Administrative Region may on its own maintain and
develop economic and cultural relations and conclude
relevant agreements with states, regions and relevant
international organizations.
The Government of the Hong Kong Special Administrative
Region may on its own issue travel documents for entry into
and exit from Hong Kong.
(11) The maintenance of public order in the Hong Kong
Special Administrative Region will be the responsibility of
the Government of the Hong Kong Special Administrative
Region.
(12) The above-stated basic policies of the People's
Republic of China regarding Hong Kong and the elaboration of
them in Annex I to this Joint Declaration will be
stipulated, in a Basic Law of the Hong Kong Special
Administrative Region of the People's Republic of China, by
the National People's Congress of the People's Republic of
China, and they will remain unchanged for fifty years.
4 . The Government of the United Kingdom and the Government
of the People's Republic of China declare that, during the
transitional period between the date of entry into force of
this Joint Declaration and 3 0 June 1997, the Government of
the United Kingdom will be responsible for the
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administration of Hong Kong with the object of maintaining
and preserving its economic prosperity and social stability;
and that the Government of the People's Republic of China
will give its cooperation in this connection.
5 . The Government of the United Kingdom and the Government
of the People's Republic of China declare that, in order to
ensure a smooth transfer of government in 1997, and with a
view to the effective implementation of this Joint
Declaration, a Sino-British Joint Liaison Group will be set
up when this Joint Declaration enters into force; and that
it will be established and will function in accordance with
the provisions of Annex II to his Joint Declaration.
6 . The Government of the United Kingdom and the Government
of the People's Republic of China declare that land leases
in Hong Kong and other related matters will be dealt with in
accordance with the provisions of Annex III to this Joint
Declaration.
7 . The Government of the United Kingdom and the Government
of the People's Republic of China agree to implement the
preceding declarations and the Annexes to this Joint
Declaration .
8. This Joint Declaration is subject to ratification and
shall enter into force on the date of the exchange of
instruments of ratification, which shall take place in
Beijing before 3 0 June 1985. This Joint Declaration and its
Annexes shall be equally binding.
Done in duplicate at Beijing on September 1984 in the
English and Chinese languages, both texts being equally
authentic .
For the
Government of the
United Kingdom of Great Britain
and Northern Ireland
For the
Government of the
People's Republic of
China
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APPENDIX D
The Convictions Held by Christians in Hong Kong
in the Midst of contemporary Social and Political Change
--A Proposal --
Introduction
The 1997 issue has created deep concern and anxiety among
the people of Hong Kong. As the people of God we feel it
necessary to re-affirm the beliefs that the church has always
held in the past, to understand our unique role and mission at
this point in history and to seek the direction that the church
must take in her witness in the future. After having met for
discussion several times, we have arrived by the grace of God at
the following 10 common convictions which we propose as a
reference for believers in all churches.
I. How We View Social and Political Change
We believe that God is the Creator, Redeemer, and Judge and
He governs the development of history. Therefore, we believe that
whatever changes there may be in Hong Kong's future, they are
within His providence. With this conviction we shall not waver.
We should do our utmost to accomplish God's will for our lives
with peace in our hearts .
At the same time, as citizens of Hong Kong, we also have the
responsibility to analyse historical changes objectively, with
the wisdom God has given us, and facing reality, to assume
actively the role that we Christians ought to take in the midst
of historical change.
II. The Unchanging Principles of the Church during a Time of
Social Change
In whatever social and political circumstances we ought to
regard the Bible as the highest standard for our faith, life, and
ministry.
In a time of social upheaval, we will inevitably be affected
by its force. We will be exposed to temptations and may
experience weakness. Therefore, we ought to be faithful to Christ
in all circumstances. We should not compromise because of
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changing circumstance, nor should we sacrifice basic biblical
principles for tactical advantages. Relying on the power of God,
we should hold fast to our covenant with the Lord, obey his
commands absolutely, bear witness to the Lord in time of crisis,
and glorify his name.
III. The Nature and Mission of the Church
We believe that the church is a visible spiritual community
called out by God in Christ Jesus through the gospel; it is the
body of Christ and is filled by the spirit of Christ. God has
established the church among men in order to glorify His name, to
serve people, to bear witness and to expand the kingdom of God,
and to fulfill His purpose in creation and redemption through
Christ. These tasks are to be realized especially in the
following three ways:
1. To proclaim the gospel, of redemption locally and around
the world;
2 . To build up the spiritual life of the community of
believers through worship, pastoral nurture, and spiritual
discipline ;
3. To act as the light and salt of the earth in order to
bring about social and cultural renewal .
This commission is given to the church by Christ. Therefore,
no matter what the changes in circumstances may be, the church
ought to do her best to preserve the comprehensive character of
this commission, and should allow no deviation from nor
fragmentation of it because of human will or political
influences .
IV. The Responsibility and Exceptions of Christians towards Hong
Kong
As citizens of Hong Kong, we affirm that Christians have the
responsibility to shape the future of Hong Kong together with all
the people of the city to make Hong Kong a democratic society
governed by law that safeguards human rights, freedom, equality,
so that stability and prosperity may be maintained. At this
turning point in history we have a special responsibility to
preach the gospel to the people of Hong .Kong so that they may
enjoy God's grace and live a more integrated life.
We hope that after 1997 the people in Hong Kong will
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maintain a high degree of self-government and that her citizens
will enjoy the freedom of human rights that God has given to men,
including freedom of speech, freedom of the press, freedom of
assembly, freedom of travel, and the freedom to believe and
propagate that belief. We hope thereby that Hong Kong will play
an active role in the modernization and democratization of China
as a whole .
V. The Responsibility Borne by Hong Kong Christians Towards China
As Chinese we are inseparably linked with the historical
destiny of the whole Chinese people. Therefore we should not
consider only the interest of Hong Kong, but, according to
Biblical principles, we should also be concerned with and
participate in the construction of China. It is our hope that the
vast numbers of the Chinese people will be able to enjoy fully
God-given human rights and freedom so that China will become a
more just society and her people will enjoy a more abundant life.
We further hope that still more Chinese people will come to know
the true God, the Creator, and enjoy His redemptive grace. To
these ends we want to expand out utmost efforts.
VI. The Relationship of the church in Hong Kong to the Church
Worldwide
We believe that the church in Hong Kong is a part of the
church worldwide. The churches in Hong Kong have a relationship
in their spiritual life with the churches in China and in other
parts of the world. Therefore it is only right that we should
maintain close relations, mutually edify and assist one another,
and together undertake the mission of the gospel.
While holding fast to the belief that the churches in Hong
Kong have a spiritual affinity with the churches in china and
around the world, we affirm the local mature of the church.
Therefore the church of Hong Kong ought to endeavor to develop
her distinct indigenous character, in accordance with both the
special circumstances of Hong Kong and her Chinese cultural
background. We must also maintain the administrative autonomy of
the Church in Hong Kong while actively participating in mission
work everywhere in the world.
VII. Our View on Church and State
We believe that the authority of the government comes from
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God. Within the sphere of the authority due to the government we
ought to obey it. However, in the events that demands of the
government conflict with the Word of God, we ought to obey God.
The government has a specific realm of authority given by God to
preserve law and order, to maintain stability in society, and to
protect her people's way of life. According to this principle,
government ought to be responsible to the people under
constitutional rule. Christians ought to play the role of
prophets in the society and encourage the government to promote
justice and the common good of the people.
VIII. Social Change and Church Renewal
We recognize that in the past few decades, the church has
had definite achievements in the work of spreading the gospel and
in establishing churches, schools, and social services. However,
we admit that we have not been sensitive enough to changes in
Hong Kong society, and there have been few breakthroughs in
church models. In this time of historical change, the church
ought to engage in deep self-examination to seek renewal, so that
a situation of crisis may be transformed for reflection:
1 . We ought to enhance our awareness of the present
situation and historical developments;
2. We must preach relevant and truthful messages;
3. In equipping the saints, we should give special attention
to the building up of faith and the practice of love;
4. We ought to strengthen discipleship training;
5 . We should develop personal modeling in [pastoral
ministry;
6. We ought to establish appropriate models for the church
and her ministries.
IX. The Witness of Christian Unity
During a time of change the church may face the danger of
division because of outside pressure or internal discord.
Therefore, at this time we affirm the unity of believers in
Christ Jesus and we resolve to accept each other and to trust
each other on the basis of our common faith. Where we differ in
viewpoints, we shall endeavor points of cooperation, to support
each other, to work one with another, and to stand together to
face the challenges ahead.
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X. The preservation of the Church and Loyalty
In the hope of Christ's second coming, we seek to preserve
the purity of the church and remain faithful to Christ, not
allowing secularism to penetrate the church nor any other power
to sway her. In the Lord Jesus we shall endeavor to love one
another, build up the body of Christ, and glorify his name.
Conclusion
In this time of momentous social change, we ought to make a
special effort to grasp the opportunity to spread the gospel and
bear witness to the name of the Lord. As we make the affirmation
above, we are deeply aware of own weakness, knowing that we
cannot stand up to challenges by relaying on our own strength and
determination. Therefore we rely on the great power and
faithfulness of the Holy Spirit to keep our faith and guide our
steps in the path set before us.
(This joint statement was first adopted by Evangelical Christian
leaders in Hong Kong on 16 April 1984. Please refer to the
Chinese version as the official document.)
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Appendix E
INTRODUCTION TO THE MANIFESTO ON RELIGIOUS FREEDOM
On August 31, 1984 "A Manifesto of Protestant Churches in Hong
Kong on Religious Freedom, " together with a list of Christian
organizations supporting the manifesto, was sent to the Chinese
Government and the British Government through the New China News
Agency and the Government Secretariat, respectively. It is hope
that, in the draft of the Basic Law and in carrying out the
policy in regard to religion after 1997, consideration and
respect will be given to religious freedom which all along has
been enjoyed by the churches in Hong Kong for over a hundred
years .
The drafting of the manifesto has taken about half a year. Over a
hundred Christians from different denomination and theological
traditions have been consulted. At the same time, about a hundred
well known church leaders signed an open appeal to Christian
denominational bodies, 200 churches, 5 theological seminaries and
44 Christian organizations and groups have responded and
supported the manifesto.
A MANIFESTO OF PROTESTANT CHURCH IN HONG KONG
ON RELIGIOUS FREEDOM
At the critical moment of historical change, the Protestant
Church in Hong Kong wishes to express its deepest concern about
the future of religious freedom in Hong Kong and to make the
following statement.
Religious freedom and the openness of a society always go hand in
hand. Religious freedom is a sign of social progress. We believe
that genuine religious freedom must be based on the human rights
which God bestows on all people at birth, and that therefore it
is the responsibility of all governments to protect religious
freedom.
Whether religious freedom is protected depends on how the society
concerned looks at human rights, which include the freedoms of
thought, expression, peaceful assembly and association, movement,
etc. We are convinced that a genuine religious freedom can only
exist in a society that respects human rights.
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Religious freedom has been and still is part and parcel of the
rights the people of Hong Kong are enjoying and exercising. As
far as the Protestant Church in Hong Kong is concerned, at
present religious freedom in concrete terms means the rights and
freedoms to do the followings:
I . Personal
1. to choose religious belief without being subject to social
2. to choose denomination, theological position and liturgy,
3. to purchase and to possess religious books and magazines,
4. to propagate religious beliefs.
II. Family
1. to allow one's young children to be baptized and
participate in other religious rites in accordance with
one's religious tradition.
2. to conduct worship and religious education at home, and
3. to hold religious ceremonies for one's family member on
occasion such as birth, marriage, funeral, etc.
III. Church
1 . assembly
a. to host religious activities at different times and
venues, such as worship services, prayer meetings,
Sunday schools, fellowships, conferences, Bible-study
classes, crusades, revival meetings, dramas, concerts,
etc . ,
b. to have legal access to public facilities for
evangelism and spiritual nurture gatherings such as
crusades, revival meetings, dramas, concerts, etc.,
c. to organize and support Christian fellowships for
believers in various professions for evangelism and
spiritual purposes .
2. Evangelism and spiritual nurture
a. to use electronic media such as movies, radio,
gramophone records, recording tapes, video tapes,
slides, etc. for the production and broadcast of
evangelism and spiritual nurture programs.
b. to publish and distribute Bibles, hymnals, prayer
books, journals, books, teaching materials, tracts,
etc . , and
c. to lead people at various ages to Christ by preaching
to and teaching them content of the Christian faith.
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3 . Service and witness
a. to set up social welfare/service and medical service
agencies as expression of the church's holistic
concern for the community and individual,
b. to run educational institutions such as
kindergartens, primary and secondary schools, post-
secondary colleges, vocational training schools,
etc . , and
c. to set up agencies that monitor and participate in
the making of public policies, protection of
people's livelihood and eradicate on of social
justices, as an expression of the Church's holistic
concern for the community and the individual .
4 . Human and other resources
a. to accept, manage, use and keep donations and
endowments from a service inside and outside Hong
Kong for religious and social service purposes,
b. to establish and maintain links and to share
resources with individuals and church organizations
inside and outside Hong Kong under the principle of
mutual respect,
c . to run theological seminaries and research centers
for academic research and man-power training
purposes ,
d. to employ and ordain clergy in accordance with
denominational traditions.
5. Organization and management
a. to decide on organizational structure and to set
membership qualifications and requirements according
to denominational traditions and constitution,
b. to (in the case of both local churches and overseas
missionary bodies and in compliance with the law) ,
acquire, manage and use properties such as churches,
parsonages, offices, schools, hospitals, social
service centers, retreat centers, etc.,
c . to own and run cemeteries .
6 . Others
to engage in other legitimate work not mentioned above,
but related to the Church.
The above is a rough description of the activities of the Church
and of how religious freedom is understood and actualized in Hong
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Kong. We earnestly hope that the Church in Hong Kong will be able
to enjoy and exercise these rights and freedoms after 1997.
We believe that Christians should commit themselves to the
keeping and development of a society that respects human rights.
Christians in Hong Kong have the responsibility to make Hong Kong
a place where people will continue to live in freedom, stability
and prosperity even after its sovereignty reverts to China. They
also have the duty to champion the cause of human rights and
democracy, and thus to contribute to the future happiness of the
Chinese people.
As the church is a symbol of the presence of God in this world,
we reiterate that at this moment of historical change, we are
with the people of Hong Kong in the struggle to strengthen our
society. We call on all Christians to work with one mind for a
better future for Hong Kong; to be salt and light; to manifest
God's love, peace and justice; to serve the needy and the weak;
to console the injured; to fulfill our responsibilities to the
community , the nation and the people; and to complete the
mission God has given us, helping everyone understand the gospel
and live according to God's will.
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